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FOREWORD 

Twenty-three hundred years ago a personality of dynamic dimensions 

emerged in Pella, one that gripped the minds and imaginations of men 

for generations thereafter. Alexander the Great, King of Macedonia, 

left his impress on the civilized world as a military leader and consolidator 

of an empire, and his image grew from fact into legend. This young, 

vibrant king seemed to personify, in his image, a god; thus he was ac- 

claimed in legend by the many nations who came in contact with his 

forces or personality. 

Historical accounts of Alexander abound in many languages. They 

relate the now familiar, daring exploits of the king, and the intrigues 

surrounding his reign. However, of all the materials that have come 

down to us, none are as enchanting as the legends that accumulated about 

his person and feats. 

While it is not exactly understood how legend and historical fact mesh 

to portray heroes, the scholar is ultimately forced to draw his portrait 

of the heroic figure from the available cultural materials. How infinitely 

more fascinating it is, therefore, when the literary historian, finding 

patterns in legends which transcend national and geographical bounda- 

ries, recognizes the unique lines of transmission of such legendary 

material. From the far corners of the world, across continents and 

oceans, the tales of Alexander have found their way over the centuries, 

emerging in only slightly different forms in the literature of the East 

and West. 

When fertile minds transformed the figure of Alexander, their hero- 

king, their imagination knew no bounds. His portrait became an exemplar 

of diverse qualities, the legends reflecting both the prejudice and open- 

mindedness of their creators. 

Historical accounts first took note of Alexander as he emerged upon 

the world scene at the age of eighteen, courageously fighting his country’s 

enemies when his father, King Philip, placed him in command. Crowned 

king of Macedon at twenty, following his father’s assassination, Alexan- 

Xl 
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der displayed deep wisdom and a personal magnetism which endeared 

him even to those whom he had conquered. Plutarch relates that as a 

young man Alexander was tutored by Aristotle, learning moral philo- 

sophy, humanity, physics, and the secret doctrines scholars call Acro- 

amata, dealing with things speculative. 

He attempted to treat subdued communities as partners, not as sub- 

jects, for his great objective was not in mere conquest, but rather in a 

fusion of Asiatics and Greeks, and in bringing Greek culture to East 

and West. Many conquests and few retreats marked his amazing career, 

and it is recorded that Alexander proved merciful in victory as he was 

valiant in battle. He left no son to succeed him; his commanders ad- 

ministered the lands following his early death at 33. 

All Western Alexander romances find their source in the quasi- 

historical account of Alexander’s life,! the Pseudo Callisthenes, written 

in Greek by an unknown Alexandrian sometime between 200 B. c. and 

300 A.D. The tenth-century Latin translation, Historia de Preliis, as 

well as the numerous recensions stemming from these two sources, deal 

with similar historical events and legends. However, one group of extant 

Alexander-romance manuscripts, written in Hebrew and referred to as 

the Modena, Damascus, and Bodleian manuscripts,* and believed to 

date anywhere from the seventh to the thirteenth centuries, deviate 

radically from the Greek and Latin versions and their derivatives. 

Whereas the Greek and Latin romances deal primarily with the historical 

and pseudo-historical events of Alexander’s life and adventures, relating 

only incidentally some legendary tales, the group of Hebrew manuscripts 

which are our concern is composed almost entirely of fantastic, fabulous 

stories. 

1 King of Macedon; born in Pella, 365 ₪.0. and died in Babylon, 323 8.0. Son of 

Philip and Olympias. For biographies see: Plutarch, Parallel Lives, trans., B. Perrin, 

11 vols. (London: Loeb ed., 1914-1926), VII; Curtius, History of Alexander, trans., 

J.C. Rolfe, 2 vols. (Cambridge, Mass.:1946); W.W. Tarn, Alexander the Great, 

2 vols. (Cambridge, Eng.:1948). 

2 MS. Bodl. Heb.d.11 is similar in most of the details of the narrative to MS. Modena 

Liii, Estense Library, Modena, Italy and to one seen in Damascus in 1888 by Dr. 

Albert Harkavy of St. Petersburg, Russia. These three medieval Hebrew Alexander 

romances differ from the Greek and Latin versions of the Alexander romance and 

from the several other medieval Hebrew Alexander romances derived primarily from 

the Latin version in that it is a farrago of fabulous adventures, far removed from any 

historical accuracy. 

Xii 
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One group of some eleven tales is common to Pseudo-Callisthenes, 

Historia de Preliis, and these three Hebrew Alexander romances; and it 

is also found in the ancient Hebraic literature of the Talmud and the 

Midrash. The remainder are unique to the manuscript under study and 

include — to name but a few, such tales as the story of the king who 

places a dog on his throne to rule in his stead while he lies in bed for 

six months after his wife has borne a child; talking trees that predict 

Alexander’s future; the faithless servant whose beheaded body roams 

the seas, overturning ships. In the opinion of Dr. Moses Gaster,* noted 

nineteenth-century Hebrew scholar, these unique, fantastic episodes may 

also be part of the very old oral tradition from which Pseudo-Callisthenes, 

as well as other Eastern, Christian, and Hebrew Alexander and non- 

Alexander romances grew. 

The present study, MS. Bodleian Heb. d. 11, contains a Hebrew trans- 

cription of the medieval script with an English translation on facing 

pages. I have compared a parallel manuscript, known as the Modena 

version, to the Bodleian text and used it to clarify missing, corrupt, 

or unclear words and phrases of the latter manuscript. A third Hebrew 

version of these parallel manuscripts was seen in Damascus and described 

by Dr. Albert Harkavy of Russia in 1892, but its present whereabouts 

are unknown. 

Significant to the scholar are these medieval English Alexander ro- 

mances and non-romance writings which also contain legends similar 

to those in the Hebrew manuscript. Analogues of these tales are found 

in Talmudic, Midrashic, and other medieval Hebrew writings — particu- 

larly in stories told of King Solomon. These latter are discussed in the 

introductory section which follows. 

No patently direct or immediate influence of these Hebrew manu- 

scripts on any Middle English document can be affirmed. Yet this study 

has a special value in its presentation of the legendary tradition of Alexan- 

der — a tradition which was apparently inspired by the same backgrounds 

that influenced the vast corpus of Middle English literature dealing with 

Alexander and literary and folk tales associated with him. 

3 Dr. Moses Gaster published a loose paraphrase of MS. Bodl. Heb. d. 11 incorpo- 

rating parts of MS. Modena Liii: ““An Old Hebrew Romance of Alexander,” JRAS 

(1897), 485-549 and also printed in Studies and Texts, 11 (London: 1925), 814-878. 

 א





INTRODUCTION 

1. Manuscript, Style, Author 

The manuscript is one item in a varied collection (some 388 vellum leaves) 

of materials, the whole titled Sefer Hazichronot' compiled by one 

Eleazer, son of Asher ha-Levi living in the Rhine provinces in the Worms 

district (environs of Cologne) about 1325 A.D. The items are most 

disparate; among them for example, is a manuscript recording the his- 

tory of the world from the creation to the death of Judas Maccabaeus, as 

well as manuscripts containing works on grammar, astronomy, and col- 

lections of fables. The author of folios 265-278 is nowhere identified: 

Its heading Sefer Alexandrus Mokdon J have translated as Tales of 

Alexander the Macedonian. The thirteen folio pages 2 containing approxi- 

mately thirty-five lines to each side are written in Northern Italian 

Rabbinic characters, apparently the calligraphy of a professional scribe 

(probably not the compiler). The use of spaces similar to those in Torah 

scrolls to indicate new paragraphs can be attributed only, in this form 

of manuscript writing, to an experienced copyist. He wrote with fine 

strokes, doubtless using a quill (the European writing instrument), and 

not a reed (the Oriental one). The lines are filled out (justified) by ex- 

tending or condensing individual letters. The characters are neat and 

legible, made to appear somewhat cursive by the joining of adjacent 

1 Dr. Moses Gaster published a study of this compilation and a translation of a 

portion of the history of the world. He titled the compilation The Chronicles of Jerahmeel 

after a writer of the eleventh century of southern Italy or Spain whose work comprises 

most of the collection. See: The Chronicles of Jerahmeel, trans. M. Gaster, Oriental 

Translation Fund, New Series IV (1899), Introduction on pp. vii—cvii; text on pp. 1-292. 

The Bodleian Library purchased this manuscript in 1887 from R.N. Rabinowitz of 

Munich who had acquired it in Italy. At the end of the description of the manuscript’s 

contents in The Catalogue of Manuscripts in the Bodleian Library, the editor, A. Cowley, 

lists the owners of this manuscript, all of whom were from Italian cities. 

2 The recto and verso of each folio page I call a and b. 
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letters.> The size of the folios 265-278 is approximately 64” wide and 

8” long. The writing (both recto and verso) covers an area of approxi- 

mately 44” by 64”. 

Opinions may well differ as to whether or not the author of this manu- 

script knew the Bible well. Whereas the manuscript contains segments 

that are obvious quotations and paraphrases from the Bible, they re- 

veal that the author knew well only a limited area of the Biblical corpus, 

for he quotes only from those books which were regularly read or chanted 

in the synagogue on the Sabbath and holidays. During the Sabbath 

morning service, a portion of the Torah (the Five Books of Moses) 

and of the Haftorah (the Prophets) are chanted.* The author’s quotations 

come primarily from the Torah, the Earlier Prophets, and the Megillot 

(particularly the Book of Esther). All these are read at prescribed times 

in the synagogue. References in the manuscript to the Later Prophets 

or to the Writings (Hagiographa) are infrequent, and when they appear 

they, too, are the very ones which also occur in the familiar daily or 

Sabbath prayers. 

The writer often made changes in the original Biblical quotations to 

suit the need of his story, but more often, I would infer, because he was 

not deeply versed in the Bible. Furthermore, the author of the manu- 

script was apparently well versed in the narrative sections of the books 

of the Earlier Prophets, and not the prophetic sections. Many phrases 

come from the popular Book of Esther —a book which is read once 

each year in the synagogues and which presumably the author heard 

read yearly throughout his life, and because it is a popular tale that 

had captured the imagination of the people and story-tellers alike. 

Quotations from the Bible, particularly references to Jacob, David, and 

Solomon, are often exact and are used to describe a similar situation 

relating to King Alexander. 

The area from which the author of the manuscript came may be more 

positively ascertained by noting which quotations from the Prophets 

(read on Sabbaths as the Haftarot) the writer knew. Recognizing these 

quotations from the Haftarot gives us some help in determining to which 

3 [express my deep appreciation to Professor M. Lutzki (Yeshiva University Library), 

who examined this manuscript and my transcription, and also advised me about its 

form, copyist, and provenance. 

4 For information on Haftarot see Ha-Encyclopedia Ha-Ivrit (Hebrew Encyclopedia), 
(Jerusalem: 1949-1965), XV (1962), 78. 

2 
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of the five different communities the author belonged: Ashkenazim, 

Sephardim, Babylonians, Yemenites, Italians. Each group differs in the 

verses of the Haftarot which is read in its synagogue on the Sabbath. 

For example, on the Sabbath on which the portion from the Torah 

called Ki Tissa (Exodus 30:11-34:35( is read, the Haftorah which is 

read comes from I Kings 18. The Ashkenazim read verses 30-39 the 

Sephardim and Italians read verses 30-39; the Italians also read 

verses 1-26. On the Sabbath when the Torah portion Matot (Numbers 

30:2-32:42( is read, the Ashkenazim, Sephardim, and Yemenites read 

Jeremiah 1 and the Italians read Joshua 13. My study 01 some one hun- 

dred and seventy Biblical references in this manuscript indicates that the 

author primarily knew the Haftarot of the Italians and Sephardim, making 

him a member probably of the Italian or Spanish Jewish community.° 

On the other hand, it is also possible that the author of the manu- 

script did not use exact quotations from the Bible if he was abiding by 

the Talmudic injunction® that no more than three words from the Bible 

may be written together unless they are written on lines (drawn across 

the parchment), in order to preserve the wholeness and holiness of the 

text. To circumvent this injunction, one of two things was done; either 

the verses were changed slightly or dots were made over the words 

written in the manuscript. Thus, it would seem that our author, knowing 

that he was writing a secular, rather than a religious work, was reluctant 

to use exact Biblical quotations. Yet, if this were the case, we would 

require some other explanation to account for his use in some fifty 

instances of exact quotations from the Bible. 

It should also be pointed out’ that this manuscript is composed in the 

5 A. Neubauer, ‘“‘Jerahmeel Ben Shlomoh,” JQR, XI (1897), 366ff. notes that Jerah- 

meel was aresident of southern Italy and knew Greek. It is possible that travelers 

carried a manuscript of the tale with them or that Jerahmeel paid a visit to his brethren 

in the Rhine provinces and had a copy in his possession. Either possibility could account 

for its presence there several centuries later, when it was finally included in a com- 

pilation by Eleazer ben Asher ha-Levi. 

6 For these laws see the Jerusalem Talmud (Vilna: 1911-1917), Megillah, chap. 3 

and the Babylonian Talmud (Vilna: 1883-1892), Menachot, p. 32b, Megillah, p. 18b, 

Gittin, p. 6b. The English translation of the Babylonian Talmud is available in the 

Soncino Press edition (London: 1935-1952). Bibliographical data relevant to this study 

are found in the Addendum. 

7 Dr. M. Gaster, Chronicles of Jerahmeel, op cit., xviii, points out that authors used 

2 
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style popular from the ninth to the fourteenth centuries, a pseudo- 

Biblical style known as Melitza. In this style the writer adapted or 

paraphrased Biblical language and idioms to suit his narrative needs, 

while still retaining the Biblical flavor. 

2. Method of Present Transcription and Translation 

This study presents the Hebrew transcription and English translation 

on facing pages. I have added all marks of punctuation since almost no 

punctuation appears in the manuscript. Paragraphing conforms to the 

copyist’s indications in the manuscript, 1. e., wherever he left large spaces 

I have taken the libetry of inserting additional paragraph breaks wherever 

the sense required. Each folio page is noted in the margin and indicated 

by a virgule when a manuscript page ends within any line of translation. 

Since Hebrew reads from right to left I have indicated the right side of 

the folio page as a and the left side as 2: 6. g., fol. 2654, fol. 2795. 

I have attempted to present a close, accurate, yet smooth prose trans- 

lation without being slavish to the idiomatic Hebrew forms of expression. 

To avoid awkward structure or undue repetition, I have translated the 

Hebrew conjunction vay, “‘and,” in different ways, as the sense required, 

6. g., ““however,”’ “‘yet,” ““‘when,” or left it untranslated. I have often 

substituted pronouns where the manuscript repeats the proper noun. 

The Hebrew text is published exactly as it appears in the manuscript 

(grammatical and spelling errors included) with the following changes: 

the scribe often deleted letters with a diagonal line and such deletions 

are eliminated in the transcription; halves of words appearing at the ends 

of lines are common, but when they are repeated as complete words at 

the beginning of the following line, they are not transcribed. Wherever 

errors in the text of the manuscript made the sentence incomprehensible 

(by the use of incorrect words, deletions, or additions of words) the 

Modena manuscript was used to help me decide upon a proper transla- 

tion. These errors are indicated by * and the corrections, according to 

the Modena manuscript text, are noted in the footnotes. 

Biblical words but in a manner different from the Bible, that it required “great ingenuity 

to detect original Biblical words in these strange changelings.”’ 

I am grateful to Dr. ₪. Leiter, of the Jewish Theological Seminary of America, for 

his opinion on the style of this narrative. 

4 
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3. Recent Major Alexander Studies 

Within the last generation, the literary legend of Alexander has received 

three treatments in English which are of relevance to my study. Professor 

F. P. Magoun SJr., in The Gests of King Alexander of Macedon,® discussed 

the original Greek Alexander romance, the Pseudo-Callisthenes, and its 

derivatives? and translations. Magoun included also an edition of two 

medieval English poems, Alexander A and Alexander B. The y recension 

of the Pseudo-Callisthenes, of which our manuscript is a derivative, is in 

Magoun’s judgment the work of a Jew. 

George Cary, in The Medieval Alexander,'° summarized the popular 
medieval conceptions of Alexander the Great, drawing the details of 

his picture from the romances, the chronicles, and the universal histories. 

He did not refer to our present manuscript except in his summary of 

Magoun’s work. 

More recently, I. Kazis, in The Book of the Gests of Alexander of 

Macedon," edited a medieval Hebrew manuscript of an Alexander 

romance which had been translated from the Latin Historia de Preliis 

Alexandri Magni'* itself a translation of Pseudo-Callisthenes.1*? Kazis 
included a discussion of the Hebrew sources for some of the legends, 

sources ancient and medieval. 

Magoun and Kazis agree that: 1) the version MS. Bodl. Heb. d. 11 

8 F.P. Magoun, Jr., The Gests of King Alexander of Macedon (Cambridge, Mass.: 

1929). 

9 See Appendix C. 

10 G. Cary, The Medieval Alexander (Cambridge: 1955). 

11 J. Kazis, The Book of Gests of Alexander of Macedon (Cambridge, Mass.: 1962). 

A new study by Minoo Sassoonian Southgate, A Study and Translation of a Persian 

Romance of Alexander, its place in the tradition of Alexander Romance and its relation 

to the English versions appeared in 1970 (unpublished doctoral dissertation, New 

York University). 

12 This Latin translation of Archpresbyter Leo, done about 950 A.D. is discussed 

by Pfister, Der Alexanderroman des Archpresbyters Leo, Sammlung. mittelalt. Texte, 

VI (Heidelberg: 1912). 

13 Pseudo Callisthenes, ed. C. Muller (Paris: 1846); Pseudo-Callisthenes, ed J. Zacher 

(Halle: 1897). See also: A. Ausfeld, Der Griechische Alexanderroman (Leipzig: 1907); 

E. H. Haight, The Life of Alexander of Macedon by Pseudo-Callisthenes (New York: 

1955). 
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is not derived from the Latin Historia de Preliis, and 2) MS. Bodl. 

Heb. d.11, although it has some affinities with the Greek Pseudo- 

Callisthenes (recension y), it cannot be attributed solely to that source. 

They conclude that the accessory sources of our manuscript are unknown. 

My study throws some light on this hitherto blank area in Alexander 

studies. 

4. Alexander in History and Legend 

Fearsome tyrant, philosopher, philanderer, murderous conqueror in 

Asia, mild confessor in Jerusalem, Alexander’s private personality in 

poetic and Biblical legend has assumed heroic proportions in the legendary 

of both East and West.'* A double-faced image emerges — fact and 

legend intertwined; Alexander becomes all things to all men. 

Previous studies’* have directed attention to the existence in the ancient 
Hebraic Talmud and Midrash of many of the legends found in MS. Bodl. 

Heb. d. 11, and to a long oral tradition on which both these collections 

rest.1° The Talmud,'’ a commentary on the Bible and its laws and lore, 

had received its final form by 500 A.D., but the tradition it records 

extends far back to Biblical times. Midrashic literature encompassing 

only the lore of the Talmud received its written form from the second to 

the tenth century. 

The name Alexander became synonymous in history with conquest. 

He was the cosmocreator’® and the creator of an empire, the tyrant 

14 See the following: I. Friedlaender, Die Chadhirlegende und der Alexanderroman 

(Leipzig: 1913); P. Meyer, Alexandre le Grand dans la Littérature Francaise du Moyen 

Age, 2 vols. (Paris: 1886); F. Spiegel, Die Alexandersage bei den Orientalen (Leipzig: 

  Steinschneider, ‘Zur Alexandersage,” Hebrdische Bibliographie, XLIXא[. ;(1851

(1869), 13-19. 

15 Previous commentators have noted Talmudic echoes in the Alexander story. See: 

L. Donath, Die Alexandersage in Talmud und Midrasch (Fulda: 1873); I. Levi, “La 

Légende d’Alexandre dans le Talmud,” REVJ, 11 (1881), 273-300, and “La Légende 

d’Alexandre dans le Talmud et 16 Midrasch,” REJ, VII (1883), 78-93; A. Wunsche, 

“Die Alexandersage nach jiidischen Quellen,”’ Die Grenzenboten, XXXIll (1869), 

269-280. 

16 For a comprehensive view of the Talmud and the Midrash see 11. L. Strack, Jntro- 

duction to the Talmud and Midrash (Philadelphia: 1945), 

17 See Glossary, Appendix A. 

18 Alexander the Great was listed as one of the rulers of the world together with 

Nimrod, Solomon, etc. See Solomonic Parallels in this study. 

6 
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whose career was prophesied in Daniel. In the Book of Daniel,!? Alexan- 

der is the one presumed to be the he-goat that ‘‘came from the West 

over the face of the whole earth and touched not the ground; and the 

goat had a conspicuous horn between his eyes....And the he-goat 

magnified himself exceedingly; and when he was strong, the great horn 

was broken; and instead of it there came up the appearance of four 

horns toward the four winds of heaven.’’ Further on, the reference 

becomes more pointed: ‘“The ram which thou sawest having the two 

horns, they are the kings of Medea and Persia. And the rough he-goat is 

the king of Greece; and the great horn that is between his eyes is the 

first king. And as for that which was broken, in the place whereof four 

stood up, four kingdoms shall stand up out of the nation, but not with 

his power.”’ 

Prominent scholars?® have commented on the influence of Jewish 

tales and concepts on Islam and the Koran. In the Koran, Alexander 

is called “‘D’ul quarnaim, or Lord of Two Horns,’’! an epithet undoubt- 

19 Translations from the Bible used in this study were taken from The Twenty-Four 

Books of the Old Testament, trans. Rev. A. Harkavy, 2 vols. (New York: Hebrew 

Publishing Company, 1916). See also Daniel 7, 8, 11. 

20 For a comprehensive view of Jewish influences on Islam see: S. D. Goitein, 

Jews and Arabs: Their Contacts Through the Ages (New York: Schocken Books, 1955); 

A.S. Halkin, “Judeo-Arabic Literature,” The Jews: Their History, Culture and Re- 

ligion, ed., L. Finkelstein, 2 vols. (New York: 1960); A. Geiger, Judaism and Islam, 

trans. F. M. Young (Madras, 1898); A. Guillaume, ‘The Influence of Judaism on 

Islam,” The Legacy of Israel, ed., E.R. Bevan, and C. Singer (Oxford: 1928); J. Jacobs, 

Jewish Contributions to Civilization (Philadelphia: 1920), chap. IV; A.I. Katsh, 

Judaism in Islam (New York: 1954) and “‘Li-She’elat Hashpa’at ha-Talmud al ha- 

Koran,” Hatekufah, XXXIV-XXXV (1950), 834-838. 

21 Note L. Ginzberg, Jewish Folklore: East and West (Cambridge, Mass.: 1936), 

p. 13. See also Daniel 8:3. 

The history of the name ‘“‘D’ul quarnaim”’ applied to Alexander, and found as well 

in the Koran, is discussed fully by A. R. Anderson, Alexander’s Gate, Gog and Magog, 

and the Enclosed Nations (Cambridge, Mass.: 1932), pp. 28ff. See also A. R. Anderson, 

“The Arabic History of Dulcarnaim and the Ethiopian History of Alexander,” 

Speculum, VI (1931), 434-435, and ‘“‘Alexander’s Horns,” Amer. Philol. Assn. Trans. 

LVIII (1927), 100-122. 

H. Tur-Sinai, The Language and The Book (Jerusalem: 1955), 11, 351-353 notesדא.  

that in Hebrew script of the sixth century the equivalents of r and d were written 

identically. A misreading of Mokdon as Mokron (“horned”) by south Arabian Jews 

was responsible for the ““D’ul quarnaim” name of Alexander used in the Koran. 



TALES OF ALEXANDER THE MACEDONIAN 

edly influenced by Hebraic literature and its oral tradition. Much Islamic 

tradition and wisdom entered Western culture via the Jewish travelers 

and traders? known as Radanites, who voyaged freely about the known 

world. Active between the seventh and tenth centuries, they were the 

true intermediaries between the Christian and Mohammedan worlds, 

carrying not merely goods but the culture of Islam to the West. Another 

group, the Islamic storytellers, popularized the tales about figures such 

as Moses, Solomon, and even Alexander, which were borrowed freely 

from Hebraic writings and popular oral tales. As the Arabs moved 

westward, their literature moved with them, carrying the culture not only 

of Islam but of the Jews as well. Hence, the literature of the East came 

to the West, often via Hebrews, for many Arabic works were translated 

into Hebrew and then into Latin. 

Earliest references to Alexander among the Jews appear in the Bible 

and Apocrypha: Daniel 7, 8, 11 and 1 Maccabees 1 :1-4. The first-century 

Jewish historian Josephus, in The Jewish Antiquities,2* records Alexan- 

der’s meeting with the Jews of Jerusalem. Pfister?* has pointed out that 

recension C (ץ) of Pseudo-Callisthenes contains additions by a Jew of 

the first century A.D., to the stories of Alexander’s adventures. The 

purpose of introducing material favorable to the Jews was to support 

the claims of Alexandrian Jews to equality of civic rights by representing 

Alexander as a friend of the Jews and possibly as a worshipper of the 

Jewish God. In Middle English literature, the portrayal of Alexander 

as having been kind to the Jews and worshipping their God has ancient 

Hebraic roots. 

22 L, Rabinowitz, Jewish Merchant Adventurers (London: 1948). 

23 Josephus, The Jewish Antiquities, Loeb, ed., trans. H. St. J. Thackeray and ₪. 

Marcus (London: 1930-1943), XI, 317ff. 

Historically, I Maccabees covers the period 175-135 B.c., from the persecutions 

by Antiochus Epiphanes to the death of Simon and the winning of Judea’s political 

independence. I Maccabees 1: 1-4 briefly relates the victories of Alexander of Mace- 

don, son of Philip, a forefather of the tyrant Antiochus Epiphanes. 

24 F, Pfister, Kleine Texte zum Alexanderroman, Sammlung vulgdrlateinischer Texte, 1V 
(Heidelberg: 1910), pp. 6ff, 
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5. Solomonic Parallels to the Alexander Legend 

Among the Jews, the Hebrew scriptures reveal a dichotomy of develop- 

ment: the law (Halachah)** and the lore (Aggadah).*° The latter told a 
story which fed on the intellect as well as the imagination. Originally, 

these legends were transmitted orally among the people. Later, they took 

concrete form and were compiled in the many books of Midrashim.*’ 
The original legends were often revised in order to teach a moral lesson. 

These Hebrew legends in Talmudic-Midrashic literature were codified 

from the second to the fourteenth centuries. Another corpus of legends, 

the Targumim,?® was produced from the fourth to the tenth centuries. 

Medieval Jewish commentators and homilists also contributed to Ag- 

gadic material and long-lost legends were found in Cabbalah*® writings 

as well. Furthermore, patristic literature contains many legends of Jewish 

provenance. The Apocrypha and Pseudepigrapha,*° works which were 
unacceptable to the Jews, were preserved by the Church. The Pseudepi- 

grapha contain Greek writings of Hellenist Jews, and translations of 

Jewish works of Palestinian or Hellenistic origin into Ethiopic, Arabic, 

Persian, and Old Slavic. Much of the Pseudepigrapha contains Christian 

interpolation so that it is often difficult to determine whether a legend 

is Jewish or Christian. ** 

The writings of the Church Fathers, notably in the works of Origen, 

Ausebius and Jerome, also show the impact of the Jewish legendary for 

similar legends are found earlier in rabbinic sources. Although theologi- 

cal differences between Christians and Jews were great, personal relations 

continued, thus providing a basis for the infusion of Hebrew legends 

into patristic literature. Many legends of saints can be traced to Talmudic- 

Midrashic literature.” 

25 See Glossary of Hebrew Terms, Appendix A. 

26 See ibid. 

27 Tbid. 

28 Ibid. 

29 Ibid. 

30 The Apocrypha and Pseudepigrapha of the Old Testament, ed. R. H. Charles (Oxford: 

1913). 

 . Ginzberg, Jewish Folklore, op. cit., n.21ך,. 31

32 Tbid, 
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Folklore studies point to the similarities of themes and tales in the 

folk literature of many diverse areas of the world. A single person is 

often the central figure who dominates the tale as it moves from nation 

to nation. Parallels are therefore common between folk heroes of nations 

of vastly different cultures. 

In Hebrew legend, the figure of King Solomon looms over a wide 

canvas; to him were attributed great wisdom and powers beyond those 

of a mere mortal. In similar Hebraic legends told about Alexander, the 

heroic qualities of King Solomon seem to have been transferred to 

Alexander. Although some differences exist in the parallel tales surround- 

ing the two kingly figures, the overall themes are usually close. These 

tales were then transmitted beyond the boundary of the country in which 

they originated. Thus, I believe, the ancient tales of Solomon became the 

foundation for the legendary picture of Alexander. 

A summary of legendary themes involving Solomon and transferred 

to Alexander follows: 

a. Filicide: A Hebrew legend tells how the mother of Solomon decides 

to kill him because of his slighting remark about women which he made 

while he was an infant of three years: “A woman’s soul is not as heavy 

as a handful of chips of wood.’’?? In the Bodleian manuscript the queen 

wants the child strangled at birth in order to give the throne to her son 

sired by Philip, her husband. The tale of strangling the infant Alexander 

is peculiar to this Bodleian version only. 

b. Supernatural Perception: Solomon is known to have been endowed 

with the power of understanding the language of the birds.** In all 

versions of the Alexander romance appears the tale of the speaking 

trees which predict Alexander’s early death. 

c. Cosmocreator: Solomon is said to be one of the few monarchs to 

rule over the entire world. The name “‘cosmocreator”’ is given also to 

Alexander in Hebrew legend: ‘“‘God, at the time of the creation of the 

33 L. Ginzberg, Legends of the Jews (Philadelphia: 1911-1938), VI, 287. 

34 Ginzberg, Legends, VI, 289. Ginzberg cites the Babylonian Talmud, Sanhederin, .כ 

which tells: that “Solomon before his fall was lord over all the terrestrials and celesti- 

als.” That Solomon knew the languages of animals and trees is based on I Kings 5:13: 

“And he spoke of trees, from the cedar that is in Lebanon even unto hyssop that 

springeth out of the wall; he spoke also of beasts, and fowl, and of creeping things, 

and of fishes.”” Ginzberg also notes that Solomon’s knowledge of the animals plays an 

important part in Mohammedan legends. 
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world, was the first ruler; then Nimrod, Joseph, Solomon, Ahab, Nebu- 

chadnezzar, Cyrus, Alexander of Macedon, the Messiah, and at the end 

of time God, who was the first ruler, will also be the last.’’>> 

d. Pride: Solomon’s pride was the subject of legend as was Alexander’s. 

Solomon was taught the lesson that the wisest and mightiest of mortals 

may not indulge in pride and arrogance. Once, while riding through the 

air on his carpet, Solomon said: “‘There is none like unto me in the 

world, upon whom God has bestowed wisdom, intelligence, and knowl- 

edge, besides making me the ruler of the world.’’? At that moment, the 

air stirred and 40,000 men dropped from the magic carpet: The king 

ordered the wind to cease from blowing with the word: ‘‘Return.’’ The 

wind replied: “If thou wilt return to God and subdue thy pride, I, too, 

will return.’ Thus the king realized his transgression.>° 

Another legend tells that the ant reminds the great King Solomon of 

his earthly origin and admonishes him to humility.” 

e. Demonology: Solomon’s power over demons was famous in legend. 

It is told how Solomon contained the demons in a hollow stick and 

maintained his power over them even after his death by making them 

believe he was still alive. When they learned of his death, the power to 

control them was gone and they escaped.*® 

35 Ginzberg, Legends, V, 199, n. 82. This is found in Pirke Rabbi Eliezer, 1, in which 

rulers of the world are named, including Alexander. 

36 Ginzberg, Legends, IV, 162 and VI, 298, n. 77,78. Ginzburg cites the legend about 

King Solomon’s seeking to enter a magnificent building. Finally, a seven-hundred 

year-old eagle directs him to an older brother who directs him to still an older brother 

and so on until he came to the brother who is 1300 years old. Entering the palace, 

he comes upon magnificent apartments of pearls and precious stones. Inscribed upon 

the doors he finds three wise proverbs dealing with the vanity of all earthly things. 

His final lesson was inscribed upon a statue: “I, Shaddad ben Ad, ruler over a thousand 

thousand provinces, rode on a thousand thousand horses, had a thousand thousand 

kings under me, and slaughtered a thousand thousand heroes and when the Angel of 

Death approached me, I was powerless.” The Bodleian manuscript contains a scene 

in which Alexander sees a magnificent palace and is guided through it by a very old 

man. However, the moral is lacking in the manuscript story. 

37 Ginzberg, Legends, IV, 163; VI, 298, n. 79. 

38 F, W. Hasluck, Letters on Religion and Folklore (London: 1926), p. 289. The author 

tells the story of Solomon, who retained his power over the djinns after death by 

making them believe he was still alive. A similar story is told in J. E. Hanauer, Folk- 

lore of the Holy Land; Moslem, Christian and Jewish (London: 1935), pp. 49-50. 

1 
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The Bodleian manuscript contains the strange episode (fol. 2734) of 

the headless man in the sea who refrains from harming approaching 

ships when the name of Alexander is uttered. The power of the kingly 

name is great enough to control these demons. 

f. The Mountains of Darkness: Solomon, to whom all animals were 

subservient, was transported on the back of an eagle to the desert and 

back again in one day to build there a city called Tadmor. It is said 

that this city was situated near the “‘mountains of darkness,’ which was 

the trysting place of the spirits.?° In the Bodleian manuscript, Alexander 
also journeys beyond the mountains of darkness, although in that story 

there is no connection with demons or spirits. 

In most versions of the Alexander romance the mountains of darkness 

stand before the enclosed nations of Gog and Magog, the terrible peoples 

who, legend tells, were enclosed behind the Caspian Gates by Alexander 

and who will be released at the end of days.4° However, the Bodleian 

manuscript does not deal with this legend of Gog and Magog, which 

assumed an important place in the Greek and Latin versions, Pseudo- 

Callisthenes and Historia de Preliis, and in the later romances which 

derived from them. 

g. The Magic Stone: A famous story associated with Solomon is that 

of the Shamir, known as a stone (or in some tales, a magic bird), that 

splits rocks and aids the king in building the Temple in Jerusalem.*? 

In the Bodleian manuscript such a magic stone appears in the hands of 

a dwarf who uses it to make himself invisible and then guides Alexander 

to discover which of his men are loyal to him (fol. 2674). 

h. It is told about Solomon that, at the dedication of the Temple in 

Jerusalem which he had built, the priests were about to place the Ark 

of the Lord in the Holy of Holies when the doors closed suddenly, and 

39 Ginzberg, Legends, IV, 149; VI, 291 n. 51. 

40 The subject of Alexander and Gog and Magog was treated by Anderson, Alexander’s 

Gate, op. cit. Josephus, The Antiquities, I, 6, 1 interpreted the sons of Magog as Scythi- 

ans who, in ancient geography were the barbarian peoples of the North. Neubauer, 

in La Géographie du Talmud (Paris: 1868), p. 422 notes that the invading peoples 

called Goths or in some sources as Germania, are close to the word Gomer (Genesis 

10:2). Gomer, Magog, Madat, and Javan, etc., are called the sons of Japheth, supposed 

ancestors of Gog and Magog. Ezekial 38:6, mentions Gomer and all his hordes: 

“The house of Togarmah in the uttermost parts of the North, and all his hordes.” 

41 Ginzberg, Legends, IV, 168; VI, 292 n. 56; VI, 299 n. 85, 
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opened only after Solomon recited the words of Psalm 24:9: ‘‘Lift up 

your heads, O ye gates, / Yea lift them up, ye everlasting doors; / That 

the King of Glory may come in.’’** The Bodleian manuscript relates that 

these words from Psalm 24 are engraved upon a gate which Alexander 

realizes leads to paradise (fol. 2735). 

Such parallels between Solomon and Alexander merit the observation 

that the provenance of the portrait of Alexander was the literature of 

the Talmud and the Midrash. The attributes of King Solomon, real and 

imaginary, were transferred to Alexander the Great by the ancient 

Jewish sages who, in gratitude for his real or imagined kindness to the 

Jews, likened him in fondness to their king, Solomon. 

6. Alexander References in Middle English Literature 

Allusions to Alexander in Middle English reflect, uniformly, his reputa- 

tion as the ideal warrior-king, generous and wise, the successful world. 

conqueror, as well as a victim of excessive pride and overweening am- 

bition. 

No attempt has been made to list every Middle English text which 

refers to Alexander; however, the sampling here presented reveals that 

the conventional picture had already assumed the status of a cliché. 

The Bodleian Hebrew manuscript, Heb. d. 11, the subject of our study, 

is relevant and pertinent because, like the English texts, it, too, contains 

legends exemplifying these dominant themes: pride and the desire for 

world conquest. 

World mastery was Alexander’s overwhelming ambition. A “‘cosmo- 

creator,’ wise and barbaric, Alexander set forth to subjugate the nations 

of the world, the sky above and the depths below. 

The Bodleian manuscript reports Alexander’s victories, the historical 

as well as the fanciful. These are tales of battles and the conquests of 

bizarre peoples, mysterious antagonists, strange men and stranger beasts. 

It may be well to summarize briefly some of Alexander’s more notori- 

ous exploits. The famous oft-told tale of Alexander’s visit with the queen 

of Anshiq (Amazons) as told in MS. Bodl. Heb. d. 11 finds its proto- 

type, albeit shorter and with none of the elaborations found in the 

42 Babylonian Talmud, Shabbat, p. 30a. 
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Bodleian manuscript, in the Babylonian Talmud, Tamid, 32 a-b.** The 
Middle English: The Prose Life of Alexander** and The Wars of Alex- 

ander** also deal with the visit of Alexander to this mighty queen, and 

his psychological defeat at her hands. 

Another popular episode, Alexander’s visit to Jerusalem, and his 

supposed subsequent kindly treatment of the Jews, is related in great 

detail in the Bodleian manuscript and in ancient and medieval Hebraic 

texts.*© Middle English references to this episode appear in The Wars 

of Alexander*’ and The Prose Life of Alexander ;** in each version Alex- 

ander bows to the priest who appears before him, declaring that the 

priest is the one whom he has seen in visions as leading him to victory 

against the Persians. In the Temple in Jerusalem, the priests show Alex- 

ander the prophecy of Daniel, foretelling that Alexander will be the 

destroyer of Persia. The priests then ask that the Jews be allowed to 

practice their religion in freedom -- 8 request which is granted. Alex- 

ander then makes a generous donation of gold, silver, and precious 

stones to the Temple and departs. 

Works about Alexander during the Middle Ages, whether romances 

or biographies, and the allusions to him in other writings show both 

praise and blame heaped upon the great king. Only a select few of the 

many references are listed here. Particularly noteworthy, however, is 

the hostile attitude of some of the later medieval English writers toward 

Alexander: They condemn the king’s lust, a lust which brought discord 

among mankind. His sordid death they accepted as proof that evil 

43 It was pointed out earlier in this study (n. 18) that previous scholars have noted 

these sources. Midrash Rabbah (Leviticus Rabbah, XXVIII, 1) published in Hebrew 

(Warsaw: 1877-1890) and with an English translation (London: Soncino Press, 1939), 

IV, 342-344. All page references in this study to Midrash Rabbah are to the Soncino 

edition. See also: Midrash Tanhuma (Vayikra, Emor 9) ed. S. Buber (Vilna: 1885); 

Pesikta d’Rab Kahana, ed. S. Buber (Lyck: 1868). 

44 The Prose Life of Alexander, ed. J.S. Westlake, EETSOS 143, pp. 65ff. 

45 The Wars of Alexander, ed. W. W. Skeat, EETSES 47, Passus XVI, pp. 214-216. 

46 See: Megillat Ta’anit, chap. 9 (Warsaw: 1874); Babylonian Talmud, Yoma, p. 69a; 

Midrash Rabbah (Genesis Rabbah, LX 1, 7) op. cit., vol. 2, pp. 545-548; Josephus, 

The Antiquities, op. cit., 11, viii, 3-5; Yossippon, ed. D. Ginzberg - A.Kahana (Berdi- 

tschev, 1896-1913), pp. 32-34. 

41 The Wars, op. cit., Passus VI, VII, .קס 6. 

48 The Prose Life, op. cit., pp. 20ff. 
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forces and paganism cannot win against the justice of God. John Lyd- 

gate’s Fall of Princes,*? using Alexander as an example of the tragedies 

that befall great men, admonishes the princes not to trust in martial 

policy as did Alexander, for everything may suddenly change, as witness 

Alexander’s death by treachery. 

In another incident,*° Lydgate points to Alexander’s mighty career, 

yet even that did not last forever. By contrast Diogenes, the philosopher, 

representing truth, lived to an old age. 

Chaucer’s monk”! cites 8 catalogue of famous people in a non-dramatic 

narrative. He praises Alexander’s courage and character as the flower 

of knighthood. However, despite great conquests of both women and 

nations, Fortune turned her back on him and he died treacherously. 

John Gower violently attacked Alexander as the archetype of modern 

conquerors. In his work, In Praise of 20000, 2 Alexander is contrasted to 

that earlier great king, Solomon, who sought peace, whereas Alexander 

brought destruction in his wake. In Confessio Amantis>* Gower tells 
the famous tale of the pirate and King Alexander, emphasizing with 

hostile vigor the wanton cruelty Alexander displayed in his conquests. 

The pirate justifies himself by saying that he only did on a small scale 

what Alexander did worldwide. It is not surprising that Alexander 

came to a tragic end, for his appetite was insatiable; his death, by treach- 

erous poisoning was the expression of God’s justice. 

In another episode,°* Gower uses Alexander’s wars and conquests 
as an example of pride, teaching the lesson that no man should kill others, 

for one day he is above all and the next day he is nought. 

Alexander’s overweening pride, his incontinence, and his desire to 

aspire to the Godhead also impressed writers whether of Alexander or 

non-Alexander romances. The Bodleian manuscript likewise contains 

49 John Lydgate, Fall of Princes, ed. H. Bergen, 3 vols. (Washington: 1923), 111, 3 

50 Fall of Princes, 1, 176-177. cf. John Gower, Confessio Amantis, ed. G. C. Macaulay, 

Bk. III, lines 1201ff., pp. 259-261. 

51 Geoffrey Chaucer, The Poetical Works of Chaucer, ed. F. N. Robinson, 2nd ed. 1957 

(Cambridge, Mass.: 1933), pp. 234-5. 

52 John Gower, The Works of John Gower, ed. G.C. Macaulay, 4 vols. (Oxford: 

1899-1902), Bk. III, p. 482. 

53 Confessio Amantis, ed. G. C. Macaulay, p. 291. 

54 1016., pp. 292-293. 
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tales of Alexander’s pride. Often repeated in many different ways, is the 

tale of Alexander’s trip to the earthly paradise which concludes with 

the exhortation that the king’s eyes will not be satisfied (with riches or 

conquests) until he dies. The same tale is also related of Alexander in 

the Talmud, Tamid 32b. Middle English references to this episode and 

to its mora! are numerous. Among the most famous are those in Higden 

and Lydgate. Higden’s Polychronicon*> relates a tale of Alexander and 
his knights in India. Although instead of the eye, a stone is placed on the 

scale, the moral implication is the same as that in the Bodleian manu- 

script.°° Lydgate’s ‘‘Mesure is Tresour’’>’ repeats the same theme. King 

Alexander is mentioned as an example of one who comes to misfortune 

because he did not control his desires. In Gologros and Gawane** reference 

is made to Alexander in order to warn Arthur against attempting to 

subjugate a marvelous city built on a river’s bank. Synagrose, his guide, 

warns him of the pitfalls of pride and points to the history of Alexander. 

Here the image of a leaf blown down by the wind is used. This recalls the 

dust or the feather that overbalances the eye-stone in the scales found 

in other versions of the 1816.5* The lovely descriptions of the earthly 

55 Polychronicon, trans. R. Higden, ed. J.R. Lumby, Rolls Series TV (London: 

1865-1886), III, XXX, 7. 

56 In the Western world the earliest form of the legend of Alexander and the earthly 

paradise appeared in the Latin text (c. 1100) Iter ad Paradisum, ed. Julius Zacher 

(KGnigsberg: 1859), which was later incorporated into the French Roman d’ Alexandre. 

See A. Hilka, in L. P. G. Peckham and M.S. La Du, ed., The Prise de Defur and the 

Voyage au Paradis Terrestre (Princeton University Press, 1935; Elliot Monographs, 

35), pp. xli—xlviii. 

P. Meyer, “Etude sur les Manuscrits du Roman d’Alexandre,” Romania, 1 (1882), 

p. 245 comments that the voyage tale as noted by 1. Levi, ““La Légende d’Alexandre 

dans le Talmud,” REJ, 11 (1881), 293-300, came from Jewish sources and was used in 

the literature of the Middle Ages. 

57 John Lydgate, The Minor Poems of John Lydgate, ed. H. N. MacCracken, EETSOS 

192 (London: 1934), p. 777. 

58 Gologros and Gawane, ed. F. J. Amours, Scottish Alliterative Poems in Rhyming 

Stanzas, STS 27, 38 (Edinburgh: 1891-1897), 27, 10-11. 

59 IT am grateful to Professor John Fisher (New York University) for drawing my 

attention to the study by Wm. Matthews, The Tragedy of Arthur (Berkeley: 1960). 

Matthews discusses the Arthurian romance “Morte Arthure” against a background of 

the Alexander legends, and he finds that much of the Arthur legend is derived from the 

legends surrounding Alexander. See also M. Gaster, “The Legend of the Grail,” 

Studies and Texts, 11 )1925-1928,( pp. 879ff. 
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paradise similar to that found in the Bodleian manuscript appear in 

Mandeville’s Travels®° and Kyng Alisaunder.®! 

Alexander’s pride is further exemplified by his desire to visit the heav- 

ens and the depths of the sea. Three versions of Alexander’s celestial 

journey occur in Talmudic literature.°? One can well imagine why the 

amazing sight of Alexander’s ascent into the air became a favorite subject 

for iconographers during the Middle Ages.°? Combined with stories of 

An Alexander romance entitled The Buick of King Alexandre the Conqueror (c. 1450) 

by Sir Gilbert Hay, unpublished except as a study by Dr. A. Hermann: The Taymouth 

Castle Manuscript of Sir Gilbert Hay’s Buik of King Alexander the Conqueror in 

Wissenschaftliche Beilage zum Jahresbericht der II. Stddtischen Realschule zu Berlin 

(Berlin: 1900), existing in a manuscript in the British Museum (Add. MS. 40732) con- 

tains the entire version of the French Roman d’ Alexandre translated from the French. 

M. Lascelles, ““Alexander and the Earthly Paradise,” Medium Aevum, V (1936), 

79-104, 173-188, notes that the story of the voyage to paradise occupies three quarters 

of the Taymouth manuscript. 

G. V. Smithers, ed. Kyng Alisaunder, EETSOS 227, 237 (1952-1957) notes in vol. II, 

p. 16 that in one of the manuscripts of Roman de Toute Chevalerie by Thomas of Kent 

(c. 1250) which is the source for Kyng Alisaundre there appears an interpolation which 

is peculiar to that manuscript. The episodes are: Alexander’s dealings with the inhabi- 

tants of Jerusalem and Alexander’s meeting with the old man who brings him a stone 

from the Earthly Paradise. These episodes do not appear in Kyng Alisaunder. 

60 Mandeville’s Travels, ed. P. Hamelius, EETS 153, 154 (London: 1919-1923), 

chap. XXXIV, lines 10ff., p. 203. 

61 Kyng Alisaunder, ed. G. V. Smithers; also in Metrical Romances, I, ed. H. Weber 

(Edinburgh: 1810). M. Lascelles, op. cit., 178, points out that the Earthly Paradise theme 

is associated with the Holy Rood legends. Seth, Adam’s son, sees four rivers and a 

mighty tree. Seth is given three branches from the apple tree and told to bury them 

with Adam. Thus, from a wonder tree sprung from Adam’s grave the cross was made. 

For a comprehensive survey of Alexander romances see J. E. Wells, 4 Manual 

of the Writings in Middle English (New Haven, Conn.: Yale University Press, 1916- 

1951, with nine supplements). 

62 Jerusalem Talmud, 6 vols. (Vilna: 1911-1917), Avodah Zarah, 111, 1, 42c; Midrash 

Rabbah, Eng. trans., Soncino Press, vol. 6, pp. 526-531 (Numbers Rabbah, 0111, 14); 

Yalkut Shimoni, ed. Lewin-Epstein (Jerusalem: 1952), I Kg., 18, sec. 211, p. 758; 

Pirke Rabbi Eliezar (New York: 1946), XI, 28b, 29a; Midrash Aseret Melakim in 

H. M. Hurwitz ha-Levi, Bait Eked ha-Agadot (Frankfurt a.M.: 1881), pp. 44-45 and 

jn J. .כ Eisenstein, Ozar Midrashim (New York: 1915), I, 463. 

63 This theme was a favorite subject in iconography during the Middle Ages. See: 

R.S. Loomis, “Alexander the Great’s Celestial Journey,” Burlington Magazine, 

XXXII (1918), 177-185; D.J.A. Ross, Alexander Historiatus: A Guide to Medieval 
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his famous ascent are stories of Alexander’s descent into the sea noted 

also in Talmudic literature®* and, particularly, in the Pirke Rabbi Eliezer, 

XI and Yalkut Shimoni. 

In the Middle English The Wars of Alexander, the episode of the ascent 

of Alexander into the air is similar to the narration in the Bodleian 

manuscript with only the slight difference that in The Wars the episode 

begins as Alexander sees a mighty mountain which he assumes reaches 

to God. Desiring to be lifted to the heavens, he orders his smithies to 

forge an iron chair, bind it with chains and fasten meat above the con- 

traption. As eagles soar, with the meat as bait over their heads, they will 

bear Alexander to the clouds.°° The Prose Life of Alexander®® describes 

the ascent in a similar manner, with the chair, four griffons fastened 

with iron chains and meat hanging over them, and Alexander borne up 

into the air from where he sees the earth.°’ He comes down after ten 

days. When he descends into the sea in a glass cage he sees the wonder 

of the depths. In this version, he is drawn up by his knights. 

Illustrated Alexander Literature (London: The Warburg Institute, University of London 

1963); A.L. Meissner, Bildliche Darstellungen der Alexandersage in Kurchen des 

Mittelalters, Archiv. fiir des Situdium der neueren Sprachen und Litératuren, LX VIII 

(1882), 177-190; J. Berzunza, A Tentative Classification of Books, Pamphlets and Pictures 

Concerning Alexander the Great and the Alexander Romances, privately printed, (1939). 

64 Midrash Tehillim, ed. S. Buber (Vilna: 1891), Ps. 93, 5, English trans. The Midrash 

on Psalms, trans. Wm. G. Braude, 2 vols. (New Haven: Yale Judaica Series, 1959), 1 

126-127; I. Kazis, op. cit., p. 20. 

65 M. Gaster, I/chester Lectures on Greeko-Slavonic Literature and its Relation to 

Folklore of Europe During the Middle Ages (London: 1887), pp. 112ff. points out a 

parallel Oriental fable which tells how Solomon flew through the air carried by a 

demon; from this developed the flying carpet, a flying chest and even a flying horse. 

G. Millet, “L’Ascension d’Alexandre,” Syria, IV (1923), 85-133, discusses the popu- 

larity of this legend and notes its parallel in the Babylonian myth of Etana and his 

ascent to heaven, and to the Oriental tale of the Persian king, Kaikus, a contemporary 

of Solomon, who also wanted to rule the world. This legend was used in two ways: 

for amusement and for edification (like the eye symbol). 

66 The Prose Life, op. cit., pp. 105ff. 

67 Note the opinion of ₪. 6. Loomis, “The Youth of Alexander the Great,’ Medieval 

Romances (New York: 1957), p. 233ff. who feels that this incident has been treated 

with an eye toward the comic rather than to illustrate the sin of pride. “The Youth of 

Alexander” is a translation of an anonymous French author of about 1270 whose 

work was based on Alberic’s romance written 6.1100. In all other versions of this legend 

Alexander ascends in his mature years; in this version the episode was transformed to 

his youth. 
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Alexander’s pride is further illustrated in Middle English works in 

an episode of his encounter with the Brahmins, the wise men of India. 

In the Talmudic account, Tamid, 31-32b, somewhat akin to the Bodleian 

manuscript version, Alexander poses ten questions to the elders of the 

South. The similarity between this dialogue and one found in Plutarch 

has been noted by Dr. Kazis.°° 

Alexander B or The Letters of Alexander to Dindimus®? contains two 

relevant episodes, one in which Alexander is shown to be powerless to 

grant the people everlasting life, and a second in which the life of 

Dindimus, the life of a contemplative philosopher, is shown to be pref- 

erable to that of the proud conqueror, Alexander. 

Similar to the Bodleian version of this tale is The Wars of Alexander 

in which the life of the Brahmans, their extreme moderation, abstinence, 

and love of peace is condemned by Alexander.’° The episode of the 

people requesting immortality which Alexander cannot grant’! recalls 

Alexander B as well as the Bodleian manuscript narratives. 

Again, in Mandeville’s Travels 72 this theme is repeated when Alexander 
is asked, by the residents of the isle called Gymnosophe, for immortality, 

which he confesses he cannot grant. The people admonish him reminding 

him that since he is not a god and does not know when he will die, he 

must cease subjecting all the world to his will. 

On the other hand, Alexander’s wish to learn wisdom from Dindimus 

and the latter’s answers to Alexander listing precepts, found in The Prose 

Life of Alexander,’* give a picture of Alexander as a philosopher-king 

—a portrait which also emerges from medieval writings. 

However, G. Cary feels that this legend was interpreted during the Middle Ages asa 

condemnation of Alexander’s pride. He notes particularly the German works, History- 

Bible [and Enikel’s Weltchronik in which a severe condemnation of Alexander appears. 

In these works the story relates that Alexander is deterred from ascending further 

when he reaches a certain height. A voice warns him that no man may ascend who has 

not deserved to do so by good works. G. Cary, The Medieval Alexander, pp. 134-135. 

68 Kazis, op. cit., p. 15. 

69 Alexander and Dindimus, ed. W. W. Skeat, EETSES 31 (London: 1878); Alexander 

B (Together with Alexander A), ed. F.P. Magoun, Jr., The Gests of King Alexander 

of Macedon, op. cit. 

70 Passus XIX—XXI, pp. 231-245. 

71 Passus XVIII, pp. f. 223 

12 Mandeville’s Travels, EETSOS 153 (London: 1919), pp. 194-197. 

73 Prose Life, op. cit., pp. 77ff. 

19 



ts fe יש 0 
omnis are וע 

osm? מה nae 
sue and 1 

\ Fa; sit’ ln 0 יח ו - 5 + f 
 ג וו ב

aby 4% i teב  
aCe Sy a eeואו 4 ו  < 

bert oh, PS any 
, 

‘ia 
 . 5 6 3

) . . 

1 , 

a By Ke ae 
ry » 



TALES OF ALEXANDER 

THE MACEDONIAN 

 ןודקומ סורדנסכלא רפס

Ms. 2001. Heb. d. 11 

fol. 265-278 

TEXT, NOTES AND ENGLISH TRANSLATION 



 ןודקומ סורדנסכלא רפס

 בל בחר אוהה ךלמה יהיו .סופילופ ומשו םירצמ ץראב ךלמ יהיו יםהה םימיב יהיו
 ומע לכו םירצמ PIN לכב יוהומכ OP אל רשא יהקדצו טפשמ בהואו :םידי בחרו
 .הומכ םק אל רשא הפי השא התיה איהו הכלמה אריפלוג ותשא םשו .ותוא ובהא

* Exodus 2:11; Job 19:1; םהה םימיב" on” 1 

I Samuel 28:1 

“And it came to pass in those days...” 

Psalms 104:25 םידי בחרו לודג םיה.* Ar” 2 

‘So is this great wide sea...” 

Psalms 33:5 טפשמו.* PTS AMR” 3 

“He loveth righteousness and judgment.” 

II Kings 23:25 והומכ." op *אל וירחאו 4 

*. . . neither after him arose there any like him.” 

* Translations from the Bible used in this study may be found in The Twenty-Four 

Books of the Old Testament, trans. Rev. A. Harkavy, 2 vols. (New York: Hebrew 

Publishing Company, 1916). 
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Once upon a time there lived a king in the land of Egypt! named Philip. 

He was good-hearted and open-handed and loved justice and mercy. 

None could compare with him in all Egypt, and all his people loved him. 

His wife, the queen Golofira,? was of surpassing beauty. In that country 

there was also an unrivaled magician Bildad the Wizard,? who surpassed 

1 In this version of the Alexander romance, the tale begins in Egypt and Macedonia 

is mentioned only towards the end of the romance. Arabic writers considered Mace- 

donia a Greek name for Egypt or a name of a single Egyptian region. See A. Harkavy, 

“Neizdannya Versiya romana obu Alexandré,” Akademiya nauk. Otdeleniye russkovo 

yazyka i slovesnosti. Sbornik, 1.111 (1892), 65-155; his comments on names and places 

were helpful to me. Iam grateful to Professor S. Riddlich of the University of Washing- 

ton for translating this article for me from the microfilm copy. See also M. Gaster, 

“An Old Hebrew Romance of Alexander,” op. cit., 486-488, who points out that the 

presence of a different version of the Alexander legend than the Pseudo-Callisthenes tra- 

dition in the Syriac and Ethiopian literatures points to the theory that two traditions 

of the Alexander romance existed. He notes that many of the tales found in the fantastic 

group of Alexander tales as represented by the Bodleian manuscript are also present in 

the later medieval romances of the West. See also the Ethiopic version of the Alexander 

romance, The Life and Exploits of Alexander the Great, ed. Sir E. W. Budge (Cam- 

bridge; 1896). 

2 P. Meyer, Alexandre le Grand dans la Littérature du Moyen Age, (Paris: 1886), 

pp. 132ff. notes that the Paris manuscript of the Historia de Preliis records Galiopatra 

for the second wife of Philip. The Modena manuscript Liii (transcribed by I. Levi, 

“Sefer Alexandrus Mokdon,” in Festschrift zum achzigsten Geburtstage Moritz Stein- 

schneiders (Leipzig: 1896), pp. 142-163, similar in most of its details to MS. Bodl. 

Heb. d.11, gives the name of the queen as Galopatra. As such, it is similar to Cleopatra. 

During Alexander’s lifetime there lived two well-known women called Cleopatra. One 

was the niece of Attalus, one of the generals of Philip. Philip married her when he 

divorced Olympias in 337 ₪. c. She was put to death by Olympias. Her infant child 

perished with her, being looked upon as a rival to Alexander. Another Cleopatra was 

the daughter of Philip and Olympias and a sister of Alexander the Great. She married 

Alexander, King of Epeirus, her uncle on her mother’s side. Wm. Smith, A Dictionary 

of Greek and Roman Biography and Mythology (London: 1844), I, 799. 

3 Bildad is mentioned in Job 2:11. He was one of Job’s three friends who came to 

mourn with him and comfort him. In the Greek and Latin versions of the Alexander 

romance, it is Nectanebus who is the seducer of the queen. 
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 ץרא לכב והומכ םק אל רשא ףשכמה דדלב ומשו דחא ףשכמ אוהה ץראב יהיו
 app תשא אריפלוג לע ובל לופיו .ץפח ובלש המ לכ ויפושיכב שעיו .םירצמ
 דדלב קזחתיו םימי 'ג דדלב לחיו .הבהא רשא הבהא ברמ יוברקב ובל תמיו ךלמה
 /ט םיבשעה רובקיו .אל םא ותלחות ליעויה תוארל ולקמ לע ןעשיו ישילשה םויב
 ישילשה םויב יהיו .הלודג החמש דדלב חמשיו הכלמה לע ולרוג לופיו םיפוצר םימי
 לכ דיספי סוכ ךלמ דימ המרגות ץרא תא ליצי אל םא סופילופ ךלמה לא בתכמ אביו
 לכב לוק רבעיו סופילופ ךלמה וציו .דבכ ליחב םהילע סוכ ךלמ ךמס יכ תוכלמה
 ץרא תא ליצהל ךלמה תרזעל אבל יברח ףלוש שיא לכ םינכומ תויהל זותוכלמ ץרא
 ץרא ליצהל ומע לכ oy סופילופ ךלמה אציו INN שיאכ םלוכ ואוביו .המרגות ות
 -לוג לא אביו ףשכמה דדלב קזחתיו ומע לכ םע סופילופ ךלמה תאצכ יהיו .המרגות
 IIT“ רבדל POR ינחלש ךיהלא אינוגיד הנה !הכלמה יניעמש" :רמאיו הכלמה אריפ

OPMוינפל לופתו האסכ לעמ הכלמה  ASINותחפש לא רבוד ינודא המ" :רמאתו ?/ 
 הכולמ ערזמ איהש השא אצמל םלועה לכב שפיח ךיהלא אינוגיד הנה" :דדלב רמאיו
 ךתומד אצמ אלו הפיכה תחת לשומ היהיש הנממ ןב דילוהשו הלצא אבל העונצו הפיו
 הכלמה ןמאתו תותוא המכ הינפל שעיו י*.תוא יל הנת" :רמאתו ".םלועה לכב
 רמאיו *?הלילב ואובב יהלא םדא תומד המ" :ול רמאתו .לודג ןוממ ול ןתתו וירבדל
 וחצמב םינרק ינשו וחצמב קולד רנו רוא רדחה לכ אלמתי הלילב ואובב* :דדלב הל
 דע לושמי דלת ןבהש ןמיס הז .םימשה דגנכ ךופה ףסכ לש דחאהו בהז לש דחאה
 NIA הלילב יהיו ".םלועה לכב ךולמיש ןמיס הז .םלועה לכב ךלמהו טפושמ םימשל
 ףשכמה דדלב שעיו

I Samuel 25:37 *וברקב ובל תומיו." 5 

* ... that his heart died within him.” 

II Samuel 13:15 הבהא.* WR *הבהאמ 6 

*... than the love wherewith he had loved her.” 

Ezra 1:1 ותוכלמ ץרא לכב לוק.* ray 7 

II Chronicles 36:22 

““,..that he made a proclamation throughout all his kingdom...” 

Judges 8:10; 20:15, ברח ףלוש שיא." do” 8 
17, 46 

“...men that drew sword.” 

II Samuel 14:4 *הצרא היפכ לע לופתו." 9 

 ”. her face to the groundסת  fell"*...8ם6

See also: I Samuel 17:49; Joshua 7:6 

Joshua 2:12 [תמא] תוא יל" anna” 10 
 ”.8 give me a (true) tokenם6 ...*

See also: Judges 6:17 

Judges 6:25, 7:9 אוהה הלילב," oy 1 
II Samuel 7:4; 11 Kings 19:35; I Chronicles 17:3 
“And it came to pass the same night...” 
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everyone in the land for he could achieve anything his heart desired by 

his magic. His heart fell on Phillip’s wife, Golofira, and it seemed that 

his heart was dying within him from the greatness of the passion he felt 

for her. After three days Bildad took courage and leaning on his staff,* 

waited to see whether his wizardry would be effective. For nine successive 

days he buried herbs and he rejoiced greatly that his lot revealed that 

the queen would be his. 

On the third day a letter came to King Philip stating that the King of 

Kos had descended upon the land of Togarma* with a great army and 

if he did not rescue it, he would lose his entire kingdom to the King of 

Kos. King Philip issued a proclamation to the effect that all able-bodied 

men should be ready to come to his aid to save Togarma. They rallied as 

one man to his call and King Philip led them forth to save that land. 

As soon as King Philip went out with his entire people Bildad the 

Wizard summoned his courage and approaching Golofira, the queen, 

said to her: 

‘Hear me, O Queen! Behold! Digonia,® your god, sent me to you 

with a message.’’ The queen rose from her seat and prostrated herself 

before him saying: 

‘‘What does my lord say to his maid-servant?”’ 

Bildad replied: "3620106! Digonia, your god, has sought all over the 

world for a beautiful and modest woman of royal birth in order that 

he may come to her and beget a son who would reign on earth, and he 

has not found one like you anywhere.” 

““Give me a sign,”’ she said. 

Then he performed wonders before her eyes and she believed him and 

rewarded him generously. Then she asked: ‘“‘How will my god appear ?”’ 

to which Bildad replied: “When he comes at night the entire room will 

* The word לחיו could also mean “sick” in which case the translation would be: 

“After three days of feeling ill, Bildad gathered strength and on the third day, he 

jeaned on his staff and waited to see....” 

4 This is the same name as a grandson of Japhet in Genesis 3. In the later Hebrew 

literature, an interchange of letters would give the name Turkey. Togarma is one of 

the seventy peoples listed in Genesis 10. The country has been identified with Togarma 

on the Central Euphrates mentioned in Hittite inscriptions. The Armenians and 

Georgians were traditionally descended from the people of Togarma. The Standard 

Jewish Encyclopedia, ed. Cecil Roth (New York: 1959), p. 1822. 

5 In the Pseudo-Callisthenes the god is Ammon, 
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 ןודקומ סורדנסכלא רפס

 לש דחאהו בהז לש דחאה וחצמב םינרק ינשו וחצמב קולד רנו הרדח ךות לא אביו
 יהלא ינודא" :ול רמאתו .ונממ רהתו אוהה הלילב המע בכשיו .הל רמא רשאכ ףסכ
 רמאיו :/?רענה לש ומש היהי המ" :רמאתו .'ןה* :הל רמאיו ??הרה ינא יכו אינוגיד
 197.99 לע ןודא" :הל רמאיו ??ןורדנסכלא הז המ" :ול רמאתו *.ןורדנסכלא* :הל
 אוביו סוכ ךלמ דימ המרגות ץרא תא ליצה אוהו סופילופ ךלמה אביו ןכ ירחא יהיו
 התא בוט שיא" :ול רמאתו ותארקל הכלמה אבתו .המחלמב חצנ יכ הלודג החמשב
 ךלמה הב רעגיו *,ול הרה יכנא הנהו ימע בכש וניהלא אינוגיד יכ ewan בוטו
 הכלמב רעג ןכלו .החצנ ויפושיכב הילע אב ףשכמה דדלב יכ ןביו היה םכח שיא יכ
 תאצל םישנ לש | הכרד יכו* :סעכב ךלמה הל רמאיו .הרביד המ ומע וניבי אלש ידכ
 ”pnw :הל רמאיו רדחב הכלמה ay ךליו wpm ולכא ירחא יהיו :/?םלהואמ
 יכ ייתומ טפשמ ךילע ?PRIA הרה ךנהו ךיילע אב ףשכמה דדלב יכ רבדה ירתסו
 השע ךאיהו הל YIN לכ תא ךלמל דגתו לודג יכב הכלמה ךבתו *.ךייחצנ ויפושכב
 חלשיו .תמא ירבד םירכינ יכ םיתימא הנהו הירבד לכ תא ךלמה ןביו .תותוא הל
 בשיו ךלמה תאמ דדלב חרביו .ותימהלו דדלב תא שפחל ותוכלמ ץרא לכב ךלמה
 .ותומ םוי דע הרעמב
 הל רמאתו .ןב הדלי הנהו הטילמה רשאב יהיו תדלל הכלמה ערכתו ןכ ירחא יהיו
 197,79 תדלי יכ יארית ”ON :תדלימה

Judges 13:12 #931 "טפשמ יהי המ 12 

* .. . What shall be the proceeding with the child... ?” 

 Genesis 45:9 *.םירצמ לכל ןודאל* 13
ofall Egypt.”ןסז6  . . . * 

I Kings 1:42 רשבת בוטו התא ליח." wor” 14 

* ,.for thou art a valiant man and bringest good tidings.” 

Some references in the Bible pertaining to women remaining “in their tents” are: 15 

Genesis 18:10, 24:67, 31:33, 18:9; Judges 5:24 

I Kings 13:23 # ond "ולכא ירהא יהיו 16 

“And it came to pass after he had eaten bread...” 

Genesis 16:11 ןב תדליו הרה.* yan” וז 

“Behold thou art with child, and shalt bear a son....” 

See also Judges 13:5. 

Deut. 19:6 תומ טפשמ" PR *ולו 18 

“... Whereas he was not worthy of death.” 

See also Jeremiah 26:16. 

1 Samuel 4:20 תדלי" Ja "יכ יארית לא 19 

“Fear not, for thou hast borne a son.” 

See also Genesis 35:17. 
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be illuminated. On his forehead are a burning candle and two horns, 

one of gold and the other of silver. The silver horn is pointed toward 

the skies and is a sign that the son you will bear will reign over the entire 

world.’ Later that night, Bildad the Wizard came into her room with a 

burning candle upon his forehead and two horns, one of gold and the 

other of silver, as he had prophesied. He lay with her that night and 

she conceived by him. 

She said to him: “‘My lord god Digonia! Am I pregnant ?’’ 

die replied: = Yes.” 

‘“What will the boy’s name be?’’ she asked. 

“Alexander,” he replied.” 

‘““What does Alexander mean?’’ she inquired. 

“Lord over all,’ he answered. 

Some time later Philip returned rejoicing because he had succeeded 

in the war and had preserved Togarma from the King of Kos. The queen 

went forth to greet him, saying: ““You are a good man and you bring 

good tidings. Digonia, our god, has lain with me and behold I have 

conceived by him.”’ The king rebuked her, for being a clever man he 

understood that Bildad the Wizard had come to her and by his witch- 

craft had seduced her. Therefore, he rebuked her so that his people 

should not understand what she had said. The king said in anger: “‘Is it 

the way / of women to leave their tents?’’® After having eaten he took 

her aside and said: ‘“‘Mention this matter to no one. Conceal it. It was 

Bildad the Wizard who came to you; it was by him you conceived. 

Because he seduced you by his witchcraft you will not be punished by 

death.’’ The queen wept bitterly and told the king all that had happened 

and of the wonders he [Bildad] had performed before her eyes. The king 

understood her words; they had the aspect of truth and were believable. 

The king sent messengers throughout his kingdom with orders to find 

Bildad and to slay him. Bildad fled from the king and hid in a cave until 

his dying day. 

And it came to pass that the queen entered into labor and bore a son. 

The midwife told her: “‘Have no fear, for you have borne a son.”’ 

6 The king does not wish to show his anger against the queen in public, before all his 

people, so he uses this phrase, ordering her back to her tent, for she had come out to 

greet him. 
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 :תדלימה הל רמאתו *.בהז לש ולקשמ ךל ןתא ינאו ותוא יקניח* :הכלמה הל רמאתו
 לכב לושמי אוה יכו תוכלמ ינמיס וב האור ינא יכ 27970 ןבב ידי חולשל יל הלילח*
 רעש לעב :רענה תומד הזו *.ולוכ םלועה לכ לע היהי וארומו ותמיאו ולוכ םלועה
 ומכ תחא וניעו רשנ ןמיס ובל דגנכו הירא ןמיס ויפיתכ ןיבו ורוביט דע ולגרמ היה
 םימש דגנכ טיבמ הירא
 -ימה רמאתו .ןורדנסכלא טלמנ הז וייניעכו .ץראל טיבמ ובו לותח ןיעכ תחא וניעו
 ".תומי ירכנ ץראב וב האור ינא ”TY :תדל
 ";ונינב ראש ?OY WI לאו רזממה הז גרהנ ךיא הציע ץוע* :ךלמה לא הכלמה רמאתו
 ביטנ ךא וגרוהל ונל הלילח* :ךלמה רמאיו .ןורדנסכלכאמ ?Ta םהל ויה םינב “7 יכ
 aN לדג יכ דע יירענה לדגיו רענה טלמנ ןיינעבו *".ונינב ראשכ ול
 האור" :ףשכמה ול רמאיו דחא ףשכמ והאריו ןגב ןורדנסכלא רענה ךליו םויה יהיו
 דועו .רבקת םירצמ ץראבו תומת הירכנ ץראבו ולוכ םלועה לכב ךולמתש ךב ינא
 WANT םוקמ לאו =ךינק Ow םיבכוכ ןיבו TIN הלוצמ יקמעו הלודגב הלוע היהת
 תרבד תמא ”ON :ףשכמה לא רמאיו דאמ סורדנסכלא רענה חמשיו *.ךייחב אובת
 ".הנשמל יל היהת התאו :יםישפוח aX) PAX תחפשמ תאו ךתוא השוע ינא ירה
 5,ןורכזלו תואל ול היהי ןעמל רענה לא תולודג תונתמ ןתיו ףשכמה וחתשיו
 תאו םירצמ ימוטרח לכ תא אורקל חלשיו *.וב תמ רשא וינלוח הלחיו סופילופ ןקזיו
 :ורמאיו םלוכ ונעיו .וירחא ךולמי ימ תמאב ול עידוהל םהמ לאשיו "הימכח לכ
 םימוטרחה ואוביו רקבב יהיו .ןכ ךלמה wy *ךלמל הדיגנו רקבה דע ןמז ונל ןת*
 :ךלמה לא INN הפב ורמאיו תולזמה ימכחו

1 Sam. 26:11. *ה יחשמב ידי חלשמ 'המ יל הלילה'." 20 

“The Lord forbid that I should stretch forth mine hand against the Lord’s annointed.” 

Judges 13:24; I Sam. 4:21 "רענה לדגיו" 1 

 ”. the child grew*...8ם6

Genesis 26:13 דאמ לדג יכ" Ty” 22 

 ”. he had become very great.רטמ11] . . *

Obadiah 4 ךנק םיש םיבכ כ ןיב." ONY” 23 
“Though thou exalt thyself as the eagle, and though thou set thy nest among the 

 ה

I Samuel 17:25 "לארשיב ישפח השעי ויבא תיב תאו" 24 

““...and make his father’s house free in Israel.,, 

Exodus 13:9,16 *ןורכזלו ךדי לע תואל ךל היהו" 25 
“And it shall be for a sign unto thee upon thine hand and for a memorial...” 

II Kings 13:14 *וב תומי רשא וילח תא הלח עשילאו" 26 
“Now Elisha was fallen sick of his sickness whereof he died.” 

Genesis 41:8 *הימכח לכ תאו םירצמ ימטרח לכ תא ארקיו חלשיו" 27 
“...and he sent and he called for all the magicians of Egypt.” 

28 



TALES OF ALEXANDER THE MACEDONIAN 

The queen said: “‘Strangle him’ and I shall give you his weight in gold.” 

The midwife replied: ‘‘Far be it from me to harma king’s son for I 

see in him signs of royalty. He will reign over the entire world and will 

be dreaded and feared everywhere.’’® 

In appearance, the child was covered with hair from his feet to his 

navel. There was an imprint of a lion between his shoulders and upon 

his heart the imprint of an eagle. One eye resembled a lion’s peering to- 

wards the sky and the other eye a cat’s peering toward the ground. So 

it was that Alexander’s life was. saved. The midwife continued: “‘More- 

over, I foresee that he will die in 8 strange country.”’ 

The queen said to the king: ‘“Tell me how we can kill this bastard so 

that he does not share in the inheritance together with our other sons’’; 

for they had four other sons in addition to Alexander. 

“Tt is wrong for us to kill him,”’ the king replied. “‘No, we will be as 

good to him as to our other sons.’’ Thus, the child escaped death and 

grew to manhood. 

One day, as Alexander was walking in the garden a wizard met him 

and said: “I foresee that you will rule over the entire world and will 

die in a strange country and will be buried in Egypt. And furthermore, 

you will ascend to great heights and descend to great depths. Your fame 

will be eternal as the stars and, in your lifetime, you will come to the 

dwelling-place of the 1.016. At this, the lad rejoiced greatly and said 

to the wizard: “If you have spoken the truth, lo, I will make you and 

your father’s and mother’s families free and you shall become my vice- 

roy.” The wizard bowed and presented Alexander with valuable gifts 

so that there would be proof of his promise to the wizard. 

Philip grew old and suffered from that illness from which he was to 

die. He summoned all the magicians and wise men of Egypt and be- 

sought them to tell him truthfully who would inherit his throne.? They 

answered as one: ‘‘Give us time until morning and we shall tell you.” 

The king agreed, and in the morning the magicians and astrologers came 

7 A parallel to this incident is found in the old French poem 01 Alberic de Besancon 

(early twelfth century). 

8 In the Greek and Latin versions the description of the future greatness of Alexander 

is given by Philip. 

9 This version stresses that Alexander acted only upon the advice of his mother and 

advisors. This is not the view of the hero Alexander in other versions. 
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MWY? רשא לכבו ךלמה ונינודא NOD ואסכ לדגיו ךירחא ךולמי סורדנסכלא רענה AT” 
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 .ויצלחמ אצי אל סורדנסכלא יכ ךלמה עדי יכ ףאו םהמ
 יכ םימכחה לכמ םתעמש םתא !יינב ינועמש* :םהילא רמאיו וינב לכל ךלמה ארקיו
 יכ סורדנסכלא םע ומחלת לאו יתצעל ועמש ןכ לע סורדנסכלאל הכולמה הרזגנ
 סורדנסכלא לוע וקרפת לאו םכיפא רחי לאו וזגרת לא םתאו יירבדה אצי OWA תאמ
 יכלמ ךלמ דיב הלשממהו הכולמה יכ ייהקופלו לושכמל םכל היהת ןפ םכיראוצ לעמ
 תוצל ותולככ יהיו :י".לכל קזחלו לדגל /ודיבו הריבעמו הכולמ ןתונ אוהו םיכלמה
 דובכב והורבקיו םינש שולשו םיעשת ןב הבוט הבישב תמיו יוילגר ףוסאיו וינב
 .ורבק לע אלפומו לודג ןיינב ושעיו לודג
 -דנסכלאל דגויו תומה םסב סורדנסכלא גורהל וינב ושקביו סופילופ תומ ירחא יהיו
 םד ךופשלו יתוא תימהל ושקבת יכ יייעשפ המו יתאטח המ" :ויחא לא רמאיו סור
 םכל הוצ ךלמה יכ ףאו םימשה ןמ יל הנתינ הכולמה יכ םתעמש םתעדי אלה ?יקנ

nn?ויחא לא שיא ורמאיו רבדה ול עדונש ועמש רשאכ יהיו *.הכולמה יל : NWS” 
 OX וניבא INN ךולמי אוהש םירמוא תולזמה ימכחו ?ימוטרחה לכ יכ םיחרוט ונא
 רשאכ ודגנכ ףרוע השקנ םאו SRT ונירשבו וניחא יכ ונל ביטיו ותוא ךילמנ
 ורבדיו םירשה לכל הכולמה ינב וארקיו 7.419799 תא תימי הכולמב ודי הקזח
 AVS רשא תא םתעמש םתא" :רמאל תולזמה ימכחו םימכחה ינזאבו םהינזאב
 תאמ אלה ?רבדה תא םירחאתמ םתא הז המלו .סורדנסכלא תא ?ONT וניבא
 ונעיו "?םימכחהו םימוטרחה לכ םירמוא רשאכ הכולמה ול הנתינ םשה
 ;ותוא ךילמהל ונייה םיארי ךא NT ןכ םכרבדכ" :םהילא ורמאיו םירשה
 WIP ".וב ונא םיצפחו בכענ אל ונאו וב םיצפח םתא יכ וניאר האר התעו
 א*%!ךלמה יחי !ךלמה יחי" :ורמאיו סורדנסכלא תא וכילמיו ץראה םע לכ םירשה

Psalms 1:3 חילצי השעי רשא" dy” 28 

*. .. and whatsoever he doeth shall prosper.” 

Genesis 24:50 רבדה" NE? המי 29 

“The thing proceedeth from the lord...” 

I Sam. 25:31 (ad) לושכמלו הקופל ךל תאז היהת אלו 30 

“That this shall be no grief unto thee, nor offence of heart...” 

I Chron. 29:12 *לכלו קזחלו לדגל ודיבו" 31 

“And in thine hand it is to make great, and to give strength unto all.” 

Genesis 49:33 הטמה לא וילגר" HON” 32 

 ”...8 he gathered up his feet unto the bedם6 ... *

I Chron. 29:28 הבוט הבישב" nr” 33 

“And he died in a good old age.” 

Genesis 31:36 "יתאטח המ יעשפ המ." 34 

 ”? is my trespass? What is my sin*ש/תה+

Genesis 37:27 איה ונירשבו וניחא." 2D” 35 

 ”. he is our brother and our flesh.1סז .. *

 Genesis 44:10; *.אוה ןכ םכרבדכ* 36
Joshua 2:21 

“Now let it be according unto your words.” 

I Sam. 10:24; I Kings 1:25; ךלמה יחי !ךלמה!" on 37 
I Kings 1:34, 9 
“God save the King!” 
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to him and said: ““Young Alexander will inherit your throne, and his 

reign will be greater than yours, our lord king, and he will be successful 

in all that he undertakes.” At this, the king grew very angry and wept 

loudly, for he had many sons, none of whom was destined to reign and 

he knew that Alexander had not come from his loins. 

The king summoned all his sons'® to him and said to them: ‘‘Listen 

my sons! You have heard from the wise men that it is decreed that Alex- 

ander shall inherit the kingdom. Since God so decrees it, I advise you 

not to wage war against Alexander nor give way to depression. Do not 

remove Alexander’s yoke from your neck lest he become your ruination, 

for the kingdom and the dominion belong to the King of Kings and 

it is He alone who grants and takes away kingdoms and it is in His 

hands / to elevate and strengthen all.’ After he had exhorted his sons he 

pulled his feet into the bed and died at the venerable age of ninety-three. 

He was buried with great honor, and a large, magnificent mausoleum 

was erected over his grave. ; 

After Philip’s death, his sons sought to kill Alexander with deadly 

poison. Alexander was warned of this and he said to his brothers: ‘‘What 

is my sin and my transgression that you seek to kill me and shed innocent 

blood? Surely, you are aware that heaven granted me the kingdom 

and even the king commanded you to give me the kingdom.’’ When 

they realized that he was aware of their intention they said to each other: 

‘‘Our efforts are in vain, for all the magicians and astrologers state that 

he shall reign after our father. If we crown him he will be good to 

us for he is our brother and of our flesh, but if we resist him he will slay 

us all as soon as the kingdom is in his hands.’’ The king’s sons then sum- 

moned all the princes and in the presence of the wise men and astrologers 

they addressed them thus: 

“You know that our father commanded that Alexander be crowned. 

Why do you delay? Was not the kingdom given to him by God, as the 

magicians and wise men have said ?”’ 

The ministers replied: ‘“What you have said is true, but we were 

afraid to crown him. Now that we know your wishes we shall delay no 

longer. We, too, wish him for our king.’’ So the ministers assembled 

10 This episode is close to the Biblical story of Joseph and his brothers in Genesis 

50:15-21. In MS. Bodl. Heb. d. 11, there is no mention of the campaigns and con- 

quests of Alexander until after the death of Philip. 
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 לא ךלמה רמאיו .ויכרד לכב חילצמ יהיו יםישרפו בכר סורדנסכלא ךלמה ול שעיו
 :ומא ול רמאתו *.ונלש הולא איינלגידל שדח לכיה הנבא ךייניעב בטיי ”ON :ומא

ON”ךיתורצוא תא זבזבל ךבבל לע הלעי  yaw JNתונידמ לכב לוק רבעהו ילוקב  
 שובכלו םחלהל ךמע ךליו ךילא אביש הלעמו הנש םישולש ןבמ שיא לכ ךיתוכלמ
 .ךיתחת תוכלממה לכ
 pra“ ךבל בטייו ךיתורחבב תומחלמ םחלהו ליח ןבל היהתו *ךינתומ רוזאת התאו
 WR לככ השעיו ויניעב בטייו WN יברד תא סורדנסכלא ךלמה עמשיו +*".ךיתונ
 התייה יכ ויביוא דיב וליפהל apy תשקבמ איה הנאות יכ עדי אל אוהו ול הרמא
 ךלמה ץובקיו .ךלמה סופילופמ הדלי רשא לודגה הנבל הכולמה תתל תנווכתמ
 .םירבדב םתיסה איה יכ הכלמה תצעכ םתצע יהתו ויצעויו םירשה תא סורדנסכלא
 אציו .דאמ הברה לזרב בכר ול ושעיו וליח לכ תא ץובקיו סורדנסכלא ךלמה חלשיו
 .וירחא םלוכ ואציו ודיב ולגד חקיו ליחה שארב
 סורדנסכלא םש ןחיו .הפי ראב וחאה ךותבו הפי וחא םש אצמיו לודג דחא רעיב ואביו
 ןטק סוס לע בכור סננ ודבל אוה אריו הנאו הנא סורדנסכלא ךליו .וליח לכ םע
 ןבא לש ופיקואו תילגרמו תובוט םינבא וב םיצבושמו ליעמב סוסה היה הסוכמו
 רמאיו ותארקל סורדנסכלא PI סננה 'נסכלא תוארכ יהיו .בהז לש אימורפהו הבוט
 ?הככ טסכוטמו ךידבל ןכ בכור התא WN NAN ןייאמ וא ךישעמ המ וא התא ימ* :ול
 ימש" :רמאיו סננה ןעיו "?ןוממ םידמוח OF רשא ימעב םיצירפ שי יכ התעדיהו
 ונא ןיאו ךמע םיבכור רשאמ ימע םיבכור רשא םה ora ךלמ ינאו אינולטנא
 ”NOM :סורדנסכלא ול רמא *".הימח תיבל הלכ םיכילומ ונאו/םדא םושמ םיאריתמ
 jax ךילומ דחאו דחא לכ" :סננה ול רמא *.ךתוא OX יכ םדא םוש האור יניא
 ךיתיארה ךדובכלו ותוארל לוכי הירב םוש ןיא דחא ול שיש ימ לכו ודיב המולעת
 ול ןתנו ".ךריהזהל ידכ

I Kings 5 *םישרפו בכר ול ושעיו". 8 

 ”... he prepared him chariots and horsemen...8ם6 *

Jeremiah 1:17 # PAN *רוזאת התאו 39 

“Thou therefore gird up thy loins...” 

Ecclesiastes 11:9 *ךיתורחב ימיב ךבל ךטיביו ךיתודליב רוחב חמש.* 40 

“Rejoice, O young man, in thy youth; And let thy heart cheer thee in the days of thy 

youth... 

Judges 14:4 *םיתשלפמ שקבמ אוה הנאות יכ." 1 

* .. . that he sought an occasion against the Philistines...” 

Deuteronomy 34:4 *ךיניעב ךיתיארה." 42 

“I have caused thee to see it with thine eyes...” 
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all the people of the land and crowned Alexander exclaiming: ‘“‘Long 
live the king!” 

King Alexander ordered prepared chariots and horsemen and he was 

successful in everything. The king then said to his mother: “‘If it please 

you, I will build a new temple to Digonia, our ₪06. ““‘Do not waste 

your treasures but listen to my advice,”’ she said. “Issue a decree through- 

out all the provinces of your kindgom declaring that every man from 

the age of thirty years and up should come to you and join you in battle 

so that you may bring all kingdoms under your rule. As far as you your- 

self are concerned, gird your loins, become a warrior and wage battles in 

your youth so that you may prosper in your old 886." 

King Alexander heeded his mother’s advice, for it appealed to him. 

He did all that she advised without realizing that she was seeking to 

trap him and cause his downfall at the hands of his enemies, for she 

intended to give the kingdom to the eldest son whom she had borne to 

King Philip. When the king consulted the princes and his advisors he 

received the same counsel as the queen’s, for she had already influenced 

them. Accordingly, King Alexander assembled his army and prepared 

many iron chariots. He set out with his banner borne aloft in his hands, 

at the head of his troops. 

Entering a vast forest, they came upon a beautiful clearing with a 

lovely fountain in it and camped there. As Alexander was walking about, 

he alone noticed a dwarf riding on a pony. Its caparison was studded 

with precious stones and pearls, and its saddle contained precious stones 

and its stirrups were made of gold. Seeing the dwarf, Alexander ran 

towards him and said: 

‘Who are you? What do you do? Where do you come from riding 

alone, so richly bedecked? Don’t you know that there are desperate 

men among my company who covet riches 7". 

He answered: “I am King Antalonia. Many more ride with me than 

with you, and we are not afraid of anyone. / We are escorting a bride to 

her parents-in-law.”’ 

Alexander said: ‘‘But I see no one but you.”!? 

11 Gaster notes that this tale is reminiscent of the popular legends of fairies and 

pixies and the cap of invisibility well-known in German medieval romance. He gives 

the following references: Grimm, Deutsche Mythologie, chap. xvii; Plato, Republic, ii; 

they cite the legend of gyres and the ring that makes one invisible. See M. Gaster, 

“An Old Hebrew Romance of Alexander,” op. cit., p. 821. 
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 ךל שי" :ול רמאיו *".ינריהזה ךנמ וטמב* :סורדנסכלא ול רמאיו .דימ המולעת ןבא
 רמאיו ,??םה ימ* :'נסכלא ול רמאיו <",ךישפנ תא םישקבמה םיתרשמו םיצעוי
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 -רשמו ךידבע לכל ארק ךלמה ינודא התאו .ידיב המולעת ןבאו ראבה לע ךלצא בשא
 ןכ רחאלו ךשפנ תא םישקבמה םיתרשמה ןמ אוה וראוצ לע ונכאש ימ לכלו ךית
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 סננה בוכריו **.ךיכרד חילצי םשהו בוכר* :ול רמאיו *בוכרל תושר יל ןת* :סננה
 .ומע םע
 ראבה לע ןבאה לע בשוי הנהו והאריו ולש סננה ON “797 הכ ןפיו רקבב 'נסכלא םכשיו
 וינפל תרשמה אביו לכואה תעב יהיו <.ול קשניו והקבחיו דאמ 'נסכלא חמשיו ,וירבדכ
 התיכה המ לע ךלמה ינודא* :תרשמה ול רמאיו .לכב עמשנ לוקה רשא סננה והכיו
 -הלמ יל הלילח ךיתיכה אל" :ךלמה ול רמאיו :י"?יתאטח המו יעשפ המ יי?ךדבע תא
 ךלמה ינפל וחתשיו אב רחא תרשמ הנהו ??יידבע תא תוכהל *?יתנכסה ןכסהה .ךתוכ
 המ לע" :ךלמה לא דבעה רמאיו .הצרא ותמוק אלמ לופיו ראוצה לע סננה והכיו
 :עשר* :ולצא TAY רשאל רמאיו ".ךיתיכה אל" :ךלמה ול רמאיו ??ךדבע תא תיכה
 הדשה לע הלודג הגירה יהתו סננה םכהש המכו AMD ורבע ךכו =/?ינתיכה המל
 .אוהה םויב המואמ ךלמה רביד אלו .סננה םכה *יךלמב די חלשל ושקב רשא לכו
 .םיכומב ןיע תעיבט ןתנ ךא

Exodus 4:19; *ךישפנ תא םישקבמה.* 43 

Jeremiah 11:21 

 ”. sought thy life...טעםוסב *

I Kings 2:6 *ךתמכחכ תישעו.* 44 

“Do, therefore, according to thy wisdom.” 

See n. 14. 45 

Numbers 22:37 “pias *לכוא אל םנמאה 46 

 ”! 1 not able indeed to promote thee to honorהב ... *

Genesis 24:21 אל).* ox) *וכרד 'ה חילצהה 47 
* .. .+0 know whether the Lord had made his journey prosperous or not.” 

Exodus 2:12 121 *הכ ןפיו 48 
‘And he looked this way and that way.” 

Genesis 29:13 "ול קשנו והקבחיו." 49 
 ”... he embraced him and he kissed him*...8ם6

Numbers 22:32 #.JANS *תא תיכה המ לע 50 
““... Wherefore hast thou smitten thine ass...” 

See n. 34, 41 

Numbers 22:30 *הכ ךל תושעל יתנסכה ןכסהה." 52 
“Was I ever wont to do so unto thee?” 

 Exodus 2:13 ",ךער הכת המל עשרל רמאיו* 53

he said to him that did the wrong,8ם6 ...* 

Wherefore smitest thou thy fellows?” 

Esther 6:2 שורשחא ךלמב די חולשל," wpa רשא 4 
 ”. had sought to lay hands on the King Ahasuerus"...שתס
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The dwarf said: ‘“‘Each and every one of us holds in his hand a stone 

that makes him invisible. Anyone holding this stone cannot be seen by 

another, but I have appeared to you in order to warn ".ץסט And he 

immediately gave Alexander a stone. 

Alexander said: "1 beg of you, give me the warning.” 

“*Y ou have advisors and servants who seek to kill you, ’’ said the dwarf. 

Alexander asked: ““Who are they?” 

King Antalonia replied: ““There are many. Tomorrow, my lord king, 

sit by the fountain in the meadow, and I shall join you there with this 

stone in my hand. Then summon all your slaves and servants. I shall 

strike on the neck all of them that seek to kill you. Then you may do 

as you see fit.” 

Alexander said: “‘Bless you, Antalonia. You are a good man, and you 

bring good tidings. Come tomorrow. I cannot possibly repay you for 

this.”’ . 

The dwarf replied: “I will do as you wish. Permit me to ride on.” 

“Ride on and may the Almighty grant you success in your endeavors,” 

the king replied. The dwarf rode on with his people. 

Upon arising the next day, Alexander looked about for the dwarf and 

noticed him sitting by the fountain, as he had promised. Alexander re- 

joiced greatly, and he embraced and kissed him. When a servant appeared 

before him at mealtime, the dwarf struck him so hard that the sound 

resounded through the camp. The servant said to him: ‘“‘My lord king, 

why did you strike your servant? How have I sinned or transgressed? 

‘‘Far be it from me to hit you,”’ replied the king. “‘Have I ever resorted to- 

striking my servants?’ At this moment another servant appeared and 

bowed before the king. The dwarf struck him on his neck and he fell 

to the ground. He said to the king: ‘“‘Why did you strike your servant?’ 

The king replied: “I did not strike you.’ The servant turned to the one 

standing beside him saying: “‘O, wicked one! Why did you strike me?’’ 

In a like manner the dwarf struck many. There were a great many lying 

as if 668612 on the field, for all those who sought to harm the king were 

struck down by the dwarf. 

The king remained silent, carefully noting those who were struck. 

On the following day, after much deliberation he deposed those princes 

who had been struck and appointed others in their stead. Addressing 

12 Literally, the translation reads: “There were a great many dead lying on the field. . .” 
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 רמאיו .םתחת םירחא ow םיכומה וירש תא ללחיו וכלב ךלמה ץעויו תרחממ יהיו
 העור םהל ןיא רשא ןאצכ דמוע יצרא םירצמ PIN הנה !יידבעו יירש ינועמש" :םהל
 רוטינקל הרטעה תאז ואיבהו םירצמל ורזחו וכל .םביואמ םליצהל םהב רצע ימ ןיאו
 .אינולטנא ךלמ הכה WR ?ידבעה 'נסכאל םהל ןתיו ".םידבע םכמע וחקו לודגה יחא
 חמשיו .םבהא ךלמה םגו םפוגכ ךלמה WAX 'נסכלא לצא וראשנ IWR םעה לכו
 ראבה לע הלודג החמש ייהתו םיתרשמהו םילוכרמאה שדחיו החמש אוהה םויב ךלמה
 .םימי הרשע םש וחוניו
 ילעבו םיצוג םישנא םש אצמיו לודג רעיב ואוביו וליח לכו ךלמה עסיו ןכ ירחא יהיו
 םיציחב םתוא תוריל ךלמה וציו .ומעמ םיבר ותיחשיו דאמ דע ויה .םינטקו רעש
 .רעיב םפרשיו ?יו םהילע רעיה קילדהל ךלמה וציו וששח אלו םדיב םיצחה ולבקיו
 .ראופמו לודג ןיינב וילעו דאמ הובגו לודג רה ינפל אב רעיה ןמ אצי רשאכ יהיו
 ורמאיו וליח ךותמ שיא םיתאמ ואציו 72907 לע תולעל ימע ךלי ימ" :ךלמה רמאיו
 ינפל דאמ בחורו לודג רעש םש ואצמיו רהה שאר לא ולעיו **.ךמע הלענ הלע* :ול
 ול קשנלו ול קבחל ותארקל ץר ךלמה תא /ןקזה תוארכו .דחא ןקז בשוי היה רעשה
 ןקזה ןעיו .ךלמה לא עגיל והוחינה אלו ותוא ושפתיו .ןקזה דגנכ םירובגה וצוריו
 -נסכלא ךלמה ינודא תא קשנלו ?pan יתוא םיחינמ םכניאש הז המל" :םהל רמאיו
 ןעיו ??סורדנסכלא ומש רשא ךל דיגה ימ" :ןקזה לא םירוביגה ורמאיו 720797
 םימי הברה הז רהב יתבשי ינאו ילכיהב קוקח ותרוצו ומש יכ* :םהל רמאיו ןקזה
 המו ךחכ המ ןקזה לא ורמאיו םירובגה ונעיו *.הזה רצבמה לכ ול רומשל םינשו
 עגיל ךונחנה אלו ךונשפת רפסמ יתמ ונא אלה ?הנה בשוי ךדבל התא רשא ךתרובג
 םתחצנ םתאש םכחור לע הלע יכו* :םהל רמאיו םירובגב ןקזה ףא רחיו *.ךלמה לא
 יתלבל הככ יתיוטצנ יכ םולכ םכילע ששוח יתייה אל ילע ת כלמ ארומ אלול יכ יתוא
 *,ךלמה דגנכ רבד תושע

Numbers 27:17 העור םהל." PR WR *ןאצכ 55 

I Kings 22:17; 11 Chronicles 17:16 

*...88 sheep which have no shepherd...” 

Numbers 13:30 *ונשריו הלענ הלע." 56 

«Let us go up at once and possess it.” 
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them he said: “‘Listen to me, my princes and my servants. Egypt, my 

country, stands like a flock without a shepherd. There is no one to guide 

it and save it from its enemies. Go, return to Egypt and bring this crown 

to my eldest brother, Quanitor, and take servants along with you.” 

Alexander gave them those servants whom King Antalonia struck. The 

servants who remained with Alexander loved him as they loved them- 

selves, and the king loved them, too. That day he rejoiced and appointed 

new princes and servants. There was a great rejoicing at the fountain 

and they remained there ten days. 

After this, the king and his army set forth and came to a large forest. 

They encountered many fat, hairy pygmies who attacked and killed 

many of Alexander’s men. At first, the king ordered them shot with 

arrows, but when they fearlessly stopped them with their hands, he 

ordered the forest set on fire and had them burnt to death. 

Leaving the forest, he arrived at a very high mountain upon which 

stood a large and magnificent building. The king asked: ‘“‘Who will 

climb the mountain with me?’ In response two hundred men volunteered 

saying: ‘“‘We shall climb the mountain with you.’’ They climbed to the 

top of the mountain where they found a large, wide gate before which 

sat an old man. When the old man saw the king / he ran towards him 

to embrace and kiss him, but the warriors intercepted and seized him 

and prevented him from reaching the king. 

Addressing them, the old man said: ““Why do you prevent me from 

embracing and kissing my lord, King Alexander?’ 

The warriors asked the old man: ‘“‘Who told you that he is called 

Alexander ?”’ 

The old man replied: ‘‘His name and image are engraved in my temple, 

and I have been sitting on this mountain for many years and guarding 

this entire fortress for him.” 

Then the warriors asked: ‘‘What is the source of your strength and 

prowess that you can remain here alone? Behold, it took only a few of 

us to seize you and prevent you from approaching the king.” 

The old man retorted angrily: 01כ'* you really believe that you over- 

came me? Were it not that I respect royalty, and was ordered to desist 

from doing anything against the king, I would not have paid attention 

to you at all.” 

At this, the warriors said to him: “If it please you, reveal to us the 

source of your strength.” 
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 רמאיו **.ךחכ תא אנ וניארה ךיניעב ןח ונאצמ אנ ”ON :ןקזה לא ?ירוביגה ורמאיו
 תושרה* :ךלמה ול רמאיו ".יתרובגו יחכ תא םכעידוא תושר יל ןתי ךלמה ”ON :םהל
 םירובגב חכ היה אל רשא דע :יהלודג הקעצ קעציו JD ןקזה עומשכ יהיו **.ךל ןותנ
 בר" :ןקזה לא ךלמה רמאיו .וינפ לע לפנ ךלמה ףאו ייםהינפ לע םלוכ ולפיו דומעל
 לא רמאיו ןקזה ןעיו ".ךלוק חכ ינפמ דומעל חכ יירובגבו יב ןיא יכ 9ףסות לא ךל
 רמאיו "אל" :רמאיו ".דחא רבדב יתרובג תא דוע ךעידוא ץפח התא ”ON :ךלמה
 תאו הזה רצבמה יפוי תא ךאראו ךינפל םידמועה ךישנאו ימע אב" :ךלמה לא ןקזה
 :ןקזה לא ךלמה רמאיו ".הארמל דמחנו אוה אלפומ יכ יילודג דעו ןטקמ וניינב לכ

ON”לכ בותכיו יירפוסמ דחאל ארקיו ירובגמ דחא אנ דרי ךיניעב בטיי  WHהארי  
 .ךלמה ירפוס שאר ידוהיה םחנמ תא איביו רהה ןמ םירוכגה ןמ דחא דריו *.הזה רהב
 אוביו .םירפוסה שאר םחנמו וירובג וירחא וכליו רצבמה ךותב ןקזה ay ךלמה ךליו
 שמחו םיעשת 'יה הבו הבחרו הובג המודא תיכוכז לש דחא רדחב וירובגו ךלמה
 דחאו דחא לכו םירוהטו םיאמט תופוע ינימ לכ ויה ןולחו ןולח לכ ךותבו תונולח
 ףינמ אוהו ןקז דחא ישוכ היה ןוילעה ןולחבו .קוחרמל םלוק עמשנו ולוקב ףצפצמ
 .דוע ונע אלו רדוסב םהילע
 -כוש הבו הקורי תיכוכזמ יונב רחא תדחב ואוביו אוהה רדחמ וירוביגו ךלמה אציו
 הלגר ףכמ :היחה תומד תאזו .הנושמ היח םכותבו תואמטו תורוהט תויח ינימ לכ םינ
 ילגרל םימוד הילגרו .הדקדק דעו הלגר ףכמ הקלח ךא רעש הב היה הל ייהדקדק דעו
 תומא שמחכ היחה הבוגו םיתאמכ תובוחרו תולודג היניעו ףוע ינפכ הינפו הירא
 .יצחו המאכ םיכורא הינישו ,תומא שלשכ ךרואו דואמ קורי היחה בנזו

Exodus 33:18 *ךדבכ תא אנ יניארה.* 57 

“TI beseech thee, show me thy glory.” 

Esther 3:11 *ךל ןותנ ףסכה." 58 

“The silver is given to thee.” 

Genesis 27:34 "הלודג הקעצ קעציו." 59 

* ...[6 cried out with a great and exceeding bitter cry...” 

 Leviticus 9:24 ".םהינפ לע ולפיו" 60

fell on their faces.”8ם6 ...* 

See also Numbers 17:22 

Deuteronomy 3:26 ףסות לא ךל," an” > 

“Let it suffice thee” (speak no more unto me of this matter). 

I Samuel 5:9 "לודג דעו ןטקמ," 62 

‘Both small and great...” 

See also: Jeremiah 8:10. 

Deuteronomy 28:35:11 Samuel 14:25 Job 2:7. הדקדק דעו לגר." FIN” 3 

 ”. the soul of thy foot unto the top of thy head...[יסתו *
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He answered: ‘“‘With the king’s permission, I shall acquaint you with 

the source of my strength and prowess.” 

The king said: “‘I grant you permission.”’ 

Hearing this, the old man screamed so loudly that the warriors had 

no strength to withstand it and all of them, including the king, fell flat 

on their faces. 

Then the king said to the old man: “‘Stop! Do not continue, for neither 

my warriors nor I have the strength to withstand the power of your 

voice.” 

“Tf you wish,” the old man replied, ‘‘I will demonstrate my strength 

to you in a different way.”’ But Alexander answered: ‘“‘No!’’ The old man 

then said to the king: “‘Come with me, and let your men who stand before 

you come and [ will show you the beauty of this fortress, and all its buil- 

dings, large and small, for it is 8 wondrous and pleasant sight to behold.”’ 

The king answered: “If it please you, one of my warriors will descend 

the mountain and bring back a scribe to record all that we see here.” 

One of the warriors went down the mountain and brought back Me- 

nachem, the Jew,'* chief of the king’s secretaries. The king entered the 

fortress accompanied by the old man and followed by his warriors and 

Menachem, chief of the secretaries. They entered a high spacious room 

of red glass with ninety-five windows. On each window were perched all 

kinds of birds, clean and unclean,'* and each of them chirped. Their 

sounds carried far and wide. In the uppermost window an old dark man 

sat waving his scarf at them, thus silencing them. 

Leaving that room, the king and his men entered another chamber 

built of green glass in which dwelt all kinds of creatures, clean and un- 

clean, and among them a strange creature which was smooth and hairless 

from the sole of its foot to the top of its head. Its legs resembled a lion’s, 

its face a bird’s, and its eyes were large and wide as two cubits. It was 

about five cubits tall. It had a green tail about three cubits long and 

13 The Jewish scribe is apparently similar to Simon, notary, as well as Clerc Symon 

in other Western versions of the Alexander stories. There is speculation that Simon is 

the same as Eumenes, the real secretary of Alexander. Menahem is the Hebrew form 

of this known Alexander scribe, Eumenes. 

P. Meyer, Alexandre le Grand, op. cit., II, 395, notes that Simon may be connected 

with “Salomon didascalus Judaeorum” of the Pavia manuscript. 

14 Leyiticus 11 and Deuteronomy 14 give the laws pertaining to clean and unclean 

animals, 

39 



f. 2684 

 ןודקומ סורדנסכלא רפס

 /.הזמ לודג אלפ ךארא דוע יכ המתת לא" :ןקזה ול רמאיו .דאמ ךלמה המתיו
 רעש האלמ איהו הנושמ היח הנממ אציו היחה יפב ןתיו דחא בשע ךליו חקיו ןקזה
 אוה בוט תאז היח לש רעש" :ןקזה רמאיו .םיקורי הינישו םדא ינב לוקכ הלוקו ןבל
 ךלמה געליו *.'יללח ?pap ולפי ויביואו חצני המחלמב Poy אשונה לכ יכ ןוחצנל דאמ
 תויהל ךבל ךאשנ ”PR :ךלמה לא רמאיו ןקזה ףא רחיו ייויניעב קחצמכ יהיו וירבדב
 ופא זגור ךלמה אריו <.הנורחאב ךל היהי הרמ יכ עדת עודי התעו ?יירבד לע געול
 יתרבדש ךיניעב הארנ ”ON :ול/רמאיו .ןקזה Nan חוני ןעמל םיכר םירבד וילא רבדיו
 ןקזה ןעיו ".תוכלמל דובכ קולחו ךדובכ לע לוחמ ךיניעב Ww אל רשא רבד ךדגנכ
 ".הלאה םירבדכ רבדל ףיסות לא קר ךיתעמש הזה רבדל ”ox :ךלמה לא רמאיו
 OI“ רצבמה יפוי תא אנ יניארה ךיניעב ןח יתאצמ אנ ”ON :ןקזה לא ךלמה רמאיו
 ואוביו ןקזה םע ךלמה ךליו ".אלפומו לודג NPD ךאראו ימע אב" :ןקזה ול רמאיו
 םטוחב חירה סנכיו .םימשב ינימ לכ ובו םימודא שיש ינבאמ יונב דאמ הפי רדחב
 .הנושארבמ האלופכ הרובגו חכ ול יהיו דאמ דאמ אלפיו ךלמה

 ול ראמיו .המודא תיכוכז ילכ חנומ היה ובו הפי שיש ןבא אריו ויניע תא ךלמה אשיו
 -מתה ריע וחירימ NIT רשא ןומסלב ןמש ”WT :ןקזה ול רמאיו "?תאז המ" :ךלמה
 לאשיו םיכלמ תרבק ןיעכ הקורי שיש TAN אריו ויניע תא אשיו ךלמה ףסיו 7.09
 ןמשב ךשמנ אוהו ךלמה סוניטלא רבקנ תאזה ןבאב* :ול רמאיו .תאז המ ןקזה לא
 /?וב רבקנש שי םינש המכ תעדיה* :ךלמה ול רמאיו *.םייק ופוג ןיידעו ןומסרפא
 תא ןקזה ארקיו JANA“ לע קוקח רשא בתכמה תא ארקאו טעמ ןתמה" :ןקזה רמאיו
 .םינש שמחו םינומשו םיתאמ אצמיו בתכמה

Genesis 19:14 "וינתח יגיעב קחצמכ יהיו." 4 

“But he seemed as one that mocked unto his sons-in-law.” 

If Samuel 2:26 # AINA *היהת הרמ יכ 5 

 ”? thou not that it will be bitterness in the latter endתסוא65+ 1*
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teeth about one and a half cubits long. The king was astonished at the 

sight of it, but the old man said to him: ‘‘Do not be amazed for I shall 

show you a wonder even greater than this.’’ He then took an herb and 

placed it in the beast’s mouth, and a strange beast emerged from it cov- 

ered with white hair. Its voice was human and its teeth were green. The 

old man said: “‘Whoever carries this beast’s hair into war will be vic- 

torious and his enemies will fall before him wounded.” The king scoffed 

in ridicule at these words whereupon the old man became angry and said 

to the king: ‘““How dare you ridicule my words? Now you may well know 

that you will come to a bitter end.”’ 

When the king saw the anger of the old man, he spoke kind words 

to calm him: / “‘If I offended you by my words please pardon me and 

honor the king.”’ 

At this, the old man said to him: “I grant you this request but do not 

utter such words again.” 

Then the king said to him: “If I found favor in your eyes please show 

me the beauty of this fortress.’’ 

*“Come with me,” replied the old man, ‘‘and I shall show you a great 

and wondrous thing.” 

The king accompanied the old man and they entered a beautiful room 

of red marble, and in it were all kinds of spices. He marveled greatly 

as the fragrance entered his nostrils and felt as if his strength and prowess 

were increased twofold. 

Gazing about he saw a beautiful marble stone on which was a red 

vessel of glass. The king said to him: ‘‘What is this?” 

The old man replied: “‘This is balsam from Jericho, the city of palms.’’!* 

The king then noticed a green marble sarcophagus resembling a royal 

sepulchre and asked the old man what it was. ‘“‘King Altinos’® is buried 

here. He was annointed with balsam; his body is preserved from decay,” 

the old man told him. 

‘Do you know how many years have elapsed since he was buried here ?”’ 

asked King Alexander. 

15 Jericho is mentioned in Deuteronomy 34:3 as famous for balsam. Note: Josephus, 

The Jewish Antiquities, Loeb ed., trans. H. St. J. Thackeray and R. Marcus (London: 

1930-43), chap. XIV.4.1, chap. XV.4.2 and The Jewish Wars, Loeb ed., trans. H. St. J. 

Thackeray (London: 1927), chap. IV.8.3. 

16 A similar name, Latinus or Lotinus appears in Yalkut Shimoni, Vayishlach, chap 140. 
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 Ox“ ךלמה תא ףוגה תא אנ יניארה ךיניעב ןח יתאצמ אנ ”ON :ןקזה לא ךלמה רמאיו
 רמאיו ןקזה ןעיו *.ןיידע םייק ופוגש NIN רשא תא ךתא NANT יכ האראו סוניט
 הלילה תאב ON ופוגב YIN Now ךפשנב רמשה IN אלמא ךתליאש תא" :ךלמה לא
 .ול בזכיו NTT הלילב השא לא יתאב אל" :ךלמה ול רמאיו ".השא לא תאזה
 יבכשממ ורהטנ אל םא ךלמה ףוג לא ועגי אלש ךישנאל רומא" :ןקזה ול רמאיו
 תא לגיו ןקזה ברקיו %.תמוי תומ ךלמה רשבב ”yawn :ךלמה ?On רמאיו ".השא
 תמה תא וירובגו ךלמה ואריו .תמה לעמ הסכמה רסיו שיישה לעמ ןוילעה ןבאה
 /מאיו "?תמה רשבב עגאה" :ןקזה לא ךלמה רמאיו .והער לא שיא םישנאה והמתיו
 וירוחאל ךלמה לופיו תמה לא עגיו םואתפ ברקיו ךלמה יפב רבדה דועו ”INP :ןקזה
 ולפיו הרמו הלודג הקעז וקעציו םירובגה ואריו .ותיארמב הנושמו ,לודג עיז עזיו
 ונינודאמ השענ המ יי!ינודא יב* :ול ורמאיו הצרא םיפא ול וחתשיו ןקזה ינפל םלוכ
 /?ךלמה
 ופיסויו %".ןותומת תומ יכ תמה רשבב ועגת לא םכל יתרמא אלה" :ןקזה רמאיו
 יתאשנ ילול* :םהל רמאיו ןקזה ינפ תא תינש ושקביו לודג יכב וכביו םירוביגה
 הפ םלוכ ונעיו 97.99 השעא המ וארו ובציתה התעו .םככלמב יתלפטנ אל םכינפ
 יכ וארית לא" :ןקזה רמאיו *.הוצמ ונינודא רשאכ ונישעו וננה" :ורמאיו דחא
 השחול תלחג איביו שייתה ןרקמ רוחש ןרק ןקזה חקיו ".ךלמה תירחאל ייהוקת שי
 הנושארבכ ודמוע לע ךלמה דומעיו .סורדנסכלא ךלמה תחדפ לע םשיו ןרקב ןתיו
 םתחמש ךפהתו וכביו וירובג ואריו .ויפמ רבד איצוהל תלוכי וב היה אלו םלאיו
 תילאמש ןזואב םשיו דחא בשע ןקזה חקיו "!וארית ”ON :ןקזה םהל רמאיו .הניקל
 :ךלמה לא ןקזה רמאיו הלודג החמש םלוכ וחמשיו וירובגל רבדיו ויפ תא חתפיו ךלמה

PR”יפ תא רמתו ילא תעמש אלו תמה ףוגב עגיל זיהתארי אל ? 

Exodus 19:12 *תומי תומ רהב עגונה.* 66 

“‘Whosoever toucheth the mount shall be surely put to death.” 

I Samuel 1:26 7 OTR "יב 67 

“On my lords... 

Genesis 3:4 ןותומת תומ." Xd” 68 

“Ye shall not surely die.” 

Exodus 14:13 *(םויה) םכל השעי רשא 'ה תעושי תא וארו ובציתה. 69 

 ”.8 still, and see the salvation of the Lord, which he will show you today(8ם0 . .. *

Proverbs 19:18 הוקת שי." 3” 70 

* .. . While there is hope...” 

See also: Jeremiah 31:17. 

1] Samuel 1:14 ךדי חולשל תארי אל."* pry 71 
“How wast thou not afraid to stretch forth thine hand...” 
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“Wait a moment and I will read the inscription engraved on the sep- 

ulchre,”’ replied the o!d man. “‘The inscription reads two hundred and 

eighty-five years.”’ Then the king said to the old man: “‘If it please you, 

show me the body of King Altinos so that I may see for myself that 

you are right in saying that it has been preserved from decay.”’ 

“T shall grant your request,’’ said the old man to the king, “‘but take 

care not to touch the corpse if you have been with a woman this night.”’ 

5 “T was not with a woman this night,’’ replied the king, but he lied. 

The old man said to him: ‘‘Instruct your men not to touch the king’s 

corpse if they have lain with a woman and have not cleansed themselves 

afterwards.” 

The king declared: *'116 who touches the king’s flesh shall die.”’ 

The old man drew near the marble sarcophagus and lifted the top 

slab and removed the covering from the corpse. The king and his warriors 

gazed upon the corpse and turned to each other in astonishment. The 

king asked the old man whether he could touch the dead man’s flesh 

and the answer was “‘No!’’ No sooner had the king spoken than he 

suddenly approached the coprse and touching it fell backwards in a 

great sweat and a peculiar look came over him. When the warriors saw 

this, they cried out and, kneeling before the old man, their faces to the 

ground exclaimed: 

“May it please our lord, what has happened to our master, the king?” 

The old man replied: “I warned you not to touch the dead man’s 

flesh for you would 016." 

The warriors continued to weep and again implored the old man, who 

said: “‘It is only as a favor to you that 1 shall bother with your king. 

Now stand up and witness what I will do for him.” 

They all said: ‘‘We shall do exactly as our master commands.” 

The old man said: “‘Do not worry for there is still hope for the king’s 

future.’ The old man then took a black ram’s horn and inserting a glow- 

ing coal in it placed it on King Alexander’s forehead. The king again 

rose to his feet but was dumb and unable to speak. At this his warriors 

wept and their joy turned to lamentation. 

“Do not be afraid,” said the old man. He took some grass and inserted 

it in the left ear of the king who then opened his mouth and spoke to 

his warriors, and they rejoiced greatly. Then the old man said to the 

king: “‘How dared you touch the dead body? You disregarded and dis- 
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 :ךלמה ול רמאיו ".וב עגילמ יךשפנב רמשה" :רמאל ךיתיוצ אלה !הזב תלשכנ
 m9 התיחמ ליסכ יפ ?ךל רמוא המ"
 םיעשת/ותדמ תא אצמיו ".תמה תדמ יל דודמת !ינודא יב" :ןקזה לא ךלמה רמאיו
 לע הסכמה תא אנ ”Ow :ןקזה לא ךלמה רמאיו וירובג לכו דואמ ךלמה המתיו תומא
 .ןכ ןקזה שעיו *,תמה
 דמחמ תא ךתוא האראו רחא רדחב ימע אב" :ךלמה לא ןקזה רמאיו תאז ירחא יהיו
 .דואמ הפי הרענ המש ואצמיו INN רדחב םהינש ואוביו ןקזה םע ךלמה ךליו *.ךיניע
 המ" :ןקזה ול רמאיו .הארמ המכל ותיארמ ךפהתו הרענה לע וברקב ךלמה בל תמיו
 הרענה יפוי לע יייברקב יבל רבשנ יכ ייךממ THIN אל* :ךלמה רמאיו /?תלהבנ יכ ךל
 ?MON“ ךל הננתא ינאו שגליפל הנגשת אלש יל עבשה* :ןקזה ול רמאיו ".תאזה
 השאל ךל יהתו התוא חקו ךכרדל ךל* :רמאיו .תועובש שלש ול עבשיו ךלמה חמשיו
 לא רמאיו .ולהא לא האיביו הדיב קזחיו הרענה לא ךלמה ברקיו ".תעבשנ רשאכ
 OVW“ יבוש דע םירצמ POX הוכילוהו הנושארה יתשא תא ”INP :וירובגו וידבע
 הכלמה חמשתו .רמאל ותוא תורוקה לכ תא ומאל ודיגיו םירצמ ץרא הואיביו הוחקיו
 יל המ ךלמה ישיאמ יל המ י?יעממ אצי רשא ינב תא אנשא המלו" :הבל לא רמאתו
 לפסוב ומשו הנב לא דחא סוס הכלמה חלשתו *.וב הדבכאו NIT ינב אלה רחא שיאמ
 חמשיו ךלמה לא סוסה תא ואיביו .םירצמ ץרא לכב והומכ ןיאו קזחו ץורל לק אוהו
 לכל לודג התשמ תושעל ךלמה רמא זא .ובל תואת לכ וב אצמיו סוסה הסניו ךאמ
 ןתיו .היבהאיו השאל הרענה תא ךלמה חקיו וירובג לכו ךלמה וחמשיו APTA וירש
 אציו ךלמה לא ןתיו הדמח ילכ ?יצויו ךלמה תא ךרביו ,דואמ בורל הרקי ןבא ןקזה ול
 .אוהה לדגמה ןמ וליח לכו

“Take good heed unto yourselves...” 

See: Deuteronomy 4:9, 15; Joshua 23:11; Jeremiah 17:21. 

 ".םכשפנב רמשה* 72

Proverbs 18:7 oD” 73ןל התיחמ ליסכ .* 

“A 10015 mouth is his destruction...” 

Genesis 47:18 #301 דחכנ Nd” 74 

“We will not hide it from my lord...” 

Jeremiah 23:9 75 *יברקב לבל רבשנ."* 
“Mine heart within me is broken...” 

IL Samuel 17:11 76 *ינב הנה WRיעממ האצי .* 
“Behold, my son which came forth from my bowels...” 

Esther 1:3 

% 

 ".וידבעו וירש לכל התשמ השע* 77

he made a feast unto all his princes...” .. 
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obeyed my orders. Thus you stumbled, for didn’t I command you: 

‘Be careful not to touch 107" 

‘What can I say to you?’’ answered the king: ‘A fool’s mouth is his 

destruction.’”’'’ The king continued: “‘If it please you, my lord, measure 

the length of this corpse.’’ It measured / ninety cubits which surprised 

the king and his warriors. “Cover the corpse again,” the king requested 

of the old man, and he did so. 

Then the old man said to the king: “‘Come with me into another 

chamber and I will show you a sight to delight your eyes.’’ The king 

accompanied the old man and they entered a chamber where they found 

a most beautiful maiden. The king’s heart pined at the sight of her and 

his face changed color. 

‘“‘What has frightened you?” asked the old man. 

The king replied: “I will not conceal from you the fact that I long 

for this beautiful maiden.” 

“‘Swear to me,” said the old man “‘that you will not make her your 

concubine, and 1 shall give her to you as a wife.”’ 

The king rejoiced and swore a triple oath. ‘‘Go and take her for your 

wife, as you have sworn,”’ said the old man. The king approached the 

maiden and taking her by the hand brought her into his tent. Then he 

said to his servants and warriors: ““Take my first wife and bring her to 

the land of Egypt until I return in 06806. They took her to Egypt and 

told his mother of all that had happened to him. The queen rejoiced 

saying to herself: “Why should I hate my son who came forth from my 

womb? It does not matter to me whether he is from my husband, the 

king, or from another man. He is my son and through him 1 shall be 

honored.” The queen sent a horse called Busifal to her son. It was very 

swift and strong and none could match it in all Egypt. When the horse 

was brought to the king he rejoiced greatly. He tested it and found it 

fulfilled his greatest expectations. Then the king prepared a banquet for 

his ministers and servants and they all rejoiced. The king took the maiden 

as a wife and loved her. The old man presented the king with many 

precious stones, and other beautiful gifts, and blessed him. Then the 

king and his army departed from that fortress. 

Afterwards they passed through the land of Quartigonia,‘® whose 

17 Proverbs 18:7. 

18 Possibly Carthage, known as a city of women. “Carta” means city, a word of 
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 ןודקומ סורדנסכלא 190

 לע השא ןיא איהה ץראה לכבו םוי םישלש ךלהמכ איהו אינוגיטרק ץרא רובעיו
 .עקרקה תחת םא יכ ץראה
 .דאמ בורל הרקי ןבאו בהז רככ ףלא האמ ול ואיביו םולשל ךלמה םהל לאשיו
 םא יכ ול ןיאו םימודא ולש םישקשק גדה תומד הזו הנושמו לודג גד וינפל ואיביו
 וכילשהל וציו ונממ לוכאל ךלמה הצר אלו .תפזכ תורוחש וינישו וחצמב .דחא ןיע
 הז המל" :םהל רמאיו דאמ ופא רחיו ךלמב אריו .ותמ ותוא ולכא רשאכו םיבלכל
 ךלמה ?ה וציו .הנעמ ואצמ אלו ושירחיו *.ימע לכ תאו יתוא גורהל םישקבמ םתא
 7,093 די חולשל ושקב רשא הלאה םישנאה לע ומחלהו ייוצלחה" :רומאל Way לכל
 תוליל השלשו םימי השלש הלודג המחלמ םהיניב יהתו הלא לומ הלא ומחליו ושעיו
 ךלמב ומחליו עקרקה ןמ םישנה ואציו .רפסמ ןיאל גורהיו םהילע ךלמה די רבגתו
 .עקרקב ואבחתנ רשא רפסמ יתמ דע םגרהיו םהמ ךלמה קזחיו וליח לכו
 ילכ לכ תא חקיו ףלא םישלשכ םהמ גורהיו איפיטנא ישנאב םחליו םשמ ךלמה אציו
 .םתויחהל רמאיו םהילע ךלמה םחריו הצרא וינפל ולפיו .םהמ םנייז
 Tay סמל םמישיו םהילעמ ךלמה ךליו ant ירככ תואמ שמח ול ואיביו
 םהל רמאיו .ךלמה םע ומחליו תפזכ הרוחש איהו ליצלא ץרא אביו םשמ ךלמה אציו
 אל ונילע היה אל םלועמ יכ* :ול ורמאיו ??ידגנכ ףרוע םישקמ םתא המל* :ךלמה
 שקבמ יניא" :ךלמה ?on רמאיו ".תוצראה ימע לכמ םישפוח ונא יכ רש אלו ךלמ
 *.ייבלכל םליכאל הנמל ונת הנשה הזב םידוליה םירענה לכ ךא ,בהז אלו ףסכ אל םֶכמ
 np ץופחת ax .ךיבלכל לכאמל ונינב תתל ייןכ תושעל ןוכנ אל* :ול רמאיו ונעיו
 ",ךב םימחלנ וננה ואל םאו בורל בהזו ףסכ ונממ

Numbers 31 3 "וצלחה.* 78 

  eeל

Esther 2 “Jona די חלשל ושקב WR” 79 
. 
“....Who had sought to lay hands on the king Ahasuerus.” 

Exodus 8:22 "ןכ תושעל ןוכנ אל." 80 
“It is not meet so do so...” 
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length measured a thirty-day march. Not a woman was to be seen since 

they all lived underground. The king offered them peace and in return 

they brought him 100,000 talents of gold and precious stones in abun- 

dance. They also brought him a large, strange-looking fish with red 

scales, a single eye in its forehead and teeth black as pitch. The king 

refused to eat it and ordered it thrown to the dogs, who devoured it and 

died. At this, the king became very angry and said: ‘“‘Why did you seek 

to kill me and all my people?” They were silent and could not reply. So 

the king commanded his army saying: “Take up your arms and make 

war against these people who sought to harm you.”’ So they did, and a 

fierce battle was fought lasting three days and three nights; and the 

king overpowered them and slaughtered countless of their numbers. 

The women then emerged from beneath the ground to fight against 

Alexander and his army, but they were all overcome and slain save for 

a handful who sought refuge underground. 

The king left that place and fought against the people of Antifay, 

killing some 30,000 of them and capturing all their armaments. The 

survivors knelt before him and the king had mercy on them and spared 

them, whereupon they brought him 500 talents of gold and became his 

subjects. 

He departed and came to the land of Altzil,'® which was as black as 

tar and whose inhabitants fought against him. 

The king said: ““Why are you stiff-necked?” 

They replied: ‘“‘We are an independent people and have never been 

ruled by a king.” 

“T do not want from you your silver or gold,” said the king ‘“‘but all 

your sons born this year as food for my dogs.” 

“It is not right to give our sons to you as food for your dogs. If your 

wish, you may have any amount of silver or gold, and if this does not 

please you, we will fight you.” 

The king sought the counsel of his wise men / who told him: “Do not 

accept their gold and silver, but rather fight against them and your name 

Semitic origin. Carthage was located on the northern coast of mid Africa and was 

founded in 853 B.c. (Carthago). Wm. Smith, A Classical Dictionary of Greek and 

Roman Biography, Mythology and Geography (London: 1848), p. 199. Dido was the 

legendary founder and queen of Carthage. 

19 Possibly Alsium, one of the most ancient Etruscan towns on the coast near Caere. 

Wm. Smith, Dictionary of Biography, Mythology and Geography, op. cit., p. 56. 
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 םדגנכ םחלה ךא בהז אלו ףסכ אל םתאמ חקת ”Ox :וימכח ול ורמאיו/ךלמה ץעוויו
 גורהיו ךלמה די רבגתו םהמע ! חליו םלוקל ךלמה עמשיו י*.םייוגב םש ךל אציו
 בהזב וסאמ רשא דע הדמחה תויכש לכו בהזו ףסכ םהמ חקיו .רפסמ ןיאל םהמ
 .הרקי ןבא קר וחקיו ףסכבו
 וגרהיו ומע ומחליו ליח שיא לכ ותארקל ואציו אינמרא ץרא אביו םשמ ךלמה אציו
 אציו .רפסמ ןיאל םהמ גורהיו ינשה םויב םהילע ךלמה די רבגתו .ויתולייחמ םיבר
 חקיו דאמ בורל הרקי ןבא םש אצמיו .םכלמ לדגמ לע הקזוחב אביו ולגד םע ךלמה
 .םימי השעת ow חניו .וידבע לכל התשמ שעיו ומע לכל קלחיו םתדמח תויכש לכ
 רמאיו .דחא בשע היפ ךותבו ךלמה תטימ ינפל תחא עדרפצ אצתו אוהה הלילב יהיו
 ותומיו לודג ןוחרס חרסתו 'רדפצה לע וברח חלשיו *,םניחב הז ”PR :ובלב ךלמה
 ויאפור ואוביו אוהה ןוחריסה תודוא לע לודג ילוח הלח ךלמה םגו דואמ הברה ומעמ
 .והואפריו
 .ומעמ םיבר ותיחשיו ץראה םע לכ ודגנכ ואציו .הלפוע ץרא אביו םשמ ךלמה אציו
 הרקי ןבאו בהז םהמ חקיו םיפלא םיעבראכ םהב תחשתו םהילע ךלמה די רבגתו
 ".בורל

Ezekial 17:14 *םייוגב םש ךל אציו." 1 
 ”... thy renown went forth among the nations*/\ם6
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will be famous among all the nations. The king heeded their advice, 

fought and overpowered them, killing countless numbers. He confis- 

cated so large a quantity of their silver, gold, and other precious objects 

that his men despised them?° and then took only precious stones. 

The king went from that place to the land of Armenia.”! There all 

the brave men came forth and fought him killing many of his soldiers. 

On the second day, the king overcame them, killing many of their number. 

Bearing his standard, the king led a mighty offensive against their king’s 

tower. There he found many precious stones. He took all their prized 

possessions and distributed them among his men and made a great feast 

for all his servants. They camped there for nine days. 

That night a frog came near the king’s bed holding in its mouth an 

herb.?? The king thought to himself: ‘“‘This means something,’ and he 

struck the frog with his sword. It emitted so foul a stench that many of 

his men died. Even the king became ill from it, but his physicians came 

and healed him. 

Leaving that place, the king came to the land of Olpa.?* All the in- 

habitants of this country attacked him and annihilated many of his 

people, but the king overpowered them and slaughtered some 40,000 

of them seizing large quantities of gold and precious stones. 

The king then proceeded to the land of Nanasia”* and was greeted by 

the king, Antalonia. Alexander bowed before him and said: 

20 The connotation is that the men considered these precious objects valueless, since 

they had so much of them. 

21 Armenia, a country of Asia lying between Asia Minor and Caspian, a lofty tableland 

backed by a chain of the Caucasus and containing the source of the Tigris and Eu- 

phrates rivers. Wm. Smith, Dictionary of Biography Mythology, and Geography, 

op. cit., p. 119. 

22 The word “herb” is used as ‘‘an herb” and “a bitter herb’. 

23 Possibly Olpae (Olpa) a town of the Amphilichi in Acarmania on the Ambracian 

gulf, northwest of Argus Amphilochicum. Wm. Smith, Dictionary of Biography, 

Mythology and Geography, op. cit., p. 623. 

24 Nanasia, from the Hebrew word nanas meaning “dwarf.” Antalonia, the dwarf 

was mentioned earlier in the story. 

Possibly Naisus, an important town of Upper Moesia, on the eastern tributary of 

Margus and birthplace of Constantine the Great. Wm. Smith, Dictionary of Biography, 

Mythology and Geography, op. cit., p. 585. 
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 .םהילע ךלמ אינולטנאו .ותארקל ךלמה אציו איסננ ץרא לא אוביו םשמ ךלמה אציו
 ?אינולטנא ךלמה ינודא הז ”ANNA :רמאיו ASIN ויפא לע סורדנסכלא וחתשיו
 ןתא OD ץפח התא יכו" :אינולטנא ךלמה ול רמאיו ***.השעא ינאו רמוא רוזגת
 םיבשע ךא ךממ שקבמ יניא" :סורדנסכלא רמאיו < ,ייד ילב דע בורל בהזו ףסכ

OF IWRנסכלא םש יהיו .םיבשעה חכ לכ סורדנסכלא ךלמל ודיגהו ".אופרל םיבוט - 
 .םיבשעה חכ לכ בותכל רפוסה םחנמל ךלמה וציו םימי השלש ומע לכ םע סורד

 PIN יתאצי יכ ןאכמ הנפא JOT הזיאל* :אינולטנאל סורדנסכלא רמאיו ןכ ירחא יהיו
 -ושמ םלוכו יתוביבס תויוכלמ המכ שי* :אינולטנא ול רמא *".םלועה לכ ףוכל ידכ
 ינודא ןחלוש לע סמ תולעל ןכו המחלמל ץפח התא םא ךידבע ויהי םלוכו .יל םידבע
 TS הזיא לע יניצעי ךא ,ךמעב ידי חולשל יל הלילח* :סורדנסכלא רמאיו *.ךלמה
 ".שמשה רואכ וריאי רשא תוכוט םינבא ךל ןתא ינאו ךשח ירה ”TAN :רמאיו ".הנפא
 סורדנסכלא רובעיו .םימי העבשל ומע לכלו לכאמ ול ןיכיו תובוט םינבא ול ןתיו
 וא םימי ינש ןחינ הפ" :סורנדסכלא רמאיו םלועה רואל ואצי רשאכ יהיו .ךשח ירה
 םינקז ינש םיבשוי םהילעו םילודג םימודא תונליא ינש םידמוע םש TIM ".השלש
 ול ןעיו 72789 םיבשוי םתא המ* :ךלמה רמאיו .םלא דחאהו אמוס היה םהמ דחא
 רבדכ היהנה* :ךלמה ול רמאיו ".הלאה תונליאה ןמ תודיתע עומשל* :ול רמאיו ןקזה
 ?J דיגא תמאה יכ ךלמה ינודא" :ןקזה ול רמאיו ??םירבדמ תונליאש ATT“ לודגה
 םוימ םידיגמ םהמ םילאושש המ לכו םויב תישילש העש ירבדמ וליא תונליאהש
 אציו תישילשה העשה םויב תרחממ יהיו %.המש ולהא תא עקתיו ךלמה המתיו ".תומה
 רשא תא אנ לאש ךלמה ינודא" :ול רמאיו ךלמה לא ארקיו דחאה ןליאה ןמ לוק
 /?םינש רשע ךולמאה* :רמאיו ךלמה לאשיו ".דחא רבדמ ץוח ךל הדיגאו ץופחת
 /?םינש םירשע ךולמאה* :ךלמה רמאיו ".רתויו רשע ךולמת" :רמאיו ןעיו

Job 22:28 *ךל םקיו רמא רזגתו." 82 

“Thou shalt also decree a thing, and it shall be established unto thee...” 

Malachi 3:10 יד ילב.* Tp” 83 

 ”, shall not be room enough (to receive it)...1ת676 *

Deuteronomy 4:32 *הזה לודגה רבדכ היהנה." 4 

” _.. Whether there hath been any such thing as this great thing is...” 

Genesis 31:25 “ma ולהא תא yp” 5 

 ”... his tent in the mount...כווסה66 *
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TALES OF ALEXANDER THE MACEDONIAN 

“Are you my lord, King Antalonia? Command and I will obey.” 

King Antalonia replied: “‘If you desire silver, I shall give you endless 

amounts of silver and gold.” 
> 

*[ ask nothing of you,”’ replied Alexander, ‘“‘but information about 

herbs that are beneficial for healing.’’ They told Alexander of the special 

virtues of the herbs. Alexander and his men remained there three days, 

and he ordered Menachem, the secretary, to record the healing powers 

of the different herbs. 

Afterwards, Alexander asked Antalonia: “‘Whither shall I go, for 

I set out to encompass the entire world?” 

Antalonia answered: ‘‘Several kingdoms surround me and are subject 

to me. They can be your subjects when you go to war, as well as bring 

tribute to you, my lord king.”’ 

Alexander said: ‘‘Far be it from me to lay my hands on your people, 

but only advise me which way +0 turn.”’ 

“Into the mountains of 68760658, 2* he said, ‘‘and I will give you 

precious stones as brilliant as the sun.” 

He gave Alexander the precious stones and prepared seven days 

provision for all his men. Alexander passed through the mountains of 

darkness. When he emerged into the light of the world he said: “‘Let us 

camp here for two or three days.’’ There were two large red trees standing 

there on which sat two old men, one blind, and the other dumb. 

The king said: ‘““Why are you sitting here?” 

 . hear the future from these trees,”’ the old man answered**ד

“Can trees possibly speak ?’’ the king asked. 

The old man replied: ‘‘In truth, my lord, king, these trees speak on the 

third hour of the day and answer every question put to them except one. 

They will not answer a question concerning the day of death.” 

The king was astonished and camped there. On the third hour of the 

following day, a voice was heard from one of the trees calling to the king: 

*“My lord, king, you may ask all you wish and I will tell you all, except for 

one thing.’ The king asked: ‘Will I rule for ten years?’ It answered: 

“You will rule for ten years and more.”’ “‘Will I rule for twenty years ?”’ 

25 Several versions of this story attributed to Alexander are found in Hebraic literature: 

Jerusalem Talmud, Baba Mezia, II, 5, 86; Midrash Rabbah (Soncino ed.), I, Genesis 

Rabbah XXXII, 1, pp. 257ff.; Midrash Rabbah, \V, Leviticus Rabbah XXVII, 1, 

pp. 340ff.; Pesikta d’Rab Kahana, 1X, 24; Midrash Tanhuma, Emor, 6; Yalkut Shimoni, 

pss On 98 oie 
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 ןודקומ סורדנסכלא רפס

 ןעיו enw“ םישלש ךולמאה* :ךלמה רמאיו *.רתויו םירשע ךולמת* :רמאיו ןעיו

 אלו לוקה קותשיו ??םיעברא ךולמאה" ךלמה רמאיו *.רתויו ww ךולמת* :רמאיו

 שמחו םישלש* :רמאיו ןעיו ewan“ םישלש ךולמאה* :לאשיו/ךלמה ףסויו .והנע

 דע ךולמי אל יכ עדיו .והנע אלו לוקה קותשיו ??רתוי המכו :ךלמה רמאיו *.רתויו

 :ול רמאיו ןעיו ??םירצמ ץראל דוע ”JINN :רמאיו ךלמה TY לאשיו .םיעברא

 ינב ךולמיה* :ךלמה Ty לאשיו ?.רבקת םירצמ ץראבו תומת הירכנ PIX לע*

 ".םיסובא עבראל קלחת ךתוכלמ ךא ךירחא ךנב ךולמי אלו" :ול ??ירחא רמאיו

 .דוע והנע אלו םירחא םירבד דוע ךלמה לאשיו

 .וינפל הריאה רשא תחא תילגרמ ?ה ידי לע ךשח ירהל רבעמ אביו םשמ ךלמה אציו
 ובשיו םויה יהיו .רמא רשא לככ ול שעיו דאמ והדבכיו ותארקל אוהה ךלמה אציו
 .ךלמה ינפל םישנא ינש ואביו םשארב םרתכו IM םיכלמה ינש
 יתיצרו הזה שיאה ןמ דחא עקרק יתינק ינא י!ינודא יב :ךלמה לא דחאה רמאיו
 יתרמא ינאו .דאמ בורל רצואו ןומטמ יתאצמו הרופח וב יתרפחו ,ןיינב וילע תונבל
 ינשה ןעיו *".יתינק אל רצואהו עקרקה םא יכ ךממ יתינק אל יכ רצואה ךל חק* :ול
 םוהתמ עקרקבש המ לכ ול יתרכמ ילש ,עקרקה יתרכמשכ ,ינודא יב* :ךלמה לא רמאיו
 ".לזגה ןמ שרופ ינא JD לזגה ןמ קיחרמ אוהש םשכו אעיקר םור דעו אערא

Genesis 44:18 ינודא יב." 6 

“O, my lord” 
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TALES OF ALEXANDER THE MACEDONIAN 

he asked and it answered: ‘“You will rule twenty years and more.” 

“Will I rule for thirty years?’ The reply came: ‘‘You will rule for thirty 

years and more.”’ Then the king asked: “‘Will I rule for forty years?’ 

but there was no reply. The voice remained silent. The king continued to 

question it. / ““Will I rule for thirty-five years?’’ The voice came back: 

“Thirty-five years and more.”’ So the king said: “‘But how many more ?”’ 

The voice did not answer but remained silent, and the king knew he would 

not reign for forty years. He questioned further: ‘“‘Will I return to the 

land of Egypt?” It answered: ‘“You will die in a foreign land, but will 

be buried in the land of Egypt.” “‘Will my son rule after me?’ he asked 

further. ““Your son will not rule after you, but your kingdom will be 

divided into four 518605." The king asked about other matters, but it 

did not answer any more. 

From there, the king passed again through the mountains of darkness, 

using a pearl to light the way. The king of that land greeted him and 

showed him great honor and did all that he asked. One day as the two 

kings sat together with their crowns on their heads,?° two men came 

before them. One said to the king: ‘‘O my lord! I purchased a piece of 

land from this man intending to erect a building upon it. While digging 

a ditch I found a tremendous cache of hidden treasure. I told him: 

‘Take the treasure, for I did not purchase it from you, but only the land.’”’ 

The second man answered: “‘Please, my lord! When I sold him my 

land, I sold him all that was in it from the depths of the earth to the 

26 This story is found in the Jerusalem Talmud, Baba Mezia I, 6, 8c in connection with 

the question as to who is to be looked upon as the rightful owner of a treasure. A 

second aspect of this story is the point the foreign king makes, 1.6., the guiltless 

man is the center of creation. See L. Wallach, “Alexander the Great and the Indian 

Gymnosophists in Hebrew Tradition,” Proceedings of the American Academy for Jewish 

Research, XI (New York: 1941), 47-83. 

A similar tale appears in M. Gaster, The Example of the Rabbis (London: 1924), 

No. Va. Gaster points out that this tale also appears in Bocados de Oro of Ibn Fatikh. 

See “An Old Hebrew Romance of Alexander, ” op. cit., p. 822. 

L. Ginzberg, Legends, IV, 235, tells the tale of the contrition of the Ninevites, as follows: 

“A man found a treasure in a building lot he acquired from his neighbor. Both buyer 

and seller refused to assume possession of the treasure. The seller insisted that the 

sale of the lot carried with it the sale of all it contained. The buyer held that he had 

bought the ground, not the treasure hidden therein. Neither rested satisfied until the 

judge succeeded in finding out who had hidden the treasure and who were the heirs, 

and the joy of the two was great when they could deliver the treasure up to its legitimate 

owners.” 
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 תא םג לאשיו ".ינודא ןכ* :ול רמאיו ??דחא ןב ךל שי" :םהמ דחאל ךלמה רמאיו
 לכו ותבל ךנב ”pn :ךלמה ול רמאיו "ינודא ןכ* ול 'מאיו "?תחא תב ךל ”we :ינשה
 .ןכ ושעיו *.םהינשל ונת רצואה
 ?יתנד הפי אל קחוש התא המ" :ךלמה ול רמאיו ויניעב ולפיו .סורדנסכלא קחשיו
 -למב לבא ,תישע הפיו NIT הפי" :וילא רמאיו סורדנסכלא ןעיו ??יתישע הפי אלו
 היה ”ON :ךלמה ול רמאיו "?ןד תייה ךיאה" :ךלמה ול רמאיו *.ךכל ןד יתייה אל יתוכ
 :ןל רמאיו TN ךלמה המתיו *.ןוממה לכ לטונו םהינש גרוה ךלמה היה יתוכלמב ךכ
 ?וכלמב םיללט שי יכו* :ול רמאיו ”77D :ול רמאיו ??ךתוכלמב שמשה חרוז יכו*
 *.ןכ* :ול רמאיו *?ךתוכלמב הסג המהבו APT המהב שי יכו* :ול רמאיו *.ןכ* רמאיו
 'מאנש םינוזנ םתא תומהבה תוכזבו םייח ANN תומהבה תוכזב* :ךלמה ול "מאיו
 י:*.םשה עישות המהבו םדא

 םינומשו האמ ול ונתיו ויתחת השבכיו קירפא ץרא לא אביו םשמ סורדנסכלא אציו
 םא יכ וב אצמ אלו קישנא ץרא אביו םשמ ךלמה אציו .הברה הרקי ןבאו בהז ירככ
 םישנה ךא םימה תא םירבוע םישנאה ןיא םלועלו .םישנאה םיבשי רהנה רבעמו םישנ
 האיבמ איה רכז דלת השאה םאו .םישנאה ןמ רבעתהל ידכ םימה תא דימת תורבוע
 התוא תלדגמ איה הבקנ תדלוי איה םאו ,ותוא םילדגמ םישנאהו םימל רבעמ ותוא
 תומחלתמו דימת תורבועו םיסוס תובכור המהו .המחלמ התוא תדמלמו םינש שמח דע

Psalms 36:7 *ה עישות המהבו םדא'." 87 

“O Lord, thou preservest man and beast.” 
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height of the heavens.”” Just as he refuses to accept this hidden booty, so 

do I.”’ Then the king asked one of them: ‘‘Do you have a son?” ““Yes 

my lord,” he replied. He asked the other: "120 you have a daughter?” 
“Yes, my lord.” The king said: “‘Give your son to his daughter and give 

the entire treasure to both.’’ And so it was done. 

At this, Alexander laughed. 

Surprised, the king said: “‘Why are you laughing? Did I not judge 

properly? Did I not do well?” 

“You acted justly, and did well,’ replied Alexander. ‘‘However, I 

would not have decided so in my kingdom.” 

““How would you have judged ?’’ asked the king. 

“Tf this had happened in my kingdom,” he said, ‘‘the king would 

have killed both of them and confiscated the entire 11688016." The king 

was amazed at this and said: “‘Does the sun shine in your kingdom?” 

my ese 

“Is there dew in your kingdom?”’ 

esse 

“Tt is because of the cattle that you are living and because of the cattle 

that you are fed,”’ said the king, "88 it is written: ‘O Lord, Thou pre- 

servest man and beast,”’.”’?8 

Leaving there, Alexander came to the land of Afriq*? and conquered 

it. He was given 180 talents of gold and many precious stones. From there 

he came to Anshiq?® where he found only women, for the men dwelt 

apart on the other side of the river. The men never crossed the river, but 

the women always did in order to become pregnant. If a woman bore 

a son, she brought him to the men on the other side of the river and they 

27 This famous story is told about a King Kazia and King Alexander and is found in 

the aforementioned sources noted in n. 26. The legal phrase “from the depths of the 

earth to the height of the heavens,” is quoted in the Babylonian Talmud, Baba Batra, 

05 

28 Psalms 36:7. 

29 This is the name under which the Romans (after 146 8.0.( erected into a province the 

whole of the former territory of Carthage. Wm. Smith, Dictionary of Biography, 

Mythology and Geography, op. cit., p. 32. 

30 Anshiq comes from the Hebrew ‘‘ha-nashim’’ meaning ‘“‘the women,” or from the 

Aramaic “‘d’nashi” meaning “land of women” or Amazons. Afriq or Africa is known 

in rabbinic sources as a place of women. Carthage, Anshiq, Amazons and Africa all 

refer to lands of women. Cf. Virgil, Aeneid, Bk. TV and opening book. 

In Talmudic literature this tale is found in the Babylonian Talmud, Tamid, p. 32a-b. 
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 לא סורדנסכלא ךלמה חלשיו .שלשו םימעפ הנש לכב תושוע יכ םהיתוביבס לכ םע
 לאו ךתדמח תויכש לכ םעו 'תורש oy ילא אבלמ יענמת אנ לא" :רמאל הכלמה
 .הקופלו לושכמל ךל יהי ןפ ידגנכ ףרוע ישקת
 יכ םכינודא חכ המ" :םהילא רמאתו סורדנסכלא יכאלמל רמאתו הכלמה *(ןע)'תו
 לכ ליפשמ ”NIN :הל ורמאיו ונעיו /?ידימ יצרא תא תחקל יב םחלהל יצרא לא אב
 ויתחת ולפנ/םימעו תוכלממו ייונממ הבגש רשא המוח ןיאו וילגר תופכ תחת ויביוא
 .חילצי השעי WH לכו
 "ול תדמוע ותעשש ךא םכח יניעב ANID וניאש םכינודאל ”WR :רמאתו ןעתו
 ירבד םירכנ יכ* :םהל NNT“ ןעתו ??ונינודא לע ךכ תרמוא תא המלו* :הל ורמאיו
 םישנה תא חצני םאש .םישנה םע םחלהל אב היה אל םכח םכינודא היה םאש ,תמא
 Onis“ חצנל לוכי ונממ לק םדא אלה ?םישנה תא חצנש ךכב המ" :םלועה ורמאי
 bow אצמנ "!םישנ והוחצנ הזכ ךלמ" :םלועה ורמאי המ ותוא וחצני םישנה םאו
 אגסיו לדגיו הברי ונולק ךא ,הליהתלו םשל ול ויהי אל םהב חצני השעש תומחלמה
 הרביד תאזכו תאזכ ול ורמאיו סורדנסכלא לא םיכאלמה ובושיו ".םיעמושה לכ יניעב
 :סורדנסכלא םהל רמאיו .ומע לכ יניעבו סורנדסכלא יניעב הירבד ובטיו .הכלמה
 /.ינוחצנ םישנ םיעמושה לכ ורמאי ןוחצנ אלבו המחלמ אלב םהמ ךלא ON השעא המו*
 9.הפ לא הפ MON רבדאו הכלמה ינפ תא הארא רשא דע ןאכמ ךלא אל" :ךלמה רמאיו
 תולותב תורענ ףלא םישמח ץבקתו ךלתו הינפ תוארל אב ךלמה יכ הכלמה עמשתו
 .ךלמה תארקל הנאובתו םילמגה לע הנבכרתו ,המקרו ישמו סש םשיבלתו
 ןכו וארת ינממ" :היתורענ לא רמאתו 'נסכלא הנחמ לא הכלמה הברק רשאכ יהיו
 ומע לכו ךלמה טביו .הככ ןלוכ הנישעתו הידדמ תחא הלגתו הכלמה רהמתו יי".ושעת
 הז המל* :ךלמה הל רמאיו הקשניו הקבחיו הדגנכ בכריו ךלמה רהמיו TNA והמתיו
 .ךלמה ינפ תא ליבקהל הזה תוכלמב ייטפשמו קח ”ms :ול רמאתו "?הככ ןתישע
 ".וניפוג יייפוי תא ול תוארהל

* Only the first two letters of this word appear in the manuscript. Comparison with 

MS. Modena Liii gave the complete word. 

Deuteronomy 2:36 "ונממ הבגש רשא הירק." 88 
“|, there was not one city too strong for us...” 

Psalms 1:3 חילצי השעי רשא," doy” 9 

 ”. whatsoever he doeth shall prosper*/\ת6

Number 12:8 "וב רבדא הפ לא הפ." 90 

“With him I will speak mouth to mouth. . ." 

Judges 7:17 *ושעת ןכו וארת ינממ.* 91 

“Look on me and do likewise.” 

Exodus 15:12 טפשמו." pin ול םש ow” 92 

“‘There he made for them 8 statute and an ordinance. ...’ 6. 

Esther 1 *היפ תא םירשהו םימעה תוארהל.* 3 

* . .+0 show the people and the princes her beauty... .” 
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reared him. But if she bore a daughter she herself reared her for five 

years and taught her the art of war. The women rode horses and often 

invaded their neighbors’ territories and fought with them two or three 

times a year. King Alexander sent word to the queen: ‘“‘Do not refuse 

to come to me with your princesses, and bring all your precious posses- 

sions, and do not oppose me lest it prove to be your downfall.’ 

The queen answered the messengers of Alexander: ‘““What right has 

your master to come to my land to fight me and take my land from me?” 

They answered: “‘He subdues all his enemies. No wall has withstood 

him. Nations and kingdoms/have fallen before him, and he will suc- 

ceed in all he undertakes.” 

She answered: “‘Tell your master that he appears not wise, but fortu- 

nate.” 

““Why do you say this about our master?’ they asked. 

“Because it is evident,’ she replied. "11 your master were wise he 

would not come to fight women. For if he were to conquer them, the 

world would say: ‘What is it to conquer women? A lesser man could 

have subdued them.’ If, on the other hand, the women were to win the 

victory, what would the world say? ‘Imagine such a king being defeated 

by women!’ In that event, all his past triumphs in war will no longer 

bring him glory or renown but, rather, he will be disgraced before all 

who hear of it.” 

The messengers returned to Alexander and told him what the queen 

said. Her words pleased Alexander and all his people. ““How can 1 

leave without waging war and achieving victory? All who would hear 

of my departure would say that the women had triumphed over me. 

No,”’ said the king, “I will not depart until I see the queen and speak 

to her personally.” 

When the queen heard that the king was about to visit her, she assem- 

bled 50,000 maidens arrayed in fine linen, silk, and lace and, with them 

all riding on camels, went to meet King Alexander. 

As they approached his camp, she said to them: ‘‘Observe what I do 

and do likewise.’ The queen swiftly bared one of her breasts, and they 

did likewise. The king and all his people viewed this in amazement. 

He quickly rode up to her, embraced her and kissed her. 

‘Why did you do this?” he asked. 

“It is our custom to expose the beauty of our bodies whenever we 

welcome a king,’’ she told him. 
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 ךלת ךא רבד ונל השעת אל* :הכלמה ול רמאתו 72099 השעא המו* :ךלמה רמאיו
 ךלא ינממ תוכלמה ילבקת ”ox :ךלמה הל רמאיו *.וניצרא תא בירחת אלו ונילעמ
 תא בירחת הז המלו" :ול רמאתו ".םכצרא לכ תא בירחא ואל םאו םכילעמ
 לוע לבקנ אלש םדק ימימ ונעבשנ רבכ ירהש ?ךנוע לע ןועו עשפ ףיסותו יצרא
 רשא דאמ ברל הרקי ןבאו בהזו ףסכ ךל ןתא ינא ץפח התא םא ךא ונילע ךלמ
 םחלא ”ON :ךלמה הל רמאיו *.ךיתובא תובאו ךיתובאו התא התומכ תיאר אל

Jayהכלמה רמאתו ".ךל רשא לכ ףסכו בהזו הרקי ןבא ךממ חקא ךילע רבגתאו : 
 יתדמח תויכשו יבהזו יפסכ לכ ינממ npn ילע רבגתת םא תרמא יכ תאזב תלכסנ*
 אצמל לכות אל רשא םוקמב הדמחה תויכש לכ יתורענ לכ םע רבכ יתרצא אלה
 Man אל ”ON :ךלמה הל רמאיו ".הלעמל הטמלש המ ץראה לכ ךופהת םא וליפא
 תולגל אלש וניתובאו ונחנא ונעבשנ 799” :הכלמה ול רמאתו ".ךיתורצוא לכ
 רמאיו *.ךל ליעוי אל יכ ךירבד הלכ ןכ לע ,םדא םושל ךיתדמח תויכש לכ
 יכ הלאה םירבדכ יתרבד אל ינאו ינממ רתוי תמכחתנ רבכ השעא המ" :ךלמה הל
 ".םולשב ךצראמ ךלאו ךתרבד רשאכ הרקי ןבאו ant יל ינת התעו ךתוסנל םא
 .דאמ הפי הרענ הילא אבתו הארמל הנושמו ןטק רפושב עקתתו הכלמה רהמתו
 יתרצאש ?AIP ןבאו ant יל ואיבהו ייתורענ תא Jay יחק" :הכלמה הל רמאתו
 בורל הרקי ןבאו ant ךלמה לא איבתו ךלתו הרענה רהמתו .ךל יתיליג רשא םוקמב
 תא אנ ישע* :ךלמה הל רמאיו דאמ המת ךלמה םגו .ויאור לכ הב והמת רשא דאמ
 השעא יל רמאת רשא לכ* :הכלמה ול רמאתו *.ךיניעב ןח יזאצמ יכ האראו יתלאש
 לאוש יניא הז" :ךלמה הל רמאיו ".ךלוע ןועטא אלו/ךממ יתוכלמ תא לבקא אלש קר
 ךיתעמש הזה רבדל ”ox :ול רמאתו הכלמה ןעתו ".הלילה Jay בכשא JR ךא ךממ

INלכב *הזה רבדכ השענ אל יכ ייתורענל ךישנא ואובי אלש יל עבשה  “SIN 
 :רמאל *ןהנחמ לכו לוק רובעיו .הל עבשיו *",ךירבדכ השעא יכנא" :ךלמה רמאיו
 may nia“ הכלמה תורענב עגונה לכ*

Genesis 47:30 הזה רבדכ השענ אל.* 2D” 94 

“T will do as thou hast 5816. . . ." 

 .Ibid *,ךירבדכ השעא יכנא" 5

Exodus 36:6 *הנחמב לוק ורבעו." > 
“and they caused it to be proclaimed throughout the camp. . ." 
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“What may I do for you?’ asked the king. 

She answered: ‘‘Nothing — only leave us without destroying our 
country.”’ 

will leave if you accept my rule. If you do not, I will destroy yourיז  

whole country.”’ 

“Why need you destroy my country and add sin and iniquity to your 

transgressions ?”’ she said. ‘““‘Long ago we swore that we would never be 

ruled by a king. But if you wish, I will give you silver, gold, and man 

precious stones such as were never seen before by you, your fathers 

and your forefathers.”’ 

“If I fought and overcame you,”’ he answered, "1 would confiscate 

your precious stones, silver, and gold, and everything else you own.” 

She said: ‘“‘How foolish of you to say that if you overcame me you 

would confiscate all my silver, gold, and precious possessions. My maidens 

and I have hidden them all in a place you could not discover even if 

you overturned the entire land.” 

“If you do not reveal where your precious possessions are hidden,”’ 

he said, “I will torture you and all your maidens until you do so.”’ 

The queen said: ‘‘We are bound by an ancestral oath not to disclose 

the whereabouts of our precious possessions to any one. Therefore, say 

no more, for it is of no avail.” 

The king said:‘‘ What can I do? You have outwitted me and the only 

reason I spoke to you in this way was to test you. Now, give me the gold 

and precious stones you spoke of and I will leave your country peace- 

fully.”’ 

The queen quickly blew a strange-looking miniature horn and a lovely 

maiden came up to her. The queen said: ‘“Take my maidens and fetch the 

gold and precious stones stored in the place I have revealed to you.” 

The maiden quickly brought the king an abundance of gold and precious 

stones, and all who viewed them were astonished. The king said: ‘“‘Please 

honor my request, and I will know that I have found favor in your eyes.”’ 

“T will do everything you request of me,” the queen answered ‘“‘so long 

as I am not compelled to accept your rule / or bear your yoke.” “I do 

not ask this,”’ he said, סטו" only that I may lay with you tonight.’’ She 

said: "1 grant this request, but give me your word that none of your 

men will come to my maidens, for such things are not done in my coun- 

try.”’ “I agree,’’ he said, and swore to her. He commanded his camp: 

“Anyone who molests the queen’s maidens will be executed.’ That 
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 אבל הכלמה ןאמתו .ולהא לא הכלמה תא איבהל ךלמה חלשיו אוהה הלילב יהיו
 DON :ךלמה רמאיו ".שיאה ירחא השאה ךלתש ןוכנ אל" :הרמא יכ יךלמה לא
 רקבב יהיו %.ול רהתו הילא אביו הכלמה לא ךליו ךלמה םקיו י*".אוה ןכ הירבדכ
 רמאתו ?תעדוי תא המב *.ךלמה הל רמאיו *.ךממ הרה יכנא* :הכלמה ול רמאתו
 שיאו ליח רוביג היהי אוהו ךממ יתירה יכנאש הלילה תולזמב יתיאר יכ* :וילא
 *.גרהי ותנקז תעלו יייליפי םיללח םיברו המחלמ
 דחא" :רמאל ךלמה לא קעצתו היתורענמ תחא הרענ אבתו 7797 לא תרבדמ הנדוע
 רבדה תא השע רשא שיאה ימ" :רמאיו ךלמה ףא רחיו ".יחרכ לעב ימע בכש ךישנאמ
 ואיבהו ורהמ" :רמאיו *,ךיתורצוא רמוש ןתעג אוה הז" :רמאל ול ודיגיו ??הזה
 יירבד לע תרבע הז המל* :ךלמה ול רמאיו .ךלמה לא והואיביו ורהמיו PON“ ותוא

WRירבד לע תחגשה אלו יפ תא רמתו תמוי תומ הכלמה תורענב עגונה רמאל יתיוצ ?/ 
 Now יל עבשת אל ON ךל עד ךא ?םירבדב ךיראא המ" :ךלמה לא רמאיו ןתעג ןעיו
 םתוא יתזנג רבכ יכ דוע םהמ הארת אל ידיב םירוסמה ךיתורצוא לכ המואמ יל השעת
 המ עדי אלו דאמ ופא רחיו דאמ ךלמה זגריו ".םלועל םתוא אצמת אל רשא םוקמב
 לא ןתעג ןעיו 722 תאצמ התלוע המ ייי?יל התוערה ”?AN :ןתעג לא רמאיו .תושעל
 וטךעבשא יכנא" :ךלמה רמאיו ".רוצעל חכ יב היה אלו ילע ףקת ירצי יכ" :ךלמה
 םשיו ונממְ למה םחקיו PON םאריו "!ייתורצוא תא יניארה" :ול רמאיו .ול עבשיו
 .וסירס ןצא תא ורצוא לע
 יניעו אב ןתעג הנהו ויניע תא אשיו ונחלוש לע לוכאל ךלמה בשיו אוהה םויב יהיו
 יפב רבדה TY "!ינממ הז תא וריסה* :קעציו ךלמה להביו .ךלמה לע תומלופמ
 ושפתיו ומוקיו וזגריו ךלמה ישנא ואריו .ךלמה עקתיו וניכסב אב ןתעג הנהו ךלמה
 .דימ והאפריו הכמה לע םשיו דחא בשע חקיו ךלמה אפור לפיטנא אביו ןתעג תא

Esther 2 ךלמה רבדב אובל יתשו הכלמה ןאמתו" לז." 
“But the queen Vashti refused to come at the King’s commandment. . .” 

Genesis 44:10; Joshua 2:21 8 אוה ןכ םכירבדכ." 
let it be according unto your words. . ." . .* 

Genesis 38:18 

**, ..and he came in unto her and she conceived by him.” 
 *.ול רהתו הילא אביו" 9

Proverbs 7:26 

“For she hath cast down many wounded. . .” 
9D” 100הליפה םיללח םיבר .* 

I Kings 1:22 AIT” 101ךלמה םע תרבדמ ," 
while she yet talked with the king. . .” . > 

Exodus 5:22 

“*, ..wherefore hast thou done so much evil to this people?” 
mad” 102הזה םעל התערה " 

Genesis 21:24 

“IT will swear (to you).” 
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TALES OF ALEXANDER THE MACEDONIAN 

night the king summoned the queen to his tent, but she refused to go 

to him saying: “‘It is not proper for a woman to go to a man.” 

“She speaks the truth,” he said, and he arose and went to the queen 

and she conceived by him. In the morning she said: "1 am pregnant 

by you.” ““How do you know?” he asked. “‘Because,”’ she said "1 saw 

in the constellations, last night, that I have become pregnant by you. 

He will be a mighty warrior and will slay many and he will be slain him- 

self in his old 856.7 As she was speaking to the king, one of her maidens 

approached in tears, and said to the king: ‘‘One of your men has lain 

with me and has raped me.”’ The king grew angry and said: ‘‘Who did 

it?’ He was told: “It was Ga’atan,°?! the keeper of your treasuries.” 

The king ordered him brought before him at once and they immediately 

did so. 

“Why did you disobey my command that whoever molested the queen’s 

maidens would be executed. You disregarded this and did not heed my 

words,”’ said the king. 

Ga’atan replied: ‘‘Why should I speak at length? I warn you that 

unless you swear not to harm me, you will never see again any of the 

treasures you deposited with me, for I have hidden them in a p!ace where 

you could never find them.’’ The king grew very angry and did not know 

what to do. 

He said: ‘““Why have you brought this end upon me? What fault have 

you found in me?” 

Ga’atan said: "10608056 my evil inclination overcame me and I was 

unable to resist it.”’ 

“T swear,’’>? said the king and he did so. ‘‘Show me my treasures,” he 

said. When he brought them, the king took them away from Ga’atan 

and appointed his eunuch, Etzin, to guard them. 

One day, as the king was eating at his table, he looked up and noticed 

Ga’atan approaching him with a crazed look in his eyes. The king was 

startled and cried out: ““Take him away!” As the king spoke Ga’atan 

charged at him with a knife and wounded him. When the king’s men 

saw this, they were enraged and seized Ga’atan. Antipol, the king’s 

physician, came and placed some herbs on the wound, which healed 

31 Ga’atan is mentioned in Genesis 36:11, 16 as one of the descendents of Esau and 

a chief in his own right. 

32 By this is meant, “I will not harm you.” 

61 



f, 2714 

 ןודקומ סורדנסכלא רפס

 ול ושעיו .ויבלכ ינפל ןתעג תא ?Jinn ךלמה וציו תובר תונתמ ךלמה ול ןתיו
 וי.הככש ךלמה תמחו םירביא םירביא והוכתחיו

 ץרא תכלל אבל וינפ םשיו איהה ?ראה ןמ וליח לכ ay ךלמה עסיו תאז ירחא יהיו
 קחצמכ יהיו ךלמה קחשיו *.ךדגנכ םחלהל אב רגה ךלמ הנה* :רמאל ול דגויו .רגה
 TAD" ףרוע תישקה יכ תיאר המ* :רמאל רגה ךלמ לא םיכאלמ חלשיו .ויניעב
 יתישע רשא תא ךל דגוה אלה יייתעמש אלה ?NYT אלה ?ידגנכ םחלהל ליח ךל שעתו
 םירבדכ םדיגיו םיכאלמה ואביו ??ידי תחת יתלפשה םיממעו תוכלממ יכ ידי חכב
 תאב !םכינודא לא ורמא* :ךלמה יכאלמ לא רגה ךלמ ןעיו .סורדנסכלא רביד הלאה
 לא רמאיו וירבד תא ךלמל ודיגיו יי"?ךדגנכ יתאטח המו יעשפ המ יצראב םחלהל
 הויצ רגה ךלמו *.ךלמה ay םחלהל ואוביו םכיתמחלמ ילכ לכ תא וניכה* :ומע לכ
 ןעמל שקבו ןבתב םוסכיו ותוכלמ ץרא לכב תורעמו ןיחישו תורוב רופחל ןכל םדוק
 TN רבדה עריו וליחו 'נסכלא לא רבדה דגויו .וליחו סורדנסכלא וב ולפיו ולשכי
 *.לגה ךלמה ידבע ורכ רשא תורובה קמוע ינפמ ץראב אבל ארייו ,ויניעב

 ידגנכ ףרוע השקת לא/יתצעל עמש* :ול רמאיו רגה ךלמ לא תינש םיכאלמ חלשיו
 רגה ךלמה רמאיו *.ךצרא תא תיחשא אלו םולשל אצאו סמ יל אבהו ילא אנ אובו
 קר יתורצואמ ול זבזבאו סורדנסכלא ירבדכ השעא ”DIN :סורדנסכלא יכאלמ לא

ONרמאיו וירבד תא ךלמל ודיגיו םיכאלמה ובושיו ".יצראמ ךלי  Mwy?אביו .ןכ  
 םלבקיו ךלמה לא ןתיו דאמ בורל הרקי ןבא ומעו וירובג רחבמ םע רגה ךלמ אביו
 .וצראמ ךלמה עסיו ךלמה

Esther 0 *הככש ךלמה תמחו." 104 

“Then was the king’s wrath 35508800." 

Isaiah 40:28 תעמש אל.* ox תעדי אלה 105 

“Hast thou not known? Hast thou not heard. . .” 

Genesis 31:36 "יתאטח המו יעשפ המ." 106 

“What is my trespass, what is my sin?” 

Should read: רגה * 

62 



TALES OF ALEXANDER THE MACEDONIAN 

immediately. The king rewarded him with many presents. He ordered 

Ga’atan’s body to be dismembered and thrown to the dogs. So it was 

done. Ga’atan’s body was dismembered and the king’s anger subsided. 

After this, the king and his entire army journeyed from that land 

toward the country of Hagar.** It was reported to him: ‘“The king of 

Hagar has set out to fight against you.’’ At this the king laughed for it 

seemed absurd. He dispatched messengers to the king of Hagar, saying: 

““What stubborness has possessed you to assemble an army and fight 

against me? Have you not heard of my power to subdue kingdoms?” 

The messengers related this to the king of Hagar who answered: ‘‘Tell 

your master: ‘What sin or transgression have I committed against you 

that you have come to fight in my land?’”? When Alexander heard this, 

he ordered his army to prepare their weapons and wage war against the 

king of Hagar. The king of Hagar had already ordered pits, ditches, and 

caverns dug throughout his kingdom and covered them with straw or 

chaff so that Alexander’s army would stumble and fall into them. When 

Alexander and his army learned of this, they were greatly disturbed and 

Alexander feared to enter the country because of the depth of the pits 

dug by the servants of the king of Hagar. 

So, once again, he dispatched emissaries to the king of Hagar saying: 

1666 my advice! / Do not oppose me, but bring me tribute and I will 

depart peacefully without destroying your land.’ The king of Hagar 

told Alexander’s emissaries: “‘If King Alexander will depart from my 

country, I will do his bidding and empty my treasuries for him.’ The 

emissaries returned to the king and related these things to him and he 

said to act accordingly. The king of Hagar, accompanied by his chosen 

warriors, came to Alexander. They brought many precious stones with 

them and gave them to Alexander who accepted them. 

Then Alexander traveled from that land towards Jerusalem,** for he 

33 In Genesis 16, Hagar is mentioned as the mother of Ishmael. In Hebrew, Hagar 

means Arabia or Arabs. The Arabs begin their calendar from the year Mohammed 

fled from Mecca to Medina (622 A.D.) called Hegira which comes from the same root 

as Hagar. 

34 This tale is found in several ancient Hebraic sources: Scholium to Megillat Ta’anit, 

chap. 3, 9; the Babylonian Talmud, Yoma. p. 69a; Midrash Rabbah (Soncino ed.), 

Il, Genesis Rabbah LXI, 7, pp. 545-548. A more detailed version appears in Josephus, 

Antiquitis, XI, viii, 3-5. In both Talmudic literature and Josephus, Alexander appears 

friendly to the Jews and attributes his victories to the God of the Jews. 
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 תאו םידוהיה חכ תא רמאל ול ודיגה יכ םילשורי ךרד תכלל וינפ תא םשיו
 you ".םולכל ידובכ ןיא םידוהיה תא חצנא אל ”ON :רמאיו םתרובג םצוע
 םיכאלמ חלשיו ןד דע אביו והנחמ לכ םע םימי הששו םירשע ךליו ךלמה םשמ
 המכ םתבשי רבכ :סורדנסכלא לודגה ךלמה רמא הכ* :רמאל םילשורי ישנא לא
 יבתכמ אבב התעו .תוינונראו תוילגלוגו םיסמב אל ותוא םתדבע אל רשא םינש
 תיב תורצוא לכ :םכמ לאוש ינא רשא סמה אוה הזו .יסמ יל וחלשו וצבקה םכילא
 םילשורי ישנא ועמשיו "!םינשו םימי AND הז ושדקמ תיבב םתרצא IWR םכיהלא
 רשא םימכחהו םינקזה :ייוידחי וצעוויו י".םוצ WIP םיקש וסכתיו דאמ וארייו

Jonah 3:5 *םיקש ושבליו םוצ וארקיו.? 107 

See also Jonah 4. 

* .. . and proclaimed a fast and put on sackcloth...” 

Isaiah 45:21 *וידחי וצעוי ףא.* 108 

“...ye, let them take counsel together...” 
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had heard of the strength of the Jews and of their valor and heroism. 

“If I do not defeat the Jews, all my glory is as nothing,’’ he said. For 

twenty-six days the king and his entire army journeyed and arrived at 

Dan.*° From there he sent ambassadors to the people of Jerusalem with 

this message: “Thus speaks the great King Alexander: You have dwelt 

many years without serving him by bringing tribute, taxes nor gifts. 

Now, having received my letter, gather, and send me my tribute. This is 

the tribute I expect of you: All the treasures in the house of your God, 

which you have accumulated in His temple over the past days and years.”’ 

When the people of Jerusalem heard this, they were very fearful, put on 

sackcloth,*° and declared a fast. The elders and wise men of Jerusalem 

planned how to answer King Alexander. Annani, the 11:80 7 

V. Tcherikover, Hellenistic Civilization and the Jews (Philadelphia: 1959), chap. 1, 

discusses the historical inaccuracies in the Josephus account. He points out that 

Alexander did not linger in Palestine, but went from Egypt to Tyre, to northern 

Syria and Mesopotamia. He further notes that Josephus wrote that Alexander visited 

Jerusalem after he captured Gaza. From Arrian and Curtius we know that Alexander 

journeyed from Gaza to Pelusium in Egypt in a week. Thus, he could not have come 

to Jerusalem. Josephus also relates that Alexander was shown the prophecy in the 

Book of Daniel which was interpreted to refer to Alexander. However, this is not 

chronologically accurate, since Daniel was written one hundred and fifty years later. 

Thus, Tcherikover concludes that the Josephus narrative is a historical myth. See 

also Josephus, The Collected Works, trans. R. Marcus, VI (London: 1930-43), Appen- 

dix C, p. 528 in which Marcus also states that he feels that Alexander did not visit 

Jerusalem. None of the old Greek and Latin sources mention such a visit. Therefore, 

Josephus may have drawn this portion of his history from apologetic literature of the 

Jews of Alexanderia. I. Levi also feels that the incident as recorded in the Talmud 

reflects the apologetic literature. See: I. Levi, ““La Dispute entre les Egyptiens et les 

Juifs devant Alexandre,” REJ, LXIII (1912), 210-215 and “Alexandre le Grand et 

les Juifs,” in Gedenkenbuch zur Errinnerung an David Kaufmann (Breslau: 1900), 

346-354. 

The Talmudic story of the meeting of Alexander and the priests mentions Antipatris 

as the site. This is also chronologically inaccurate, since the city of Antipatris, founded 

by Herod, did not exist in Alexander’s day. Scholars place the possible meeting of 

Alexander and the Jewish representatives as Kfar Saba, a settlement near the shore. 

It is known that Alexander traveled along the coast on his way back from Tyre to 

Gaza and back. The Jewish Encyclopedia, 12 vols. (New York, 1901-1912), I (1901), 

340-343. 

35 Judges 20:1 and Samuel 3:20. Dan was and still is the northern boundary of Israel. 

36 See the similarity in Jonah 3:5; Esther 4:3. 

37 Historically, the High Priest at the time of Alexander was Simon the Just. Josephus 
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 -נסכלא לא בתכמ ,לודגה ןהכה ,יננע בותכיו .סורדנסכלא ךלמל בישהל המ ?לשוריב
 תושעל ולכוי אל יכ יייתלאש רשא רבדה םהמ TAD :םילשורי ישנא ורמא הכ* :סורד
 חלשלו םשמ םאיצוהל םדיב חכ ןיא םיהלאה תיבב רשא תורצואה יכ .הזה רבדה תא
 קיזחהל די יטמלו ךרב ילשוכלו םימותיו תונמלא ךרוצל םושידקה םהיתובא יכ ךילא
 SN לבא בהז רניד םילשוריבש תיבו תיב לכמ ךל ונתי םה ץפח התא םאו .םדיב
 OTN“ שדקמה תיבמ איצוהל OI חכ PX םהיתובא ושידקהש

 עבשיו דאמ ופא רחיו םילשורי ישנא בתכמ תא סורדנסכלא ךלמה אורקכ יהיו
 .הממש לת םיהלאה שדקמו םילשורי תא םישי דע םילשורימ אצי אלש ולש תבעותב

 תא אשיו ולהא ןולח תא חתפיו וילע הדדנ ותנשו ותטמ לע ךלמה בכשיו הלילב יהיו
 דאמ ךלמה להביו י.ודיב הפולש וברחו וילע דמוע םיהלא ךאלמ הנהו אריו ויניע
 ינא אלה" :ול רמאיו ךאלמה ןעיו TAY“ תא הכי ינודא הז המל* :ךאלמה לא רמאיו
 :יי יניעב ערה תושעל תעבשנ הז המלו wenn םימע רבדמו ךיתחת םיכלמ שבוכה
 לכ ,ינודא יב* .וב רבודה ךאלמה לא רמאיו ךלמה ןעיו ".ומע תאו וצרא תא תיחשהל
 יתלבל ךשפנב רמשה* ג::םידבה שובל ךאלמה ול רמאיו ו:".השעא ילא רמאת רשא
 םהל ביטת ביטהו םולשב לאשת םילשורי ךאובב ךא ,םילשורי ישנאל ו:יהער תושע
 רשא לכו התא תומת תומ יכ עד יפ תא הרמת םאו .םיהלא תיבב רוצאת ךיתורצואמו
 אל

 ידובכ תא ליפשהל דאמ יל השק" :םידבה שובל ךאלמה לא רמאיו סורדנסכלא ןעיו
 רמאיו *.םילשורי אובא אלו 105°( הבושא ךיניעב ער oN לבא .הזה רבדה תא תושעלו
 ךיתורצוא ןתת םשו םלשורי אבת רשא דע בושת ON !ךשפנב רמשה" :ךאלמה ול
 ONT“ שדקמ תיבב

Exodus 18:18 רבדה ךממ דבכ.* 73” 109 

 ”.1 this thing is too heavy for themסז . . . *

Genesis 18:2. הנהו אריו ויניע." Nw” 110 
“And he lifted up his eyes and looked, and lo...” 

Psalms 47:4. "וניתחת םימע רבדי." 1 

““He shall subdue the people under us...” 

See also Psalms 18:48. 

Numbers 22:17. השעא ילא רמאת רשא לכ." 112 

 ”... I will do whatsoever thou sayest unto meםם6 . . . *

 Ezekial 9:11 ".םידבה שובל ךלמה ול רמאיו" 3
with linen...”0101060  . . . * 

Leviticus 18:30. *הער תושע יתלבל ךשפנב רמשה." 4 
“...that ye commit not anyone...” 

Numbers 22:34 7.0 הבושא ךיניעב ער ox לבא 5 
* .. . 1] it 618016886 thee, I will get me back again,” 
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wrote a letter to Alexander: “‘Thus say the people of Jerusalem: ‘Your 

request places too heavy a burden upon them and they cannot honor it. 

They are powerless to remove the treasures of the house of God and 

send them to you because their forefathers consecrated them to the sup- 

port of widows, orphans, the lame, and the crippled. If you wish, they 

will give you a gold dinar for every household in Jerusalem, but they 

cannot remove the treasures of the Temple which were dedicated by their 

ancestors.’ 7 King Alexander grew very angry when he read the letter 

from the people of Jerusalem. He swore by his idols that he would not 

wihdraw from Jerusalem until he had reduced it and its temple to rubble. 

During the night, as the king lay awake on his bed, he noticed through 

the open window of his tent an angel of God standing with a drawn 

sword. 

Terrified, the king exclaimed : ‘““Why would my lord strike his servant ?”’ 

The angel replied: “It is I who conquer kings for you and trample 

nations beneath you. Why did you swear to do evil in the eyes of God 

by destroying His land and His people?” / 

The king said: “‘Please my lord, I will do whatever you say.”’ 

‘“‘Beware of your soul and do no harm to the people of Jerusalem,”’ 

answered the angel dressed in linen, סטו" when you arrive there be 

concerned with their welfare, treat them well and deposit your treasures 

in the house of the Lord. If you disobey me, you and yours will die.’’ 

Alexander said to the angel dressed in linen: “It is very difficult for 

me to humble myself in this way. However, if it displeases you, I will 

turn back and not enter Jerusalem.” 

The angel answered: ““Beware, lest you turn back before coming to 

Jerusalem and bringing your treasures to the House of the Lord.” 

Morning came. The king and his entire army arrived in Jerusalem. 

When he came before the gate of the city, he was welcomed by Annani, 

the High Priest, accompanied by eighty priests dressed in holy garments. 

They came to plead with him to spare the city. When Alexander saw 

Annani, the High Priest, he dismounted from his horse, / and prostrated 

himself before him, embracing and kissing the priest’s feet. 

Alexander’s warriors were displeased at this and said: ‘“‘Why did you 

do this? Why did you degrade yourself before this man? Dukes and 

calls the priest Jaddeus. The writer of this manuscript did not know the rabbinic 

stories of Simon the Just or the Josephus tale that the priest showed Alexander the 

prophecy of Daniel. 
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 ריעה רעש ינפל אב רשאכו .םילשורי אוביו וליח לכ םע ךלמה עסיו רקבב יהיו
 לע ןנחתהלו ךלמה ינפ ליבקהל שדק ידגב ישובל םינהכ םינומש םע ןהכה יננע ךליו
 לופיו/סוסה ןמ דריו לודגה ןהכה יננע סורדנסכלא תוארכ יהיו .התיחשה יתלבל ריעה
 םהיניעב עריו סורדנסכלא ירובג אריו .םהל קשניו ןהכה ילגר תא קבחיו הצרא וינפל
 םיסכוד אלה ?הזה שיאה ינפל ךדובכ תא ליפשתו תישע תאז המ" :ךלמה לא ורמאיו
 וינפל תיוחתשהש ןקזה הזב ךדובכ תא תלזלז התאו ךינפל םיחטתשמ םיסכרפאו
 רשא הזה ןקזה שיאה יכ ”Wann PRX :םהל רמאיו ךלמה ןעיו *.הבכרמה ןמ תדריו
 הדורי רשאו המחלמה תעב וינפל ךלוה רשא םיהלאה ךאלמה תומד הז ידגנכ אצי
 ךלמה ירבד תא ןהכה יננע עמשכו *.הזה דובכה לכ תא ויתדבכ ןכ לע ,ייתחת םימע
 ןח יתאצמ אנ ”ON :ךלמה לא רמאיו .לודג לוקב םשה ךרביו 'רשי יהולאל וחתשיו דקיו
 ול רמאיו *.ךנוצר תושעל ךידבע on יכ םלשורי יבשויל המואמ שעת לא ::*ךיניעב
 אל יכ יתמחלמ ישנא לעו ילע ms םילשורי ישנא לע יניוצמ התאש דע" :ךלמה
 ".הער תושע יתלבל ינריהזה םיהלאה ךאלמ יכ םילשורי ישנאל הער תושעל לכוא
 הנוריבה לע ךלמה תא ואיביו הימכחו הידיסחו הינקזו םילשורי ירוביג לכ ואוביו
 לא ךלמה רמאיו יעיברה םויב יהיו .השלש םימי םש יהיו םילשוריב רשא הנוילעה
 תיבב וירוביגו ךלמה אביו וז" ,ייתחת םימע הדורה לודגה לאה תא אנ יניארה* :יננע
 רהמיו .ודגנכ דמוע םידבה שובל ךאלמ הנהו אריו ויניע אשיו םיהלאה שדקמה
 תיב אוה הז* :רמאיו ולוק תא NW .הצרא וחתשיו הצרא ותמוק אלמ לפיו ךלמה
 דאמ הברה הרקי ןבאו בהז ילכו ףסכ ילכ ךלמה אצויו *.םלועב PX והומכו םיהלא
 בהז וחקי רשא םשה ינהכ ראשמו ןהכה יננעמ ךלמה שקביו .םיהלא תיב רצואב ןתיו
 יננע ול ורמאיו .ןורכזלו תואל ול היהי ןעמל םשה שדקמב ותינבת ושעיו הברה
 .םיהלאה תיבב הנומת לכ Yop קוקחל הזה רבדה תא תושעל לכונ אל" :םינהכהו
 ותוא ןת ךתומד תינבת Yop ונממ תושעל תרמאש בהז ותוא .וניתוצעל אנ yaw ךא
 םש ךל השענ ונחנאו .ךרב ילשוכו ריעה יינע וב וסנרפתי ןעמל םשה תיב רצואל

Genesis 18:3 ךיניעב ןח יתאצמ אנ,"* BR” 116 
“.,.if I have found favor in thy sight...” 

Psalms 144:2 “nnn *םימע דדורה 117 

 ”. subdueth my people under me...תס *

See also: Psalms 18:48; II Samuel 22:48. 
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Jords have prostrated themselves before you, and now you have lowered 

yourself by descending from the chariot and bowing before this old man.”’ 

“Do not be amazed,” said the king. ‘“This old man who came toward 

me resembles the angel of God who leads me at the time of battle and 

who tramples nations beneath me. Therefore, I have bestowed all this 
honor upon him.” 

Hearing these words, Annani, the priest, knelt and bowed to the God 

of Israel and blessed the Lord in a loud voice. He turned to the king 

saying: “If it please you, do not harm the people of Jerusalem for they 
are your subjects and will do your will.’ 

“Instead of pleading with me for the people of Jerusalem,”’ said the 

king, “‘entreat them on my behalf and that of my warriors, for I could 

not harm them since the angel of God warned me not to do evil against 

them.” 

The soldiers, the elders, the holy men, and the wise ones accompanied 

the king to the highest castle in Jerusalem and he stayed there for three 

days. On the fourth day the king said to Annani: ‘‘Please show me thé 

house of the great God who tramples nations beneath me.’’ The king 

and his warriors entered the temple of God. Alexander lifted his eyes 

and saw the angel, clothed in linen, standing opposite him. 

The king prostrated himself, raised his voice and said: “‘This is the 

house of the Lord and there is none like it in the world.”’ 

Then the king took vessels of gold and silver and a large quantity of 

precious stones and deposited them in the treasury of the house of God. 

The king asked Annani and the other priests of the Lord to take a large 

quantity of gold and make a statue of him and place it in the temple 

of the Lord as a sign and a remembrance of him. 

Annani and the priests said: ‘“‘We are forbidden to engrave a statue 

or an image in the house of the Lord. However, heed our advice. Give 

the gold that you wanted us to use to make your statue to the treasury 

of the house of the Lord so that it may be used to maintain the poor and 

crippled of the city. We will commemorate your good name by naming 

all the boys born this year after you.”%8 

38 A similar tale is found in a chronicle of 1166, Sefer Ha-Kabbalah, in which it is 

related that the priests also promise Alexander to begin the calendar from this time. 

Cf. “Sefer Ha-Kabbalah,” ed. A. Neubauer, Medieval Jewish Chronicles, Il (Oxford, 

1887), 47-84. Comments on the author, David of Toledo, are found in the Preface, 

xiiff. 
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 יניעב רבדה בטייו ?*.ךמש לע וארקי םלוכ תאז הנשב םידוליה םירענה לכ ןורכזל בוט
 ראשו ןהכה יננע דיב ןתיו בוט בהז רככ םיעברא לוקשיו .ןכ תושעל aN“ ךלמה
 ילכו ףסכ ילכ אצויו ךלמה ףסויו ו".ךימת ידעב וללפתה* :םהילא רמאיו םינהכה
 ללפתה ךיניעב ןח יתאצמ אנ ”ON :ול רמאיו ןהכה יננעל ןתיו בורל הרקי ןבאו בהז
 .ןכ תושעל יננע רמאיו ".דימת ידעב

 םישדח השלש וליח לכ םע םילשוריב ןתיו שדקמה ןמ ךלמה אציו תאז ירחא יהיו
 ימימ הינקזו ריעה ימכח ורמא רשא וייםינבאכ םילשוריב בהזה תאו ףסכה תא ןתיו
 yaw תא ועמש םילשורי תוביבס רשא םעה לכו .םלשוריב הזכ היה אל דוד ןכ המלש
 ועמש רשא לככ ךלמה ?on ןתיו דאמ בורל לכאמו התשמ ול ואיביו סורדנסכלא
 .ץראה רשעתו ann ףסכמ ?Iw“ ץרא לכ אלמתו ונממ ולאש
 לילגה ץראמו לילגה ץרא רובעיו ךליו םילשורימ םשמ ךלמה עסיו ןכ ירחא יהיו
 .דאמ הנימשו הבוט ץראהו איינודרק ךרד רבע
 יושעה שובלמ יתלוז םישובלמ םהל ןיאו םיתב םהל ןיאו ,םילהאב םינוח המהו
 ועמשיו .רחא שובלמ םוש לובסל םילוכי םניא ץראה תומימח בורמו םילמג רעשמ
 הסניו םהמע רבדיו ךלמה םלבקיו .ול וחתשיו ותארקל ואציו סורדנסכלא תעמש תא
 on“ בור לע Joan חמשיו דאמ םימכוחמ םימכח םה יכ תומכח ינימ לכבו :אתודיחב
 :ורמאיו םלוכ וקעציו 7,099 ןתא/ינממ ולאשת רשא ”YD :םהילא רמאיו .םתמ

Psalms 72:15 *דימת ודעב וללפתיו.* 118 

* ... prayer shall also be made for them continually...” 

II Chronicles 1:15 םינבאכ םילשוריב בהזה תאו ףסכה תא." yn” 119 

**And the king made silver and gold at Jerusalem as plenteous as stones...” 

I Kings 10:1. תודיחב ותוסנל." NaN” 120 

““,..she came to prove him with hard questions.” 
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This pleased the king and he agreed that it be done. He weighed forty 

talents of fine gold and placed it in Annani’s hands, saying: ‘‘Pray for 

me always.’ The king brought forth more objects of silver and gold 

and an abundance of precious stones and giving them to Annani, the 

priest, said: “If I have found favor in your eyes, pray for me always.” 

Annani promised to do so. After this, the king left the sanctuary and 

camped for three months in Jerusalem with all his army. He distributed 

silver and gold as if they were stones, and the wise men and elders of 

the city said that never had such riches been seen in Jerusalem since the 

days of Solomon, son of David. The people from the environs of Jerusa- 

lem heard of Alexander’s fame and brought him an abundance of food 

and drink and he gave them all that they requested of him, and the land 

of Israel was filled with silver and gold and prospered. 

Afterwards, the king traveled from Jerusalem passing through the 

Gallil?? and from there through Kardonia,*° a prosperous and fertile 
land. The inhabitants dwelt in tents for they did not own houses.*! 

Because of the intense heat of the country they could not tolerate any 

type of garment except those made of camel hair. Having heard of 

Alexander’s fame, they came to greet him, bowing before him. The king 

received them and spoke to them, testing them with all kinds of riddles 

and all matters pertaining to wisdom, for they were known to be very 

wise men. He rejoiced at their wisdom and said: ‘“‘Whatever you request 

of me / I will grant,’’ and they all cried out: “‘O lord King, grant us 

39 A district at the northern border of Israel from ancient times to the present. 

40 Possibly refers to Kurds, located in northern Babylonia and Iraq, near the Ararat 

mountains. 

41 Apparently the writer of this story was not familiar with the rabbinic tale of the 

wise men of the South, or Brahmins, as told in the Babylonian Talmud, Tamid, 

pp. 315-328. In this version, Alexander put ten questions to the elders of the South 

(Negev). 

Another opinion states that the Ten Wise Men of the South are not the elders of 

Israel, but were the wise men of India and Ethiopia. See: S.J. L. Rapoport, Erich 

Millin (Warsaw: 1914), .כ 69 and A. de Rossi, Meor Eynayim (Warsaw: 1899), p. 126. 

In this tale of the wise naked men, a possible echo of the Rechabites is found. This 

religious group existed during the period of the First Temple. They lived a nomadic 

life; they did not live in houses, sow seeds, or plant vineyards. This group sought a 

return to the simple, sober ways of the desert, in opposition to the idolatry and im- 

morality of the Canaanites. The Universal Jewish Encyclopedia (New York: 1939-1943), 

TX (1943), 93-94, 
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 ידיב ןיא הז" :םהילא רמאיו ךלמה להביו *.םלוע םייח ונל ןת ךלמה ונינודא*
 לאשנ אל וניתליאש תא ונל ?nn הז תושעל ךדיב ןיא ”ON :ול ורמאיו ונעיו ".תושעל
 לאשא אל" :ךלמה 'מאיו 7.72 ןתנ המ ונממ לאש" :ךלמה לא ורמאיו ."רחא רבד ךממ
 ".םתרובג חכבו םהב םיאיקב םתאש םיליעומה םיבשע יתלוז רבד םכמ

 ודיגיו הברה םיבשע ךלמה לא ואיביו וכליו *,השענ ןכ ךרבדכ* :ךלמה לא ורמאיו
 הנא שפחל םיבשעה ירחא ךלמה ךליו .םתאופר לכ תאו םשומיש לכ תאו םחכ לכ ול
 ובתכיו ךלמה וציו .רחא םוקמב םיבשעה תא רוכזי ןעמל םתומדכו םתינבתכ הנאו
 ירחא .ויזנג תיב לא רפסה תא איבהל וציו םשומש לכ תאו םיבשעה לכ תא ויאפור
 רשא תואופרה רפס תא איבהל וציו לודג ילוח סורדנסכלא ךלמה הלח הלאה םירבדה
 םיאפורה ואפריו והואצמיו ךלמה יאולחת תא וב ושקביו ותוא ואיביו .ויזנג תיבב
 .ךלמה תא

 בנגיו אוהה אפורה ךליו ,ךלמה תא אנוש היה רשא דחא אפור םיאפורה ןיב יהיו

 ערקיו דאמ ול רציו רפסה ףרשנ יכ ךלמל דגויו ,שאב והפרשיו תואופרה רפס תא

 אלו אבחתיו אפורה חרביו רפסה תא ףרש רשא אפורה תא איבהל וציו ויתולמש

 .אצמנ

 דובכב סודרא ךלמה והלבקיו אייניטרק ץרא אביו וליח לכ םע ךלמה עסנ תאז ירחא
 רשא דאמ הפי השא התיה (Ow .קמע המשו ולש הכלממ ריע ךותב והכילויו .לודג
 ושדחב שדוח ידמו ,םלועה לכב התומכ התיה אלש הילע םידיעמו הורשאי היאור לכ
 חבז חובזלו ,ןהלש הוא ןיליצא לכיהל תחא םעפ תכלל תאזה השאל טפשמ קח היה
 הירחא ןיצרו םתכאלממ םיפרמ הכאלמ ילעב ויה ריעה תובוחר ךרד הרבוע ידמו הבעות
 אריו םויה יהיו .תרוטקמו לכיהל תרבוע דימת תאזה השאה התשע הכ .היפויב לכתסהל
 לעבל רטקל השאה התאב רשאכו .הירחא עגתשנ רשא טעמכו ןיליצא ןהכ ןתמ התוא
 /.ונלש WIP ןיליצא תאמ רמאל POR יתחלש חולש !יתנודא יב" ןתמ הילא רמאיו
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everlasting 116.7 The king was bewildered and said: “This is not within 

my power to grant.’ They said: “If you cannot grant us this, we will 

ask nothing more of you.”’ Then they said to him: “Tell us what you 

want us to grant you.”’ “I will ask nothing of youexcept your knowledge 

of the beneficia] herbs in whose potential and strength you are skilled,”’ 

he answered. “‘We shall do as you request.’’ And they brought him many 

herbs and disclosed their virtues and their healing power to him. The 

king searched for similar herbs everywhere so that he could recognize 

them if he ever saw them again. He ordered his physicians to record the 

uses of these herbs and commanded them to place the book in his trea- 

sury. Subsequently, King Alexander became very ill and ordered the 

Book of Remedies** brought to him from the treasury. They looked up 

the king’s illness and finding it, the physicians were able to cure the 

king. 

Among the physicians there was one who hated the king and he stole 

the Book of Remedies and burnt it in the fire. When the king was told 

that the book had been burned he was greatly saddened. He tore his 

garments and ordered the physician who had burned the book to be 

brought to him, but the physician had fled and could not be found. 

The king and his army set forth again and arrived at the land of 

Kartinia and were received by King Ardos with great honor. Alexander 

was led in to Amak,*? the capital city. There lived in that city a very 

beautiful woman. All who saw her praised her, saying that there was no 

one who surpassed her in beauty in the whole world. Once a month this 

woman went to the temple of their god, Atzilin,** to offer sacrifices. 

Whenever she passed through the city streets, the craftsmen ceased their 

work and ran after her to gaze upon her beauty. This woman regularly 

went to the temple to burn incense. One day, Matan, priest of Atzilin, 

saw her and almost went out of his mind because of her. When she came 

to offer incense to the idol, Matan said to her: “‘Please, my lady, I have 

been sent to speak to you by our holy Atzilin.”’ 

42 The Book of Remedies was used by King Hezekiah 720-692 B.C., who finally had 

it hidden so that people, in case of sickness, would rely on God and not on the Book for 

their cure. 

43 Amak and Jerusalem and Ayuna are the only capital cities in this story. 

44 Similar to Asilin and possibly comes from Apolon or Avulon; the Arabs interchange 

p and ₪. 
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 רמאיו ".ינממ דחכת לא השעמה המ יל אנ הדיגה" :ןתמ לא רמאתו השאה חמשתו
 השא ןיא יכ ותומכ WIP ןב ונממ ידלתו ךילא אבל הואתמ ןיליצא יכ יעד" :ןתמ הילא
 ילע הוצי רשא לכ" :רמאתו השאה חמשתו nx“ יתלוז ובכשמל היוארה םלועה לכב
 תעמוש תא ”ON :השאה לא ןתמ רמאיו :ש".הצרא וירבד לכמ ליפא אל השעא ןיליצא
 לכיהב הלילה יאוב ויניעב בוט םאו ךילעבמ תושר ךל יחקו יכל ,ןיליצא ירבדל
 .ןתמ ירבד לכ תא הלעבל דגתו התיב לא ךלתו השאה רהמתו *.ונממ ידלתו ןיליצא
 תותסכו םירכ ןיליצא לכיהב ךמע יאיבת IN ךיניעב בוטכ ישע" :הלעב הל רמאיו
 תותסכו םירכ חלשתו ,ןכ השאה שעתו *.םהילע עיצהל ישמ ידגבו ןיליעמו תועצמו
 אבתו אוהה הלילב יהיו .*ירוחא לכיהה ךותב עצמ ושעיו םלבקיו ןתמ לא ישמ ידגבו
 היהתש ןוכנ אל* :השאה לא ןתמ רמאיו .המע התחפש ךלתו ןיליצא לכיה לא השאה
 ןמ יאצ יכל" :התחפש לא השאה רמאתו ךכל היואר הניא יכ לכיהב ךמע ךתחפש
 .ןכ התחפש שעתו *.רקבה רוא/דע לכיהה חתפ יבכשו לכיהה

 החפשה עמשתו .ואובמ ךרד ינישה חתפ ךרד לכיהה לא ןתמ אביו הלילה יצחב יהיו
 לכיהב אב ןתמ הנהו ארתו טלב אבתו הבכשממ םקתו היניעב עריו תלדה ריצ לוק תא
 התריבג תא קבחמ ןתמ תא ארתו .רבד הרבד אלו ןתמ התוא גרהי ןפ רבדל הארי איהו
 רשא דע הניתממ איהו .םימעפ עשת דע ץראה לכ ךרדכ המע השעו התוא קשנמו
 -ריבג עצמ לע תומיו ושאר לע ותוא ךתו ןיליצא לספ תא חקתו טלב אבתו וחכ ששת
 זגרתו *??ךילעב יתלוז רחא שיאה םע תאמטנ יכ תישע תאז המ" :החפשה רמאתו .הת
 לא" :התחפש הל רמאתו יי.קבתו הלוק תא אשתו תאמטנ יכ העדי יכ להבתו השאה
 ".הזה רבדה תא ידיגת לאו ךתיבל יכלו יקתש אלא ו:!בישהל PR השענש המ ,יכבת

Joshua 7:19 "ינממ דחכת לא תישנע המ יל אנ דגהו.* 1 

* . . .161[ me now what thou hast done; hide it not from me.” 

See also Jeremiah 38:25. 

I Samuel 3:19 "הצרא וירבד לכמ לופה אלו.* 122 

 ”. did let none of his words fall to the groundהת . .. *

See also II Kings 10:10. 

Genesis 21:16 "בבתו הלוק תא אשתו." 123 

* . . . and lift up her voice and wept.” 

Missing word: המבה .* 
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TALES OF ALEXANDER THE MACEDONIAN 

The woman rejoiced and said: ‘Please tell me everything; do not 

withold anything from me.” 

He said: “Know that Atzilin desires to come to you and beget by 

you a holy son like himself for there is no other woman in the entire 

world worthy to be with him.” 

The woman was overjoyed and said: ‘‘Whatever Atzilin commands 

I will do and I will not omit anything.” 

“If you heed the words of Atzilin”’ said Matan to the woman, "0 

and obtain permission from your husband and if he agrees, come to- 

night to the temple of Atzilin and you will give birth by him.’’*° 

The woman hurried to her house and told her husband all that Matan 

had said. ““Do as you see fit,’ her husband said, “‘but take pillows, 

coverings, and mattresses, cloaks, and silken garments to the temple of 

Atzilin to spread over the ground.’’ The woman did this, sending pillows, 

coverings, and silken garments to Matan, who received them and made 

a bed behind the altar in the sanctuary. That night the woman came 

to the temp‘e of Atzilin accompanied by her maid. 

Matan said: “It is not proper that your maid stay with you in the 

temple, for she is not worthy.”’ 

So the woman told her maid: “‘Leave the temple and lie down at the 

entrance until / daybreak.”’ 

Her maid did so. At midnight, Matan came to the temple through a 

second entrance. When the maid heard the noise of the door hinge she 

became suspicious and arose from her bed and entered silently. She saw 

Matan enter the temple but was afraid to speak lest he kill her; so she 

did not utter a word. She saw Matan embracing and kissing her mistress, 

and he had intercourse with her nine times. She waited until he had 

exhausted his strength, and then, grabbing the statue of Atzilin, she 

softly approached and struck him on the head and he died on the bed 

of her mistress. 

The maid said: ‘“‘What have you done? You have been defiled by 

a man other than your husband.” The woman was disquieted and grew 

frightened for she knew she was defiled and she wept bitterly. 

Her maid said: ‘“‘Do not weep, for what is done cannot be undone. 

Remain silent, return, home, and do not reveal this to anyone.”’ 

45 Note the striking parallel to the conversation between Bildad and Golofira preceding 

the conception of Alexander. 
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 ןמ יכ ןילימב רוצעל לכוא אל יכ קותשל יל ירמאת לא" :הל רמאתו השאה ןעתו
 ירמאת ךיאו יתאמטנ התעו ילעב יתלוז םדא יב עגנ אל םלועמ יכ יתאמטנ יכ רבדה
 רשא דע הקעזו ךולה ךלתו השאר לע הדי םשתו השאה ךלתו ".ידיגת לאו יקתש
 הל היה אלו הלאה םירבדה לכ ול דגתו 7279 המ" :הלעב הל רמאיו .התיב לא האב
 Dorn לא תכלל תושר הל ןתנ ומצעב אוה יכ המואמ הל תושעל הלעבל :%הפ ןוחתפ
 .ןיליצא

 ותגרה ותחפש יכ ףאו ותשאל ןתמ השע רשא לכ ול רפסיו ךלמה לא הלעב אביו
 לכות אל* :סורדנסכלא רמאיו "?השעא ןיד ”APN :סורדנסכלא לא ךלמה רמאיו
 ליפמ יתייה יתוכלמב היה םא לבא .ץורח וטפשמו גרהנ רבכ יכ רבד ןתמל תושעל
 לכיה תא וסרהיו ךלמה וציו *".וכותב ללפתהל ןוכנ ןיאו אמטנ יכ ןיליצא לכיה תא
 :ךלמה לא 'דנסכלא רמאיו .שאב ופרש גרהנה ןתמ תאו LTO דע ורע ורעו ןיליצא

ON”ךלמה דלשיו *.היפוי תא האראו איהה השאה ירחא חלשת ךיניעב ןח יתאצמ אנ  
 .ויניעב אלפיו המתיו היפוי תא סורדנסלכא אריו .ךלמה ינפל השאה אבתו הירחא
 הזה רבדכ תושעל ךל הלילח* :ךלמה ול רמאיו ".השאל יל התוא ןת" :ךלמה לא רמאיו
 סורדנסכלא ךלמה רמאיו NT“ ץראה אלמתו יח אוהש דועב הלעבמ השא תחקל
 לכב ורגתי תולודג תומחלמ יכ עד השאל תאזה השאה תא יל ןתת אל ”ON :ךלמה לא
 יתוכלמ לכ יכ השאה תא ךל ןתא אל יכ לכותש המ ”AWE :ול רמאיו ".ךיתוכלמ
 .הב דבכתמ

nn? ךלמה הצר אל יכ סורדנסכלא NI” לודג םשור וב השעת יתוכלממ האצוי. ON 
 תחשיו סורדנסכלא די רבגתו .ךלמה םע םחליו ותמחלמ ילכ ךורעיו השאה תא ול
 תא סורדנסכלא חקיו .לזרב ילבכב ותוא רושקל וציו יח ךלמה שפתיו וירוביגמ םיבר
 שש ובחורו ,המא הרשע תחא וכרוא בהז לכיה הל שעיו .דאמ היבהאיו הקזחב איהה השאה
 וב היה אלו .הרקי ןבאמ אוהה לכיהה תוריק תא הפחיו המא הרשע שמח והבוגו ,המא
 .םויבכ הלילב הריאמ הרקי ןבאה יכ ןולח

Esther 8:8. 124 "בישהל ןיא השענש המ יכבת לא."* 
may no man reverse.” . .. * 

Job 4:2 

*... but who can withhold himself from speaking?” 

 *.לכוי ימ רוצעוז 125

Ezekial 17:63 

“...and never open thy mouth any more...” 

See also Ezekial 29:21. 

Nd” 126הפ ןוחתפ דוע ךל היהי ." 

Psalms 137:7 

“Raise, it, raise it, even to the foundation thereof.” 

Wy” 7דוסיה דע ורוע ." 
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“Do not tell me to be silent,”’ said the woman, ‘‘for I cannot refrain 

from telling of this. I have become defiled, for I have never been touched 

by any man but my husband; so how could you tell me to keep silent 

and not tell.”’ The woman put her hand upon her head and went home 

wailing. 

“‘What happened to you?’’ her husband asked. She told him all that 

had happened, but he could not reproach her nor do anything to her, 

for he himself had permitted her to go to the temple of Atzilin. 

Then her husband went to the king and told him what Matan had 

done to his wife and that his maid had killed him. The king asked Alex- 

ander: ‘““‘What should my judgment 06?" 

Alexander answered: “You could not do anything to Matan for he 

has been killed and his sentence has already been decided. However, if 

this had happened in my kingdom, I would have destroyed the temple 

of Atzilin, since it has become defiled and it would not be proper to 

pray in +." 

The king ordered the temple of Atzilin destroyed to its foundation 

and the slain Matan burnt. 

Then Alexander said: “‘If I have pleased you, send for that woman _ 

so I may see her beauty.”’ 

The king sent for her and she came. When Alexander saw her beauty 

he was astounded and it was wondrous in his eyes, and he said to the 

king: “‘Give her to me as a wife.” 

“God forbid if you take a woman away from her husband while he 

is still alive, for the land will be filled with abomination.”’ 

King Alexander said: “‘If you will not give her to me as a wife, know 

that great battles will be waged in your kingdom.” 

He replied: ““Do as you wish but I will not give you this woman, for 

my entire kingdom is honored by her and if she should depart it will 

leave a tremendous impression.” 

When Alexander saw that the king refused to give the woman to him 

he prepared his weapons and fought against him. Alexander had the 

upper hand, and he easily destroyed many of his opponents’ warriors. 

The king was captured alive and Alexander ordered him bound with 

iron chains. Then Alexander forcibly took that woman and loved her 

greatly. He erected a temple of gold for her measuring eleven cubits 

long, six cubits wide and fifteen cubits high. He studded its walls with 

precious stones, It did not have a window, for the precious stones shone 
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 םיסוס והוכשמיו לזרב ינפא עברא לע לכיהה עקתיו השאה תא הכותב ךלמה םשו
 (Jan .הכותב ןותנ הלכאמ לכ יכ לכיה לש הכותמ המ *תאזה השאה (PX .הברה
 שעיו .רדנסכלא רענה םש ארקיו דאמ ךלמה חמשיו .ןב דלתו סורדנסכלאמ השאה
 19,היכילמיו איהה השאה שארב תוכלמ רתכ םשיו י=וידבעו וירש לכל לודג התשמ
 .תולודג תונתמבו םיבוט םירבדב םחמש ךלמה/יכ ךלמה םע וליח םע לכ וחמשיו
 תמ ,ךלמה סוס ,לספוב םגו .םישדח העשת ןב ךלמה ןב 'נסכלא תמיו תאז ירחא יהיו
 .םויה ותואב
 ?maa וציו .ולצא רבק וסוס לופסוב תאו ונב תא רובקל וציו לודג יכב ךלמה ךביו*
 .ןל רהתו הילא אביו ותשא תא ךלמה םחניו .הארמל דמחנו לודג ןינב םהילע
 ךלמה ערקיו איהה השאה תא תמתו ילודג יכב וליח לכו ךלמה pan וייהתדל תעב יהיו
 ןאמיו ומחנל וירש לכ ואביו .ץראל לופיו ושאר תא טרמיו ףכ לא ףכ קופסיו וידגב
 תולתל דחא לבח Joan חקיו .דדב ךלמה תא וחיניו ונממ וירש וכליו ייי.םחנתהל
 וחיכויו לבחה תא ונממ וחקיו וילא וצוריו ורהמיו וירש ושיגריו רעצ בורמ ומצע
 תימהל תשקב רשא םלועב םישנ וספ יכו הכולמב רוצעת ”ANNA :ול ורמאיו ךלמה תא
 ”ON :ךלמה לא ורמאיו הברה םירבד POX ורבדיו .תחא השא תודוא לע ךמצע תא
 תולועב וא תולותב ושקביו ךלמה תנידמ לכב םירפסו םיחולש חלשנ ךיניעב בוט
 בטייו :.הנכילמי ךלמה יניעב בטיי IWR הרענה היהו :*,ראות תופיו הארמ תופי
 ץראב תחא הלותב ואצמיו ,ותוכלמ תונידמ לא םיכאלמ חלשיו ךלמה יניעב רבדה
 התיה איה יכ היבהאיו ךלמה יניעב הרענה בטיתו .ךלמה לא התוא ואיביו איקירפא
 .היכילמיו השארב תוכלמ רתכ ךלמה םשיו דאמ דאמ ראות תפי
 ליחה ינפל וצוריו דאמ לודג רעיב אביו והנחמ לכ םע ךלמה עסיו תאז ירחא יהיו
 לא רמאיו סורדנסכלא אביו .ליחה ןמ םיבר ותיחשיו םינרק שמח ילעב תונושמ תויח
 וימחר בורכ םשה השעי ילוא .רעיה יצע וקילדהו תפזו תירפוגו שא םכל וחק" :ומע
 וסוניו ,רעיה יצע וקילדיו ןכ ושעיו ורהמיו ".הלאה תוערה תויחה ןמ וניעישויו
 .םהמ וליח לכו ךלמה לצניו תויחה

  is senseless in this positionהמ ; is missingהזז *

Esther 1:3. וידבעו וירש לכל התשמ." nwy” 128 

*...[6 made a feast unto all his princes...” 

Esther 2:17 יתשו תחת הכילמיו השארב תוכלמ." ower” 129 

".. so that he set the royal crown upon her head and made her queen instead of 

Vashti.” 

Genesis 38:27 התדל תעב." m7” 130 
‘And it came to pass when she travailed...” 

 * :The sentence should read = יכב וליח לכו ךלמה ךביו איהה השאה תא תמתו התדל תעב יהיו *

 "...וידגב תא ךלמה yap לודג

wp” 13137:35 ".םחנתהל ןאמיו ומחנל ויתונב לכו וינב לכ  Genesis 
“And all his sons and all his daughters rose up to comfort him; but he refused to be 
comforted.” 

Esther 2:2 “ANI תובוט תולותב תורעו ךלמל wpa” 132 
“Let there be sought for the king young virgins fair to look on...” 
Esther 2:4 *יתשו תחת ךולמת ךלמה יניעב בטית רשא הרענהו." 3 
“...and let the maiden that pleaseth the king be queen instead of Vashti,” 
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at midnight as in the daytime. The king placed the woman in it and 

mounted the temple on four iron wheels drawn by many horses. The 

woman did not move from the temple because all her food was brought 

to her. The woman conceived by Alexander and gave birth to a son. 

The king rejoiced greatly and named the boy Alexander. He made a 

great feast for all his princes and servants and placed a crown upon the 

woman’s head and made her queen. The king’s army rejoiced with him / 

because the king presented them with costly gifts. 

The king’s son, Alexander, died at the age of nine months. On the 

same day his horse, Busifal, also died. The king wept bitterly and ordered 

his son buried and his horse, 3051181, buried near him. He ordered a large, 

beautiful mausoleum erected over them. The king consoled his wife and 

came to her and she conceived. However, she died in childbirth. The 

king rent his garments, wrung his hands, tore at his head and fell to the 

ground. All his princes condoled with him, but the king refused to be 

comforted. So they left him alone. From deep grief the king tried to 

hang himself, but his ministers noticed, and quickly ran to him and 

took the rope away from him. 

They reproved the king saying: “‘Are you going to put an end to the 

kingdom? Did you try to take your life because of one woman as if there 

were no other women left in the world?’ They continued speaking: 

“If you wish, we will send messengers with books*® throughout your 

land to seek beautiful maidens or women. Let the king crown the maiden 

who pleases him most.” 

This counsel pleased the king and so he sent messengers to all his 

provinces. They found a maiden in the land of Afrikian and brought her 

to the king. The maiden pleased the king and he loved her for she was 

very beautiful. He placed the crown on her head and made her his queen. 

Then the king and his entire army set forth and came to a large forest 

where strange five-horned beasts fell upon them, killing many. Seeing 

this, Alexander told his men: ‘“Take fire, brimstone, and tar and set 

the forest on fire. Perhaps the Almighty, in his great mercy, will save 

us from these wild beasts.’’ They quickly set the trees on fire, the beasts 

fled, and the king and his men were saved. 

46 This is reminiscent of the ancient story told in the Book of Esther where messengers 

were sent far and wide to find a wife for the king. 

The manuscript uses the word books but the meaning is that messengers or scribes 

representing the king went out to find the woman. 
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 ?BAAN דמחנו הנושמו לודג רהנ םש ואצמיו תרפוע PIX לא ואוביו םשמ ועסיו
 תורוב ורפחיו ךלמה וציו רהנה ימ תא תותשל וארייו םימל וליח לכו ךלמה אמציו
 :ומע לכ לא ךלמה רמאיו .ומעבו ךלמה תשיו םיבר םימ ow ואצמיו 159737 תוביבס

OX”הנחנ םכיניעב בוט  Owורמאיו ",םה םיליעומש םהב חירמ ינא יכ םימה לע  
 תופוע ךלמה דייצ שופתיו ירישעה םויב יהיו .םימי הרשע םש ונחיו ןכ תושעל
 .םהל וחרפיו ויחיו הצחורל םימב םנתנ רשאכו .אוהה רהנה ימב םצחריו םקנחיו
 .והרק רשא לכ תא ךלמל דגיו ךליו אוהה רהנה ןמ התשו רהימ ןכ ךלמה דבע האר
 הרהמ ךל .םלועל היחי םהמ התושה לכ יכ ןדע ןג ימ םה רורבב* :ךלמה ול רמאיו
 ול איבהל ודיב דחא לפס חקיו דבעה רהמיו *.ינא םג התשאו רהנה ןמ יל איבהו
 םיהלאה יכ ןייעמה ימ תא יתאצמ אל :ךלמל דגיו ךליו םימ םש אצמ אלו רהנה ימימ
 אלב דבעה ץריו .ודבע שאר תא ךותחיו וברח חקיו ךלמה ףא רחיו ".ינממ םילעה
 ךפוה אוהו שאר אלב םיב אוה ןיידעש ונימכח ורמא הכ* :רפוסה םחנמ רמאיו שאר
 ךינודא חרב חרב* :תוניפסה ינב ורמאי ON תוניפסה ךופהל אבשכו םיבש תוניפסה
 ",םילוצינ תוניפסהו חרוב NIA דימ "!אב סורדנסכלא

Genesis 2:9 *הארמל דמחנו.* 4 

* .. .1081 is pleasant to the sight...” 

Exodus 7:24 *רואיה תוביבס םירצמה לכ ורפחיו,* 5 
“And all the Egyptians 615866 about the river...” 
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They set forth from there arriving at the land of Ofrat*® where they 

found a large, unusual river, pleasant to behold. The king and his army 

were thirsty, but were afraid to drink its waters. The king ordered wells 

dug in the vicinity of the river and much water was found, and the 

king and his men drank. The king said: “‘If it pleases you, we will camp 

here by the waters, for by their fragrance I know they are beneficial.” 

They agreed to do so, and camped there for ten days. On the tenth day, 

the king’s hunter caught some birds, wrung their necks and washed 

them in the waters of the river. As he dipped them in and washed them 

in waters of the river, they returned to life and flew away.*” Seeing this, 

the king’s servant quickly drank from that river and went to the king 

to tell him all that had happened. ‘‘Obviously, these are the waters of 

the Garden of Eden,” said the king. ‘‘Whoever drinks from them shall 

live forever. Go quickly and fetch me some and I, too, shall drink.’ The 

servant hastened, cup in hand, to bring some of those waters to him, 

but he could not find them. He returned and told the king: “I could 

not find the waters of the river for the Lord has hidden them from 

me.” The king grew angry, drew his sword, and beheaded his servant. 

Then the headless servant ran away*® and Menachem, the secretary, 

related: ‘‘Our sages say that he is still headless in the sea where he over- 

turns ships. When he comes to overturn ships, he is forced to flee if the 

passengers call out: ‘Flee, flee! Your master Alexander is coming.’ In 

this way the ships are saved.” 

46 Ofrat or Oferet, meaning land of copper in Hebrew. A form of the name, “‘Prat,”’ 

is noted in Genesis 2:14 in the name of the river Euphrates, connected with the story 

of the four rivers emanating from the Garden of Eden. Hence, Ofrat, is the name used 

by the writer of the tale to refer to a place near Eden. 

47 P. Meyer, Alexandre le Grand, op. cit., 11, 175, cites a similar incident in the French 

Roman d’ Alexandre. 

Note Appendix B, for folklore themes in MS. Bodl. Heb. d. 11, fol. 265-278. 

They are listed according to the method of Stith Thompson, Motif-Index of Folk 

Literature, 2nd. ed. (Bloomington, Ind.: 1955-1958). See also D. Noy (Neuman)., 

Motif-Index to the Talmudic—Midrashic Literature (Ann Arbor, Mich.: 1954), 

Microfilm Service, Publication No. 8792. 

L. Ginzberg, Legends, V, 92 (also II, 314), points to a cycle of legends about the 

rivers of paradise, which belong to the stream of life. He notes the quotation “living 

waters,” in Enoch 17:4 and in Revelations 22:17. 

48 This is similar to the tale told of King Solomon who retains his power over the 

djinns after his death by making them believe he was still alive. See J. E. Hanauer, 

Folklore of the Holy Land, op. cit., pp. 49-50. 
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WNתא יל ואיבה* :סורדנסכלא  “ends Yopךלמה עבשיו ול ואיביו  poyרשא  
 ךרד דוע אצמי אלו ויילאמשו ןימי/תוסנל JIT PR WN םוקמ לא אבי דע בושי אל

TEרובעל .? 

 .המא םישלשכ הובג דחא רעש ינפל אביו רהנה תא רובעיו והנחמ לכ םע ךלמה עסיו
 םיהלאה רעש תא רמושה אוה הז* :וילא לוק הנהו אוהה רעשה הובג לע ךלמה המתיו
 לא ארקיו רעשה לע תוקוקח תויתוא אריו ויניע תא ךלמה אשיו *,וב םיקידצ רשא
 ואשנהו םכישאר םירעש ואש" :וילע בותכ AIM בתכמה תא ארקיו רפוסה םחנמ
 גז ,םלוע יחתפ

 אצמנ אלו םירהה ולכ ,םישדח השש וליח לכ םע םירהה ןיב רובעיו םשמ ךלמה ךליו
 ןיע הטלש אלש דאמ דאמ הובגו הפי רעש רושימה לעו .רושימ יתלוז םירה דוע
 םחנמ ארקיו .דאמ תולודג תופי תויתוא רעשה לע בותכ הנהו והבוג ףוס דע תוארל
 שרפיו 138799 ואובי םיקידצ הל רעשה הז" :רעשה לע בותכ AIM תויתואה תא
 ךלמה קעציו *.ןדע ןג רעש הז רורבב* :ךלמה רמאיו ךלמה לא תויתואה תא םחנמ
 ןדע ןג רעש אוה ”AN :אב וילא לוק הנהו "?הזה רעשה לע רשא הז ימ" :רמאיו
 ".הנה אבי אל 1399799 אל רשא רכזו לרעו

Numbers 22:26 לאמשו ןימי תוטנל." JIT PR IWR” 136 

* |, . where there was no way to turn either to the right hand or to the left.” 

Psalms 24:7 *םלוע יחתפ ואשנהו םכישאר םירעש ועש.* 7 

“Lift up your heads, O ye gates; and be ye lifted up, ye everlasting doors...” 

Psalms 118:20 "וב ואובי םיקידצ 'הל רעשה הז." 138 

“This is the gate of the Lord , into which the righteous shall enter.” 

Genesis 17:14 139 

“And the uncircumcised male child whose flesh of his foreskin is not circumcised...” 
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Alexander said: “‘Bring me the statue of my image,”’ and it was brought 

to him. The king swore by it that he would not return until he reached 

a place where there was nor road/to turn right nor left nor a place to pass 

through. 

The king and his entire camp journeyed across the river and came upon 

a gate*® thirty cubits high. The king was astonished at the height of that 

gate. A voice called: “I am the keeper of the gate of the Lord through 

which the righteous enter.””°° 

Lifting his eyes, the king saw letters engraved upon the gate. He 

summoned Menachem, the secretary, who read the inscription as fol- 

lows: ““Lift up your heads, O ye gates; and be ye lifted up, ye everlasting 

doors.’?>* 

From there, the king and his entire army traveled for six months across 

the mountains. Having crossed the mountains, they emerged upon a 

p!ain where stood a beautiful, high gate and no human eye could see its 

top. On it were inscribed large, beautiful letters. Menachem read the 

letters engraved on the gate: “‘This is the gate of the Lord through which 

the righteous shall enter.’’ Menachem exp!ained this to the king who 

said: ‘Apparently, this is the gate of the Garden of Eden.”’*? Then he 

cried out: ‘‘Who is upon this gate?’’ A voice called back: ‘‘This is the 

49 The Latin prose work of Alexander’s journey to the Earthly Paradise is Iter ad 

Paradisum, ed. Julius Zacher (KGnigsberg: 1859) and A. Hilka, in L. P. G. Peckham, 

and M. 5. La Du, Prise de Defur and the Voyage au Paradise Terrestre (Princeton 

University Press, 1935: Elliot Monographs, 35), pp. xli-xlviii. This Latin work dates 

between 1100-1175 and is thought to be the work of a Jew since five of the fourteen 

manuscripts are ascribed to “Salamon didascalus Judaerorum.” See G. Cary, op. cit. 

D219: 

The history of the journey to paradise in Arabic sagas is the subject of a study by 

F. Spiegel, Die Alexandersage bei den Orientalen, (Leipzig: 1851). 

50 “This is the gate of the Lord, the righteous shall enter into it.”” (Psalm 118:20). 

This is repeated in the next paragraph of the romance. 

51 “Lift up your heads, O ye gates, and be ye lifted up, ye everlasting doors, and the 

King of Glory shall come in” (Psalm 24:7). 

See a parallel Solomonic legend in the Introduction to this study. A similar tale is 

told about St. Basilicus. The doors of the church which had closed upon the heretics 

swung wide open as soon as he recited Psalm 24:7. L. Ginzberg, Jewish Folklore, 

Op. Cit., p. 9: 

52 The episode of the Garden of Eden in the Babylonian Talmud, Tamid, p. 328-0. 

For the Garden of Eden foundations of the /ter ad Paradisum and Roman d’ Alexandre 

see the Introduction to this study, footnote 56. 
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 דימ והואפריו ויאפור ואביו ותלרוע רשב תא סורדנסכלא למיו אוהה הלילב יהיו
 ודיגי יתלבל םיאפורה לע הוצ ךלמה יכ והינחמ לא רבדה עדונ אלו םילועמה םיבשעב
 ואיצויו *!יכרדל ךלאו סכמ יל ”an :רעשה ירמוש לא ךלמה קעציו תרחממ יהיו .רבד
 ןמ והיבגהל ודי תא ךלמה טשויו .ןיע רשב תכיתח ןיעכ וכותבו דחא זגרא ול ונתיו
 הז* :ול ורמאיו ונעיו "!יל םתתנש הז המ" :רמאל ?on קעציו לוכי היה אלו ץראה
 ךיניעש תואה ךל הז* :ול ורמאיו "!ונממ ךירצ ינא המ" :ךלמה רמאיו TAN“ ןיע אוה
 :ךלמה רמאיו ".תוצראה לכב טטושמ תויהל ךיניע אלמת אל on רשוע yawn אל
 ןיעה לע רפע ”ow :וילא ורמאיו ??ץראה ןמ ומירהל לכואש תושעל לכוא המ"
 המדאה לא ךבוש דע רשוע עבשת אל ךיניעש תואה ךל הזו ,ךנוצרכ וב טולשתו
 ןמ ותוא םריו וב טולשיו ןיעה לע רפע םשיו ךכ ךלמה שעיו own“ תחקול רשא
 תוא ול היהי ןעמל גול רשא הדמחה תויכש לכ oy ויזנג תיבב ותוא ןתיו ץראה
 .ןדע ןגמ וסכמ תא ןורכזו

Isaiah 6 “rman תויכש לכ by 140 

 ”. upon all pleasant pictures*...8ם6
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gate of the Garden of Eden and no heathen or uncircumcised male 

may enter.” 

That night Alexander was circumcised and his physicians came and 

immediately healed him with beneficial herbs. Nothing of this was known 

in the camp for the king ordered his physicians to keep silent. The 

next day, the king cried out to the keepers of the gate: 

“Give me a tribute and I will go on my way.” 

He was given a box in which there was something like a piece of eye- 

flesh. The king stretched out his hand to lift it from the ground, but was 

unable to, and he cried out to them: 

“‘What have you given me?” 

They said: ‘‘An eye.’’°3 

*‘What use is it 10 me?”’ asked the king. 

They said: “This is a sign that your eyes will never be satisfied with 

riches. Moreover, you will not be satisfied roaming over the entire world!” 

The king said: “‘How can 1 lift it from the ground?” 

‘Place some earth upon the eye and you will be able to control it as 

you wish. Let this be a sign to you. Your eyes will not be satisfied with 

riches until you return to the earth from which you were taken.’’>* 

53 This legend is found in various forms in the literature of many peoples. As a symbol 

of human greed, the eyeball sometimes appears, instead, in the form of a skull. See 

the following: W. Hertz, Gesammelte Abhandlungen (Stuttgart-Berlin, 1905), pp. 

73ff., in which he notes that in the Ethiopian version, the stone is that which Father 

Abraham brought out of paradise. G. Cary, The Medieval Alexander, op. cit., pp. 

150-151, and pp. 299-301, especially n. 61 gives a list of references to this story in 

medieval books of Exempla. 

For a full discussion of Alexander legends in Arabic literature see: F. Spiegeal, 

Die Alexandersage bei den Orientalen, op. cit.; R. Basset, Mille et un Contes (Paris: 

1926), Ill, 137-147; V.C. Chauvin, Bibliographie des ouvrages arabes ou rélatifs 

aux Arabes (Liége, 1892-1922); I Friedlaender, Die Chadhirlegende und der Alexander- 

roman, op. cit. 

The Wonderstone as a stone or as an eye is thought to be derived from a primitive 

form of the tale and the primitive interpretation of the stone as a condemnation of 

Alexander’s cupidity. See A.H. Krappe, "16 Indian Provenance of a Medieval 

Exemplum,” Traditio, 11 (1944), 499-502. 

Note the theme 01 the “search” in the legend associated with King Arthur and the 

Holy Grail as influenced by the Alexander legends — as pointed out by M. Gaster, 

“The Legend of the Grail,” op. cit. and by Wm. Matthews, The Tragedy of Arthur, 

op. cit. 

54 Proverbs 27:20. “Hell and destruction are never full; so the eyes of man are 

never satisfied.” 
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 :וירובג לא רמאיו *. יתישע WR לכ 14099 הוש ונניא" :ךלמה רמאיו ןכ ירחא יהיו
 ביערהל ךלמה רמאיו ,ךלמה לא ואיביו ".םיקזחו םילודג םירשנ העברא יל ואיבה*
 רושקל וירוביגל רמאיו דחא ףד ךלמה חקיו ישילשה םויב יהיו .השלש םימי םתוא
 WPM ןיסידנוק העברא ”Mp :ךלמה רמאיו .םויצ רשאכ ןכ ול ושעיו וילע ןתוא
 רשב תוכיתח עברא ורשק* :ךלמה רמאיו .ןכ ושעיו *.ףד לש תווצקה עבראב ףדב
 תא ורשקו םירשנה עברא ”Wp :ךלמה רמאיו .ןכ ושעיו ?,ןיסידנוקה עברא לע
 רושק רשבה תא WI TN םיבער ויה םירשנהו .ןכ ושעיו *.תוצקה עבראב םהילגר
 אלו רשבה תא לוכאל םירובס ויה יכ רשבה ירחא ופועיו םהיפנכ תא ואשיו םהילעמ
 טעמכ םיננעה םוח בורמו .םיננעה לא ועיגה רשא דע ופועיו םהיפנכ תא ואשיו .ולכי
 ?ירשנהו .הטמל םכפהיו רשבה עוקת םהב רשא תודתיה תא ךופהיו רהמיו ,ךלמה תמ
 :ךלמה רמאיו .ץראל ודרי רשא דע רשבה ירחא המה םג ודריו הטמל *םירשנה תא ואר
 הארנ הנהו םימה/עצמאב םלועה לכ תא יתיאר ץראה ןיבו םימשה ןיב יתויהב*
 ".סונייקוא םי לע סוכ ומכ םלועה בושיי לכ ילא

 הלעמל יתייהש יל ייד אל יכ הנבל תיכוכז יל ושע* :וימכח לכ לא ךלמה רמאיו
 תחתמ רשא י*האראו אנ הדרא התדעו ,ץראל לעמ רשא יתיאר יכ םלועה לכמ
 *.ץראל

UPR” 15:13 #95 הוש  Esther 

yet all this availeth me nothing...” ...““ 

(meat).רשבה  Should read * 

 [Genesis 18:21 # TRIN אנ הדרא* 142

₪ “T will go down now and see... 
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The king did as he had been advised and placed earth upon the eye. 

Then he was able to control it and he lifted it from the ground and placed 

it in his treasury together with all his precious possessions so that he 

would have a sign and a remembrance of the tribute he received from 

the Garden of Eden. 

After this, the king said: ‘“Whatever I have done so far has no value 

to me.”’ He turned to his warriors and said: ‘“‘Bring me four large, strong 

eagles,”°° and they were brought to him. He ordered them starved for 

three days. On the third day, the king took a board and told his warriors 

to tie eagles to it, and they did as he commanded. The king said: *6 

four poles and affix them to the board at the four corners.’’ And they did 

so. Then the king said: “‘Take the four eagles and tie them by their 

legs to the four corners,”’ and they did so. The eagles were very hungry 

and when they saw the meat tied above them they spread their wings 

and flew after it, expecting to eat it but were unable to. They continued 

to fly until they reached the clouds. The heat was so intense there that 

the king nearly died. So he quickly turned the poles on which the meat was 

attached and reversed them downwards. When the eagles saw the meat 

beneath them they descended, following the meat until they came to 

the ground. The king said: ““When I was between the skies and the 

ground I saw the entire world / in the midst of the waters, and the world 

and its entire population seemed to me like a cup on the ocean.”’*® 

, The king said to all his wise men: ‘Make me white glass. I am not 

satisfied being above the world and seeing everything above land. Now 

I would like to descend and see what is beneath the ground.”*’ His 

55 In classical mythology the bird is referred to as a gryphon, and is known by this 

name in all Alexander romances in English. 

56 In Hebraic literature the tale is found in: Jerusalem Talmud, Avodah Zarah, 1, 

1, 42c; Midrash Rabbah (Soncino ed.), VI, Numbers Rabbah XIII, 14, pp. 526-531; 

Pirke Rabbi Eliezer, XI, 28b-29a; Yalkut Shimoni, 1 Kg. 18, sec. 211, p. 758; H. M. 

Hurwitz ha-Levi, Midrash Aseret Melakim, Bait Eked ha-Agadot (Frankfurt, a.M.: 

1881), pp. 44-45; J. D. Eisenstein, Ozar Midrashim (New York: 1915), II, 465. All 

these sources contain different versions of the legend, but differ little in basic narrative 

details. See also: M. Gaster, The Exampla of the Rabbis, op. cit., no. V. Alexander 

and his celestial journey in art is discussed by G. Millet, “L’Ascension d’Alexandre 

Syria, IV (1923), 85-155 and ₪. S. Loomis, “Alexander the Great’s Celestial Journey,” 

Burlington Magazine, XXXII (1918), 177-185. 

57 In Talmudic literature, this legend is found in Midrash Tehillim, Ps. 93, 5 and Yalkut 

Shimoni, Ps. 93, sec. 848. 
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 הרקי ןבאו דחא לוגנרת ולצא חקיו הכותב ךלמה בשיו הנבל תיכוכז וימכח ול ושעיו
 אל םאו המימת הנש יל וניתמהו םיב ינודירוה" :וימכח לא רמאיו .ול הריאמה
 ודירויו וימכח ול ושעיו :<"םכילהאל םכל ובוש המימת הנש ?INN םכילא בושא
 רשא לכ אריו םוהת יקמע דע דריו םי דעו םימ תיכוכזה *חציו .םיה לא ותוא
 ותוא קונחיו לוגנרתה תא חקיו ונוצר לככ םיב ךלמה תוארכו .לודג דעו ןטקמ םיה ךותב
 הלש ץקמ השביה לא ךלמה אקיו ,םד לכ לבוס וניא לודגה םיהו .םד ונממ אציו
 איהה םעה תומדו .םנושל ריכה אלו עדי אל רשא דחא םע ךות ותוא ךלשיו םישדח
 םיבחר םהילגרו םהל תחא ןיע םחצמ ךותבו םהינפ ןיב םיתאמכ םיבחר םישנו םישנא
 .הצרא םיפא ול וחתשיו םהילע ותמיא יהתו ךלמה תא ואריו .דאמ
 ותוא לכאתו םימילש םישדח העשת וליח תא שפחיו ךליו איהה ץראה ןמ חרביו
 .רעיב TAN הירא וב עגפ ולוטליטל םישדח השלש ץקמו :+י.הלילב חרקהו םויב ףרוחה
 והשפתיו וירחא היראה ץריו .וינפמ חרביו וינפמ ארייו היראה תא סורדנסכלא אריו
 ואיבה היראהו .וילע בכריו היראה לע בשיו סורדנסכלא םקיו .וינפב ץבריו ודגבב
 הז ”ANNA :ול רמאיו .םולשל ול לאשיו INN ןקז ow אצמיו תחא הרעמב וחרכ לעב
 /?סרדנסכלא ימש ךל דיגה ימ" :ול רמאיו דאמ ךלמה להביו ??סורדנסכלא ינודא
 :ול רמאיו ".התיחשהל םילשוריל ךאבב ךתוא יתיאר יכ* :ול רמאיו ןקזה ןעיו
 יכ :6?ימשל לאשת הז המל* :ןקזה ול "מאיו ??ךמש המו התא ימו התא OY הזיאמ*
 ער םוש השעת אלש יל עבשת ךא ,ינא םע הזיאמ ךל דיגא אל םגו ךל דיגא אל
 *,ךיתוליח לא ךתוא איבא ינא םידוהיל

Deuteronomy 5:27 םכילהאל םכל.* yaw” 143 

“Get you into your tents again.” 

* Should read: ףציו * 

 Genesis 31:40 *.הלילב חרקו ברח ינלכא םויב יתייה* 4

“Thus I was; in the day the drought consumed me, and the frost by night...” 

See also Jeremiah 36:30. 

Genesis 32:30 ימשל לאשת הז המלל.* 5 

“Wherefore is it that thou dost ask after my name?” 
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wise men made him a white glass and the king sat in it. He took along 

a hen and a precious stone that shone for him. Then he told his wise 

men: “‘Lower me into the water and wait for me a full year. If I do not 

return after a year, you may go home.”’ His wise men did this for him and 

lowered him into the water. The glass floated from sea to sea and descend- 

ed to the depths of the sea and he saw everything in the sea, large and 

small. When the king had observed all that he wished to observe he 

took the hen and strangled it and blood issued from 10.55 Since the 

great sea did not tolerate blood it vomited the king upon dry land after 

three months. He was thrown into the midst of a people whom he did 

not recognize and whose language he did not speak. Their faces were 

two cubits wide and they had a single eye in their forehead and their 

legs were very broad. When they saw the king they were terrified and 

prostrated themselves before him. 

He fled from that land and for nine whole months searched for his 

army. He was bitten by winter [cold] during the day and by ice at night. 

After wandering about for three months he was met bya lionin a forest 

and fled in terror. The lion pursued him, seized him by his garments, 

and crouched before him. Alexander stood up, mounted the lion and 

rode him.*? Against Alexander’s wishes, the lion brought him to a cave, 

where he found an old man. 

“Are you my lord Alexander ?”’ the old man asked. 

“‘Who told you my name 15 Alexander ?”’ said the king, startled. 

“I saw you when you came to destroy Jerusalem,”’ said the old man. 

The king said: ‘‘From what people are you? Who are you? What is 

your name?” 

The old man said: ‘“‘Why do you ask my name? 1 will not tell you 

nor will I tell you who my people are, but if you swear that you will do 

no harm to the Jews, I will lead you back to your armies.” 

58 This version is also found in the eleventh-century German work Annolied which 

records Alexander’s wonderful adventures including the Celestial Journey and this 

account of his descent into the sea. This account stresses Alexander as the master of 

great deeds. See Deutsche Chroniken, I (Hanover, 1895). The Latin literary source is 

found in A. Hilka, Der Altfranzésische Prosa-Alexanderroman nebst dem lateinischen 

Original der Historia de Preliis, Recension ] 2 (Halle: 1920). Note Cary, op. cit., p. 341. 

59 M. Gaster in “An Old Hebrew Romance of Alexander,” op. cit., p. 824 notes in 

this a parallel to the legend of Macarius as well as to other legends of saints. 

89 



f. 274 

 ןודקומ סורדנסכלא רפס

 תא ןקזה חקיו .ןקזה לא ךלמה עבשיו :*".עבשא יכנא":רמאיו דאמ ךלמה חמשיו
 :ךלמה לא רמאיו .הפי דחא סוס םשמ אציו הרעמב רשא דחא רדחב וכילויו ךלמה
 לא ותוא איביו םישדח השש ומע ןקזה ךליו ךלמה בכריו *.ךלא ינאו התא בוכר*

TNעקבתו יייתורפושב ועקתיו וחמשיו םכלמ תא וארייו .והינחמ  PINTרפסיו .םלוקל  
 .והרק רשא תא בותכל רפוסה םחנמ לע וציו והרק רשא תא ומע לכל ךלמה
 רציו .אצמנ אלו וירחא ושפחיו ?םכילא ינאיבת רשא ןקזה ”TIN :ךלמה רמאיו
 וירחא WEA ךלמה רבדכ ןכ ושעיו תומוקמ לכב וירחא בוכר וציו !9ידאמ ךלמל
 .והואצמ אלו
 םישלחו םיבלככ םיחבונ הישנא לכו אניבלכ ץרא ואביו והינחמ לכ םע ךלמה עסיו
 .יצחו המאכ *םיצונ המהו .םדקדק דעו םלגר ףכמ רעש יאילמו דאמ
 םוש םהל ןיאו םיזוגא יתלוז לכאמ םוש םהל ןיאו םירצוק םניאו םיערוז םניאו
 .ודגנכ כלככ חבניו םהמ דחא ?9D“ איבהל ךלמה רמאיו .םיזוגא ילע יתלוז שוכלמ
 שיאה תא הכלמה ארתו איקירפא ץראמ האבוה רשא הכלמה ינפל ךלמה והאיביו
 .הירוחאל לופתו השאה ףלעתתו .ןוקריל וכפהנו ונתשנ הינפ יפויו דאמ להבתו אוהה
 בשע אביו/םיאפורה ןמ דחא ץריו .ושאר טרמיו ףכ לא ףכ הכיו קעציו ךלמה אריו
 .וירש לכו ךלמה חמשיו הילגר לע דומעתו הכלמה םקתו ,הכלמה יפב םשיו

Genesis 21:24 ” YAWN IDIN” 146 

“T will swear...” 

Judges 7:19 תורפושב ועקתיול.* 7 
%6 

...and they blew the trumpets...” 

Genesis 32:8 ול רציו דאמ בקעי.* NPY 148 
“And Jacob was greatly afraid and distressed...” 

Esther 1:17 יתשו תא וינפל." wand רמא שורושחא TN” 149 
“The King Ahasuerus commanded Vashti the queen to be brought in before him...” 

Should read םיצוג (short)*. 
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The king rejoiced greatly and said: "1 do swear,’’ and he swore to 

the old man. Then the old man led the king into a room of the cave from 

which emerged a beautiful horse. He said to the king: “You ride and 

I will walk.’’ For six months the king rode and the old man walked with 

him until he arrived at his camp. When the army saw their king they 

rejoiced greatly and blew horns and the earth quaked from the sound. 

Then the king told his men what had befallen him and ordered Me- 

nachem, the secretary, to record what had happened to him. ‘“‘Where 

is the old man who brought me to you?”’ the king asked. They searched 

everywhere for him but he was nowhere to be found. The king was greatly 

saddened and he ordered the horsemen to ride everywhere and search 

for him. They did as the king ordered, but could not find him. 

The king and his army traveled until they arrived at the land of Kal- 

binah,°° where all the inhabitants barked like dogs. They were very 

weak and were hairy from the soles of their feet to the tips of their heads. 

They were dwarfs, about one and a half cubits high. They neither sowed 

nor reaped nor ate anything but nuts nor wore anything but the leaves 

of the nut trees. The king ordered one of them, who barked like a dog, 

to be brought before him. The king then took him to the queen, who had 

been brought from Afrikia. When the queen saw that man, she became 

terrified and her beautiful face turned green. She fell back in a faint. 

When the king saw this he cried out, wrung his hands and tore his hair. 

One of his physicians / brought some herbs and placed them in the 

queen’s mouth. The queen rose to her feet, and the king and all his 

princes rejoiced. 

The king left that land and crossed the sea in large ships. They spent 

fifty-two days on the water. One night the king looked up and saw a 

60 Kalbinah possibly refers to Albani or Albania in Asia, on the western side of the 

Caspian, a fierce warlike group, a Scythian tribe. Wm. Smith, Dictionary of Biography, 

Mythology and Geography, p. 41. 

O. Zingerle, Die Quellen zum Alexander des Rudolf von Ems, Germanistische Ab- 

handlungen IV (Breslau: 1885), p. 62 mentions the people of Albani as fighting battles 

assisted by dogs. 

In Hebrew the word for dog is kelev. Half-man half-dog figures, or men called 

Kynocephalus, or men who have dog voices are found in many Alexander stories. 

See P. Meyer, Alexandre le Grand, I, 183; L. Ginzberg, Legends, IV, 275 notes that 

there is a legend told that in the days of King Hezekiah, the throne was occupied by 

one whose face had changed into that of a dog. 

1 
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 ןודקומ סורדנסכלא רפס

 םישמח םיה לע ויהיו תולודג תוניפסב םיה תא רובעיו איהה ץראה ןמ ךלמה אציו
 .םיה ןמ הלוע לודג גד הנהו אריו ויניע תא ךלמה אשיו תחא הלילב יהיו .םוי םינשו
 גדה תא רפרפיו גדה תא הרויו ותשק תא ךלמה ךושמיו .תולודג תוקובא יתשכ ויניעו
 .לודג יכב ךביו ויתולייחמ ועבטנ יכ דאמ ךלמל רציו .ךלמה ליחמ תוניפס שלש עבטיו
 דע םעה ןמ םיבר ותומיו ךלמה םיב ויתוניפס תא ךלויו ךלמה לע הרעס חור אובתו
 חור םיהלאה אביו בל לבו הקזחב םיהלאה לא ?ורדנסכלא קעציו .חירסה םיה יכ
 ץראה איה קירפלא ץרא לא השביה לא ךלמה תוניפס לכ תא לטיו םיה לא הרעס
 תוריפה ןמוש תא ךלמה אריו .םישדח השלש איהה ץראב ךלמה ןחיו .הנימשו הבוטה
 םינימש יכ תאזה ץראה תוריפה תא ולכאת לאו ורהזת* :רמאל וליח לכב לוק רבעיו
 ךלמה ירבד לא ועמש אל רשא םיבר םהמ ויהיו *.לוכאל םינכוסמו ידמ רתוי םה
 .םיפלא תשלשכ םהמ ותומיו ץראה ירפמ ולכאיו

 םכל היהי ןפ תאזה PINT ןמ ואצו םכיתמחלמ ילכ ”iA :ומע לכל ךלמה רמאיו
 .הריגות PIN ואביו איהה ץראה ןמ ואציו םתמחלמ ילכ וניכיו *.הקופלו לושכמל
 .המחלמ ותא ךורעיו הקזח דיבו דבכ ליחב סורדנסכלא תארקל הריגות ךלמ אציו

 סורדנסכלא די רבגתו הלאמו הלאמ םיבר םיללח ולפיו םימי השלש דחי ומחליו

 אבחתנ יכ רמאל סורדנסכלאל דגויו תחא הרעמה ךותב אבחתיו הריגות ךלמ סניו

 וקילדיו הרעמה יפ לע םילודג םיצע ואיביו סורדנסכלא וציו הרעמב הריגות ךלמ

 150,102 םיראשנהו WY וירוביגמ םיברו ךלמב תמיו הרעמה ךותב ןשעה אביו .םתוא

 יתמ יתלוז saw ול ריאשה יתלב דע םכיו םפדריו םהירחא סורדנסכלא ףודריו

 .םולשב ותאמ וכליו םחלשיו םהילע לומחיו סורדנסכלא םתוא שפת רשא רפסמ

Genesis 14:10 "וסנ הרה םיראשנהו." 150 

 ”. they that remained fled to the mountains*...8ם6

Deuteronomy 3:3 דירש ול ריאשה.* onda דע wpa” 1 

 ”.8 we smote him until none was left to him remainingם6 ... *
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large fish rising from the sea. Its eyes were like two large torches.°! The 
king drew his bow and shot it. Writhing about, it sank three ships 

carrying the king’s army. The king was deeply saddened that some of 

his soldiers had drowned and wept bitterly. A storm came and drove 

his ships to the Dead Sea, where many of his people died, causing a 

stench in the sea. Alexander cried out to God with heart-rending cries, 

whereupon God sent a tempest upon the sea driving all the king’s ships 

to the shore of Alfrig,°? a prosperous and fertile land. For three months 

the king camped in that country. Seeing the plumpness of the fruits 

he issued an order to his army: “‘Beware! Do not eat the fruits of this 

land, for they are too plump and are dangerous to eat.’’ Many did not 

heed the king’s words and ate the fruit of the land and some 3,000 died. 

The king said to his men: “‘Prepare your weapons and depart from 

this land lest it become a hindrance and a stumbling block to you.” 

They prepared their weapons and left that country and came to the 

land of Togira.°* The king 01 Togira advanced with a mighty army and 

made war against Alexander. They fought each other for three days, 

and many fell dead on both sides; but Alexander was the mightier. 

The king of Togira escaped and hid in a cave. When Alexander was 

informed of the king of Togira’s hiding place, Alexander ordered that 

large trees be brought to the entrance of the cave and set them on fire. 

The smoke entered the cave, killing the king and many of his warriors 

with him. The remaining warriors escaped. Alexander pusued them and 

struck them until none were left except a few who were caught by Alex- 

ander. He took pity on them and sent them from him in peace. 

The king set forth from this country and crossed the water on rafts 

and went toward the land of Yovila.°* There it was the custom for the 

61 A parallel story about fish with two eyes like moons or torches is found in the 

Babylonian Talmud, Baba Batra, p. 74 3-0. A reference to the eyes of Leviathan ap- 

pearing like mirrors is found in Job 41:10. 

62 Since Africa was mentioned before, it is difficult to locate Alfriq. It is possible that 

this is a copyist’s error, thus explaining the addition of 8 letter to Afriq. 

63 This name is close in sound to Turkia or Turkey. 

64 This name is similar to Havilah mentioned in Genesis 2:11. In Genesis the reference 

is to the special quality of this land, i.e., containing gold and this is not mentioned 

by the writer of this manuscript. Furthermore, the reference in Genesis is mentioned 

in connection with one of the rivers, Pishon, which emanates from the Garden of Eden, 

and encompasses the land of Havilah. 
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 ןודקומ סורדנסכלא רפס

 םישנה גהנמ םשו .הליבוי ץרא לא ךליו תודוספרב םימה תא רובעיו ךלמה םשמ עסיו
 םישדח ינש העיריה תחת תבכושו השא דלתשכו .םהל ןיא םישנאהו םייסנכמ תושבולש
 .םישדח העברא המוקמב בכושו העיריה תחת סנכנ הלעבו העיריה ןמ תאצוי איה זא
 םינפ לא םינפ הארנו ךל* :רמול הליבוי ךלמ לא חלשיו דאמ המתיו ךלמל ודיגיו
 -וי ךלמ ךדבע רמא הכ* :רמאל סורדנסכלא לא םיכאלמה ובושיו *".דחי התאו ינא
 ןיידעו ןב הדלי יתשא יכ העיריה תחת יתבכשש ar העשתו םירשע םויה ”IN :הליב
 אובא ימי ואלמי יכ היהו .םישדח 'ג רחאל דע העיריה ןמ תאצל ימי ואלמ אל
 לע געליו ויניעב דאמ דאמ קחשיו הליבוי ךלמ ירבד תא סורדנסכלא עמשכ יהיו *.ךילא
 תא תוארל ימע ואובו םכמצע ”WIT :ומע לכ לא רמאיו ויניעב קחצמכ יהיו וירבד
 וירוביג לכ םע ךלמה ךליו ".העיריה תחת בכוש אוה הנהו ןב דלי רשא הליבוי ךלמ
 לכאמב וינפל תשמשמ הכלמהו העיריה תחת בכוש אוה הנהו הליבוי ךלמ לא ואביו
 דועבו* :הליבוי ךלמ לא רמאיו דאמ קחשיו ךלמה אריו .םיקונפת ינימ לכבו התשמבו
 ימו ,ךמע טופשי ימו/ךיתחת ךלמ אוה ימ העיריה תחת בכוש התא רשא ןמזה הז
 ינאש וליאה םישדח העברא לכ* :ול רמאיו ךלמה ןעיו ??ךתוכלמ NOD לע בשוי
 םעהו ולצא בשוי ץילמהו יאסכ לע בשוי ילש רחבומה בלכה העיריה תחת בכוש
 בישוהל ןכ תושעל רבדה ןוכנ יכו* :ול רמאיו ךלמה המתיו *.וינפל טופשל םיאב
 לשומו קזח לכ ךלמהש xin הכולמה דובכ אלה" :ול רמאיו "?הכולמה ROD לע בלכ
 ”ON :ךלמה רמאיו *.וינפל טופשל םיאב ומעו ותוכלמב בלכ בישומ אוהש הכולמב
 :ול רמאיו ".הכולמה NOD לע בשויה בלכה תא ואנ יניארה ךיניעב ןח יתאצמ אנ

IR”יכ םימילש םישדח העברא יל ואלמי רשא דע העיריה ןמ תאצל יאשר  OX 
 ןמ יתוא םיפחוד ויהו ייתחת רחא םיכילממ ויה ןמזה םדוק העיריה ןמ אצוי יתייה
 ךתשא ןיבו ךניבש םישדח השש םתוא .יל אנ הדיגה" :ךלמה ול רמאיו *.הכולמה
 /?םישדח ONIN לכ הנמיה התשריפ וא ץראה לכ ךרדכ ןמזה ותואב הילא ANNA המה המ

Exodus 33:3 ךיכרד תא אנ ינעידוה ךיניעב ןח תאצמ אנ םא,* Any 152 

“Now, therefore, I pray thee, if I have found grace in thy sight, show me now thy 

WAV cu! 
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women to wear trousers, but not for the men. Whenever a woman gave 

birth she remained in the tent for two months. Then she left the tent 

and her husband entered and lay in her place for four months.°*> When 

the king was told about it he was greatly astonished and he sent mes- 

sengers to the king of Yovila: ““Let us meet face to face, you and I 

together.’’ The messengers returned to Alexander with the message: 

“Your servant, the king of Yovila, says: ‘Twenty-nine days have 

elapsed since I lay down in the tent after my wife bore a son. My time 

bas not yet come to leave the tent. After three months have elapsed, 

I will leave. When the time is fulfilled, I will come to you.’ When 

Alexander heard the words of the king of Yovila, he laughed them to 

scorn and said to his men: 

‘Prepare yourselves, and come with me to see the king of Yovila 

who bore a son and is lying in his tent.”’ 

The king and all his warriors went to the king of Yovila and found 

him lying in the tent, the queen serving him food and drinks and all 

kinds of delicacies. At this, the king laughed and said to the king of 

Yovila: 

‘Who rules for you while you are lying here / and who judges your 

people and who sits on your throne?” 

‘‘For the four months that I lie here,”’ said the king ‘“‘my pet dog sits 

on my throne with an interpreter beside him. The people come before 

him to be judged.” 

The king was amazed and said: “Is it right to do this — to place a 

dog on the throne "ל 

“It is to our credit,’’ said the king, “‘that the king’s rule is so firm that 

he can set a dog upon his throne and his people come to be judged by 

1 

The king said: “If I have found favor in your eyes, please show me 

the dog that sits on your throne.” 

“IT am not permitted to leave the tent until four full months have 

elapsed,” he said. ‘‘Were I to leave the tent before that time, the people 

would crown another in my stead and drive me from the kingdom.” 

The king said: ‘‘Please tell me, is it customary for you to come to 

your wife during these six months or have you refrained from coming 

to her during that time?” 

65 Couvade is a practice among some primitive peoples by which, at the birth of a child, 

the father takes to bed and performs other acts natural rather to the mother, 
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 השש ןתוא לכ דחי םיאבה השאו שיא לכ יכ תוכלמה חכ עדונ הזב :ול רמאיו ןעיו
 םישפחמו םויו םוי לכב םיאצוי ךלמה יחולשו .םלוכ תולפונ םהיניע תובג םישדח
 .םהילע תוחיכומ םהיניע תובג ץראה לכ ךרדכ דחי ואב השאו שיא םא .םילכתסמו
 *םיפרוע תאו .םהינש תא םיפרושו ךלמה לא םתוא םיאיבמו םהינש תא םיספות דימ
 םעפ ותשא לא אבי םישדח ינש רחאל ךלמה לבא .ךלמה תונידמ לכב םיחלוש
 תחא םעפ לע ףיסוי אלש הז לע **בשי ותוא םיכילומש םויבו רתוי אלו עובשב תחא
 רמאיו ןעיו ??ךלמה השוע המ םישדח השש ןתוא תולככ* ;ךלמה ול רמאיו *.עובשב
 הז .ורשוע יפל שיא ךלמל ןיאיבמו ץראה ימע לכ ןיאבו ןיסנכתמש טפשמו קח יכ* :ול
 ךלמהו .ורשוע יפל דחא לכ רומח איבמ הזו שבכ איבמ הזו המהב איבמ הזו סוס איבמ
 -נסכלא ול רמאיו *".ותיבל שיא םיכלוה ךכ רחאו םימי השלש לודג התשמ ?On השוע
 הנושמ גהנמ יתיאר אל תומוקמה לכב יתרבעו םירצמ ץראמ יתאציש םוימ* :סורד

Sir) 
 לודג ןשע הנהו ואריו םהיניע ואשיו םימי העשת רבדמב וכליו םשמ ךלמה עסיו
 האמ וכל" :ךלמה רמאיו .ןשעה ךותב תחקלתמ שאו םימשה בל דע הלוע הנושמו
 רהה שאר לא ולעיו םירוביגה ןמ האמ וכליו *.הזה לודגה הארמה תא וארו םכמ
 ועמשיו .שאה תומימח ינפמ תחקלתמ שאו ןשעה םוקמ לא תשגל ולכי אלו דאמ הובג
 "יו יוו" :םדא ינב לוקכ MAN יהנ לוק
 ולאשו רהה שאר לע ולעו ורהמ* :םהל רמאיו ךלמל ודיגיו רהה ןמ םירוביגה ודריו
 ;םהל ANY ןיאו לוק PRI שלשו םימעפ וקעצו ורמא הכ ".הזה לודגה ןומהה לוק המ
 לא רמאיו םדא ינבכ םילגרו םידי ולו הירא תומדכ םהל המדנ הלודג העש רחאל ךא
 רוקחל ונחלש סורדנסכלא ”nA :ול ורמאיו ונעיו ??םתילע הז המל* :םירוביגה
 arm“ לודגה ןומהה לוק המ

Should read:  אפרת .* 

Should read: ysy> ** 
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TALES OF ALEXANDER THE MACEDONIAN 

He said: “Therein lies the strength of the kingdom. Whenever a 

husband and wife come together during these six months, their eyebrows 

fall out. Each day, the king’s messengers go and search. If a husband 

and wife come together and have intercourse, their eyebrows will in- 

criminate them. Both are arrested at once and brought before the king 

and burned to death and their ashes sent to all the king’s provinces. 

After two months,°® however, the king may come to his wife once a 

week but no more and he takes an oath to this effect on the day of his 

coronation.” 

“‘What does he do at the end of six months?” asked the king. 

He answered: “This is the law and the custom: All the people assemble 

with gifts for the king, each according to his means; one brings a horse, 

another cattle, another a sheep and another a donkey, each one according 

to his wealth. The king prepares a banquet for them which lasts for three 

days after which they all return to their homes.” 

Alexander said: “‘From the day I left Egypt and passed through many 

lands I have never witnessed such a strange custom.” 

The king journeyed from there and traveled in the desert nine days. 

They looked up and beheld a strange, soaring smoke ascending to the heart 

of the heavens®’ and there was a fire flaming in the midst of the smoke. 

The king said: ‘‘Let 100 of you go and observe this great 5181. So 100 

of the warriors climbed to the top of the mountain. The mountain was 

very high and they were not able to reach the place from which the smoke 

and the flame emanated because the fire was so hot. They heard sounds 

of lamentations which resembled human voices crying: ‘““Woe, Woe!’’ 

The warriors descended the mountain and told the king who said: 

‘‘Hurry! Ascend to the top of the mountain and ask what that great 

noise is.’’ Thus they did and cried out two or three times, but no sound 

resounded. After some time a semblance of a lion appeared before them,°® 

with hands and feet like those of a human. 

It said to the warriors: ““Why did you climb up here?’ 

“King Alexander sent us to investigate the cause of this great 01860 

they said. 

66 Meaning: ‘After two months have elapsed during the six month period....” 

67 Exodus 24:15-17 relates Moses’ ascent of Mount Sinai while a cloud covered the 

mountain. The Presence of the Lord appeared as a consuming fire on the top of the 

mountain. 

68 The meeting of a lion and a man is found in Daniel 6:17-21. 
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 ןודקומ סורדנסכלא רפס

 ותליאש תא ול TaN ילא ךלמה אב דע רבד םכל דיגא אל" :רמאיו ?On ןעיו
 רמאיו .םתוא תורוקה לכ תא ךלמל ודיגיו םירוביגה ודריו ",יתאמ לאשי רשא
 לא ךיניעב ןח ונאצמ אנ םא" :וידבע ול ורמאיו רהה שאר לא תולעל ךלמה
 לא רבדלו ידיחי תכלל בוט ונל הארנ וניא יכ רהה שאר לע תולעל ךבבל לע הלעי
 ןיא יכ ךכ ורמאת לא יב םיצפח םתא ”ON :םהל רמאיו ךלמה ןעיו/".הירא ותוא
 לע תועש שלשמ רתוי בכעא םא ורהזה התעו ,רבד םושמ דחפתהל תוכלמ דובכ
 ךלמה לעיו .םירוביגה לכ יניעב דאמ רבדה עריו *.רהה לא ילא ולעו ורהמ רהה
 תפז חקיו .ויתורעשב הצרא והכילשיו וב קזחיו היראה וילא אביו רהה שאר לא
 לא ולעיו ורהמיו ולהביו וירוביג ועמשיו .לודג לוק ךלמה קעציו .ךלמה לע/ךלשיו
 ואריו .רהה ןמ ודריו וירוביג ותוא ואשיו .תמ אלו יח אל ךלמה ואצמיו רהה שאר
 ךלמה יאפור לכ ואוביו .לודג יכב וכביו םלוק תא ואשיו ךלמל השענ רשא ומע לכ
 ובשיו .החנאהו היכבה התבר ,ןכ םתוארבו .המואמ ליאוה אלו םתמכח לכ ושעיו
 העשת םתוא לכ רבד רביד אלו ויניע תא חתפ אל ךלמהו .םימי העשת ךלמה לע
 .בחרו לודג בשע ויפב אבו ךלמה הנחמ לא אב שחנ הנהו תירישעה הלילב יהיו .םימי
 ורמש* **לא רמאיו סייליפא ומשו דחא ןקז םהב יהיו *תא גורהל ושקביו םעה ואריו
 ועשיו .ץפחי רשא םוקמ לא תכלל ותוא וחינת ךא שחנה תא וגרהת אלש םכשפנב
 .בשע ותואב השעי המ תוארל םימכחהו םינקזה וירחא וכליו .תכלל וחיניו וילא
 השלש דע ררוזיו ויניע תא חתפיו ךלמה לע בשעה םשיו ךלמה תטימ לא שחנה ךליו
 ץראה עקבתו הלודג העורת ועיריו ומע לכ וחמשיו .וילגר לע דמעיו םקיו םימעפ

 . does not appear in this manuscriptשחנה *

 . is missing in this manuscriptהעם  **
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It answered them: “I will not tell you anything until the king comes 

to me and I will tell him the answers 10 the questions he will ask me.”’ 

The warriors descended and told the king all that had happened to 

them. The king said he would climb to the top of the mountain, but his 

servants said: “If we have found favor in your eyes, do not plan to cllmb 

the mountain for it does not seem advisable to us that you go alone to 

talk to that lion.” 

The king answered saying: “‘If you are truly solicitous of my welfare, 

do not tell me this for it is not honorable for royalty to fear anything. 

Now, take heed, if I am detained for more than three hours on the 

mountain, hasten and climb to me.”’ 

This greatly displeased the warriors. When the king ascended to the 

top of the mountain, the lion approached him, seized him by his hair 

and threw him to the ground. Then he took tar and threw it / on the 

king, who screamed. The warriors heard this, were greatly alarmed and 

quickly climbed the mountain, and found the king neither alive nor 

dead. His warriors carried him down the mountain. When the people 

saw what had happened to the king they raised their voices and wept 

bitterly. All the king’s physicians came and applied their skills, but with 

no success. When they saw this the weeping and wailing increased. For 

nine days they sat with the king, but he did not open his eyes nor utter a 

word. On the night of the tenth day, a snake suddenly appeared in the 

king’s camp, carrying in its mouth a large, broad herb. When the people 

saw it they sought to kill it. 

Among them was an old man, Affilus, who said to them: “Beware! 

Do not kill the snake but allow it to go wherever it chooses.”’ 

They listened to him and allowed it to proceed. The sages and the wise 

men followed it to see what it would do with the herb. The snake came 

to the king’s bed and placed the herb on the king. He opened his eyes 

at once, sneezed three times, and arose and stood upon his feet. The 

people rejoiced greatly and sounded a loud trumpet call®® so that the 

earth quaked at the sound. The king prepared a large banquet for all 

69 It was traditional for Jews to sound the trumpet announcing good news, heralding 

the celebration of the new month, proclaiming freedom throughout the land; the 

announcement of the forerunner of the Messiah is to be preceded by the sound of 

the trumpet. 
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 ןודקומ סורדנסכלא רפס

 לכל תולודג תונתמ םהל קלחיו וידבעו וירש לכל לודג התשמ ךלמה שעיו .םלוקל
 לע ךב השענ המ" :ךלמה לא םימכחהו ?ירוביגה ולאשיו .ול יוארה יפכ שיאו שיא
 םימעפ י*ךב ונדעה דעה אלה* :ול ורמאיו .והרק רשא לכ תא םהל דגיו 72977 שאר
 /.ונילוקב תעמש אלו שלשו

 ורמא הכ* :רמאל ךלמה לא םירצמ ץראמ בתכמ אביו הלאה םירבדה ירחא יהיו
 PONT ןמ תאצי רשא הקופלו לושכמלו שקומל ?on הז היהי יתמ דע :'ירצמ ישנא
 .ברעמו חרזמ יכלמ לכ ונב םירגתמו ונילע קרוש בשו רבוע לכו
 אל ונחנאו וניתוביבס לכמ להנמ ונל ןיאו םייח תונמלאכו aK ןיאו םימותיכ ונאו
 ךילמנ יכ עדת עודי ואל םאו ;בטומ םירצמ ץראל בושת םתא התעו .השענ המ עדנ
 לוע דוע לובסל לכונ אל יכ ,וניביוא לכמ ונל חיניו ונינפל אצי רשא ךלמ ונילע
 םינקזה לא ץעוייו בתכמה תא ךלמה ארקיו .ונב םירבעתמה wan“ תויוכלמ חרוט
 םג" :ךלמה ?on רמאיו םירצמ ?pox לא בושל ול וצעויו .בישהל המ םימכחה לאו
 אצמא אל רשא דע בושל אלש יתעבשנ רבכ יכ םירצמ ץרא בושל עמוש ינניא תאזב
 תחת םיממעו תוכלממ שובכא רשא דע וא יליח לכ םא רובעל םוקמו דוע בושיי
 ךלמ םהילע ומיקי OX םירצמ ישנאל השעת המו* :וימכח ול רמאיו *.יילגר תופכ
 ותוכלמ IND ךלמה חקיו .ךלמה לא אביו ,ותוחא ןב ,הסוכיט לא ךלמה ארקיו "?שדח
 ותוא חלשיו .ךלמה בושי דע םירצמ ץרא לע ותוא ךלמיו הסוכיט שאר לע םישיו
 ימעל עלובי ןפ םיסוס ול תוברהל רבדה בוט ”NO :רמא יכ םירוביג הרשע םע ךלמה
 *,ךרדב והשפתיו ץראה
 לכב טפשמו ןיד השע םירצמ ץרא לא םולשל ךאבב* :רמאל הסוכיט לע ךלמה וציו
 שיא ינפמ רוגת לאו .עמשת לודגבו ןטקבו היפ תא רובעת לאו ימא ךתוא הרוי רשא
 *,םולשל יאוב לע תרגאב בותכת ךיפ תא הרמי WR שיא לכו

 םירחוסה םיכלוה רשאכ םירומחבו םיסוסב אבחהב ךליו ךלמה תאמ הסוכיט אציו
 ואיצויו םירצמ PIN לא ואוביו םייתנש ךרדב ויהיו .ריעל ריעמ רזחל םהילכורב
 .םהילע הסוכיט תא םירצמ םע וכילמיו והוריכיו .ורתכ תאו ךלמה םתוח םא

Jeremiah 11:7 ~ DI NIANA יתדעה דעה יכ 3 

“For I earnestly protested unto your fathers...” 

See also Genesis 43:3. 

Lamentations 5:3 בא." PRI ונייה DIN” 154 

“We are become orphans and fatherless...” 
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his princes’° and servants and distributed costly gifts to each and every 

one according to his merit. 

The warriors and wise men asked the king: “‘What happened to you 

on top of the mountain?’ and he told them all that had happened. They 

said: ‘‘Although we warned you several times, you did not heed us.” 

After this, a letter came to the king from the land of Egypt stating: 

“Thus say the people of Egypt: How much longer will we continue to 

be a prey to the kings to the east and west of us? Since you left the 

country every passer-by scoffs at us. We are as orphans without a father 

and as widows living without guidance and we do not know what to 

do. Now, then, if you return to Egypt, it will be to our good but if you do 

not, know that we shall appoint a king to lead us and bring peace to our 

land. No longer can we endure the yoke of oppression from the kings 

who wrong us.” 

The king read the letter and then took counsel with the sages and 

wise men asto what his answer should be. They advised him to return to 

Egypt, but the king said: “‘In this matter, too, I will not heed you and 

return to Egypt. I swore I would not return until I found no other region 

or place to pass through with my army and until I subdued kingdoms 

and nations before me.”’ 

“What will you do to the people of Egypt if they appoint a new 

king?” his wise men asked. The king summoned his nephew Tikosa,”4 

and crowned him king of Egypt until he would return. He dispatched 

him together with ten warriors to Egypt saying: “‘It is not wise to give 

him many horses lest they be destroyed by the people of the land and 

he be captured on the way.’’ The king commanded Tikosa saying: 

*‘When you arrve safely in Egypt, do justice as my mother advises you 

and do not ignore her words. Attend to her in trivial and important 

matters. Do not fear any man and inscribe the names of those who 

disobey you upon a scroll until I return safely.” 

Tikosa departed from the king and traveled secretly accompanied 

by horses and donkeys in the manner of merchants who traveled from 

city to city. After journeying for two years they arrived in Egypt. They 

70 The Hebrew word used here meant princes or nobles in medieval times. Its meaning 

is akin to guides or mentors. See “‘sar’’ in Milon Ha-Lashon Ha Ivrit Ha- Yishanah, 

v’Ha-Chadashah, ed. E. ben-Yehudah (New York-London, 1960), VIII, 7609. 

71 Similar to this name is the city Tibus, Thebes. It also may be similar to Tybots, 

the name of one of the officers of Darius. 
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 תובכרמ ושעו םכתמחלמ ילכ וניכה* :רמאל וליח לכ תא APS סורדנסכלא ךלמהו
 תובכרמה לכ לע לזרב תובכרמ םיעשתו האמ ושעיו ,ךלמה רבדכ ושעיו *.תובורמ
 וירחא/ואציו םעה שארב ךליו ודיב ולגד תא ךלמה חקיו ,הליחתב ךלמל היה רשא
 וחקיו .בהז ימזנ ןיעכ םהינזאבו םיגד לחנב ואצמיו .דאמ בחר דחא לחנ לע ואוביו
 םעה לא רמאיו דאמ ךלמל רציו .ויתולייחמ םיבר ותומיו םולכאיו םולשביו םהמ
 ךלמה יפב רבדה דועו "?ולאה םיגד יתלוז רבד לוכאל םכל היה אל ”CDW :רמאל
 .םדאה תומד הזו רבד לכב הנושמ דחא םדא לחנה ןמ הלע הנהו וליח םע חכוותמ
 ילגרכ וילגרו םדא ידיכ וידיו רומחה ןיעכ םיכורא םינזא ולו רשנ שארכ ושאר
 קורזיו לחנה ינבאמ חקיו שיאה עמשיו .ושפותל ךלמה וציו .סוסה בנזכ בנז ולו הירא
 וחתשיו ךלמה תא שיאה אריו ושפותל ךלה ךלמה .ושפותל ולכי אלו םירוביגה דגנכ
 ידגנכו ירוביג דגנכ תכלשה המל* :ךלמה ול רמאיו .וילגר ינפל לופיו הצרא ויפא
 ךלמ יכ יתעדיו ךנימיל דמוע םיהלאה ךאלמ יתיאר יכ* :וילא רמאיו ןעיו ??תקרז אל
 :ול רמאיו ךלמה ןעיו *.יינב לעו ילע םחרת ןעמל תוכלמל דובכ קולחאו התא
 ויה םה ךישנא ולכאש ”OAT ONIN :שיאה רמאיו ??םה הנאו ,םינב ךל שי יכו*
 אל" :שיאה ול רמאיו ??תושעל לכוא המ םילוכא ”PII ON :ךלמה ול רמאיו *.יינב
 המ הארת התאו םיגדה ינזאב ויה רשא םימזנה יל ריזחהל הוצת ךא המואמ יל השעת
 ןמ וחקל רשא וינפל םימזנה תא איבהל וליח לכב לוק וריבעיו ךלמה IS ".השעא
 .ךלמה לא םלוכ ואיביו ,םיגדה

 עשת דע הלעמל הלעמל םכילשיו םחקיו ".םימזנה ךל ”np :שיאה לא ךלמה רמאיו
 לכו ךלמהו .הלודג העש םש יהיו םיה ךותל שיאה ץפק תירישע םכילשהשכו ,םימעפ

 .רבדה תירחא היהי המ תוארל לחנה תפש לע םידמוע וליח
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brought out the king’s seal and crown. The Egyptian people recognized 

them and crowned Tikosa king. 

King Alexander commanded his army: ‘‘Prepare your weapons and 

build many 6811018." They did as the king commanded and built 190 

chariots, in addition to the chariots which they already had. The king 

advanced with the banner borne aloft at the head of his army. / They *?7% 
followed him and came to a very wide river. In the river they found 

fish with golden rings in their ears. They caught a few, cooked and ate 

them. Many of his army died. 

The king grieved greatly and said: ‘“‘Was there nothing else to eat 

but these fish?” 

As he was reprimanding his warriors, a strange-looking man arose 

from the river. His head was like an eagle’s, his ears were long like 

a donkey’s, his hand like a man’s, and his feet like a lion’s, and he had 

a tail like a horse. The king ordered his men to seize him. Hearing this, 

the man took stones from the river and cast them at the warriors; thus, 

they were not able to seize him. The king tried to seize him. When the 

man saw the king he bowed low before him, prostrating himself at his 

feet. 

The king said: ‘‘Why did you cast stones against my warriors but not 

against me?”’ 

“I knew you were a king, because I saw the angel of God standing 

at your right. Therefore, I showed honor to your majesty so that you 

would have mercy סת me and my sons.” 

The king answered saying: "120 you have sons? Where are they?” 
2 The man said: ‘‘The fish your men ate were my sons. 

“If your sons have been eaten,”’ the king said, ““What can I do for you?”’ 

The man said: ““You can do nothing for me, only command your 

army to return the golden rings found in the ears of those fish, and 

you will witness what I will 60." 

So the king commanded, and an order was sent throughout the army 

to bring him the rings taken from the fish. They were all brought to the 

king whereupon he said to the man: ‘‘Take the rings.’ He took them, 

thrust them upward nine times and, on the tenth, the man jumped into 

the sea where he stayed a long time. The king and all his army stood at 

72 A similarity is noted to the Ichtiofags found in the French romance, Ofifal. See 

P. Meyer, Alexandre le Grand, op. cit., II, 173. 
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 םישקשקה לכ טקלתו וירחא ותשא םג לעתו לחנה ןמ שיאה הלע הלודג העש רחאלו
 לע םשתו דחא בשע חקתו .לחנה לא םריבעתו םחקתו ,םיגדה ןמ וריבעה רשא
 וליאה םישקשקב השענ המ וירוביגו ךלמל עדונ אלו לחנה לא ךלשתו םישקשקה
 .דוע וארנ אלו לחנה לא ורזח הלעבו השאה םגו

 ילעב םישנא םא יכ השא םש האר אלו אלילק ץרא תא רובעיו םשמ ךלמה עסיו
 ןיבהל ומע לכו ךלמה עדי אלו .תוקד םהינישו רוחש רעש םהלו המוק ילעבו ןקז
 .םנושל

 ץראה ןמ ךלמה אציו ".םנושל יתעדי אל רשא םע םע בירא המ* :ךלמה רמאיו
 ךופהיו וירחא עסונ לודג ליח הנהו אריו ךלמה טביו .אלילק ישנא וירחא ופדריו איהה
 רמאיו .שיא ףלא םישלשכ סורדנסכלא ליחמ אלילק ישנא וגרהיו םהמע םחלהל
 יתאצי רשא ,הבוט תחת הער יל ולמג רשא אלילק ישנא לומג תאזכה* :סורדנסכלא
 ץראה ןמ אצי אלש ךלמה עבשיו "?םרמש לע םיוילשו םיטיקש םיתחנהו םצראמ
 המחלמה ילכ וניכה" :ךלמה רמאיו ינשה םויב יהיו .אלילק PIX תיחשי IWR דע
 הכולמ ריע הנויע לע ורוציו םתמחלמ ילכ וניכיו ".אלילק ישנאמ ימע תמקנ םוקנאו
 םויב יהיו .ריעה *לק ישנא OY דימת םימחלנו Awan םימי םש ויהיו .אלילק ישנא לש
 .ץראל לופתו המוחה תא סורהיו ריעה לע הללוס ךפשיו ותמחב ךלמה םקיו יששה
 רוא יהיו .אוהה הלילב השדח המוח ונביו ורהמיו המוחה הלפנ יכ הנויע ישנא ואריו
 ותחמשו הניקל ותניר ךפהתו השדחה המוחה אריו ריעה ינפל סורדנסכלא אביו רקובה
 .המוחה לופתו הינש םעפ הללוס ךפשיו .לבאל

Should read: אלילק .* 
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the edge of the river watching to see what the outcome of this would be. 

After a while, the man arose from the river, his wife following him. 

She gathered all the scales that had fallen from the fish. She took them, 

and she brought them to the river; then she took a certain herb, placed 

it on the scales and threw them into the river. The king and his warriors 

did not know what had happened to the scales. The woman and her 

husband returned to the river and were never seen again. 

From there, the king traveled and passed through the land of Quali!a,’* 

where he did not see any women, only tall bearded men with black hair 

and small teeth. Neither the king nor his men could understand their 

language. 

The king said: ‘“‘Why quarrel with a nation whose language I do not 

understand ?”’ 

The king departed from that country, but the people of Qualila pur- 

sued him. When the king saw a large army pursuing him, he turned 

back to fight them. The men of Qualila killed some 30,000 of Alexander’s 

army. 

“Is this my reward from the men of Qualila?’’ Alexander said. ‘““They 

repaid me with harm for the favor I did them by departing from their 

land and leaving them in peace and quiet.” 

Then the king swore that he would not leave the land of Qualila until 

he had destroyed it. On the second day, the king said: ‘“‘Prepare your 

weapons and I will take vengeance upon the men of Qualila for the 

death of my men.” 

They prepared their weapons and laid seige to Ayuna, the capital of 

Qualila. They fought there for five days. On the sixth day the king arose, 

and filled with rage he poured earth forming an embankment against 

the city destroying the wall, which then fell to the ground. When the men 

of Ayuna saw that the wall had toppled, they quickly erected a new wall 

that night. At dawn, Alexander came before the city. Confronted by a 

new wall, his exaltation turned to lamentation and his joy to sorrow. 

73 M. Steinschneider, “Zur Alexandersage,” Hebrdische Bibliographie, XLIX (Berlin: 

1863-1869), 1%, 52 notes that the region “‘Quilla” is Abdera. Now a Greek city of 

ruins on the Thracian coast east of the mouth of the Nesus, it was colonized in 656 B.C. 

and again in 543 s.c. In the fable, Hercules founded it on the spot where his favorite, 

Abderus, was torn to peices by the horses of Diomedes. It was the birthplace of Pro- 

tagoras, Democritus, and other men of genius; however, Abderites were proverbially 

stupid, The Encyclopedia Americana (New York: 1957 edition), I, 29. 
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 תא וחקיו .לודג דעו ןטקמ הנויע ישנא לכ וגרהיו ריעה ךותב וירוביגו ךלמה אביו
 /םהיניע ואשיו ללשה תא םיקלוח המה יהיו .לרוגב םהיניב וקלחיו הזיבו ריעה ללש
 ילכ וניכיו ומוקיו דאמ םישנאה ולהביו .םהילע אב בורל לודג ליח הנהו ואריו
 ישנ הנה" :ךלמל ודיגיו .הניוע ישנא ישנ םלוכ הנהו ליחה לא ואוביו .םתמחלמ
 םתא התעו ,אלילק ץרא לכב השא יתיאר אל אלה :םהל רמאיו *.תואב הנויע ישנא
 לכב TWN וניאר אל ונחנא םג* :ךלמה לא ורמאיו /?תואב הנויע ישנא ישנ םירמוא
 וא םב םחלנ םוחלנ םא השענ המ ונל אנ דגה התעו ,התע יתלוז תאזה ץראה
 ורמאיו "?םישנה ay םחלהל םכחור לע הלע יכו" :ךלמה םהל רמאיו ??ואל
 avi ox תושעל ךיניעב הארנ המ ונב םחלהל ונילע ואובי ”ON :ךלמה לא
 םא וארת רשא דע הליחת םהב ומחלת לא* *:ךלמה םהל רמאיו ??ונוגרהיו םהינפל
 הכמ םהב וכיו י*%*םישנאה לע םישנה ואוביו ליחה ודמעיו *.ואל וא המחלמב וליחתי
 תא ךלמה אריו .םחכ ששת רשא דע םימי הנומש םהב ומחליו וקזחתה םישנאהו .הבר
 היא !איינודקומ ישנא ייערו ייחא ינועמש" :לדג לוקב קעציו וירוביג חכ תושת
 ?םלועה לכב םכמש לידגתו םיברו המכו תוצרא המכ םתשבכ רשא םכתרובג הפיא
 ויהיו וקזח ,ןכ לע ?םישנ םכתא וחצני םא בשו רבוע לכל בישהל ולכות המ התעו
 םחלהל ופיסויו ואנקיו ךלמה לוק תא םישנאה ועמשיו "!םתמחלמ ומחלהו םישנאל
 הניקז יתלוז ?sew on ריאשה יתלב דע דאמ הלודג הכמ םהב וכיו םישנה םע

 וציו .םיפשכ אלמ רוע הראוצב ואצמ יכ הגרוהל ולכי אלו .היח הושפת רשא תחא
 -ליפ יניערג העשת רועב ואצמיו ותוא וכתחיו .הראוצ לעמ רועה תא ךותחל ךלמה
 העשתו םישחנ ישאר העשתו ,םינבא יקולח העשתו ,ןימוש ישאר העשתו ,ןילפ
 וציו .איילימצ ,איינודקומ ןושלבו ,לאעמשי ןושלב ןלפילפ םיארקנה םיגד ישאר
 אשתו לודג לוקב השאה קעצתו שאב םכילשהכ יהיו .שאב לכה תא ךילשהל ךלמה
 ןושל השאה רבדתו ??יקעצת יכו יכבת יכ ךל המו" :ךלמה הל רמאיו .ךבתו הלוק תא

Exodus 35:22 *םישנאה לע םישנה ואוביו.* 5 
“And they came, both men and women.” 

WD” 156דע .ומע לכ תאו וינב תאו ותוא  onda21:35 *.דירש ול ריאשה  Numbers 

“So they smote him and his sons, and all his people, until there was none left him 
aliven ia 
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He erected an embankment upon the wall for the second time, and it 

fell. The king and his warriors entered the city and killed all the men of 

Ayuna, from the smallest to the biggest. They pillaged the city, and 

divided the spoils among themselves by lots. As they were dividing the 

booty they looked up / and saw a huge army approaching. Alarmed, 

they arose to prepare their weapons. They met the army, which consisted 

entirely of the wives of the men of Ayuna. 

When they told the king that the wives of the men of Ayuna were 

approaching, he said to them: “‘Why, I have not seen a woman in all of 

Qualila and now you tell me that the wives of these men are coming.”’ 

They said: ‘‘We, too, have not seen a woman in the entire land until 

now. Tell us what to do. Should we wage war against them, or not ?”’ 

“Did it occur to you to fight women ?”’ the king said. 

They said: “‘If they should descend upon us and fight us, what would 

you think it proper for us to do? If we do nothing they will slaughter us.”’ 

“Do not begin the fight until you see whether they do,”’ he said. 

The army stood still and the women descended upon the men and 

inflicted heavy blows upon them. The men gathered their courage and 

fought against them for eight days until their strength waned. When the 

king saw his men weakening, he cried in a loud voice: "02, hear me, my 

brothers and friends, the people of Macedonia! Where is the strength 

that conquered many lands and people and exalted your name throughout 

the world? What answer could you give to passers-by if women subdued 

you? Therefore, take courage! Be men and fight your 08000!" 

When the men heard the king’s voice they assembled and zealously 

fought the women, inflicting heavy blows upon them until none remained 

except one old woman whom they captured alive. They were unable 

to kili her because of a leather pouch filled with magic amulets which 

they found about her neck. When they cut it off they found in it nine 

grains of pepper, nine stalks of garlic, nine chips of stone, nine heads of 

snakes, and nine heads of fish known as Feliflan in the language of 

Ishmael, and Semelya, in the language of Macedonia. The king ordered 

it all cast into the fire. When they threw it into the fire, the woman 

screamed loudly and wept. 

““Why are you weeping and screaming?” asked the king, but the woman 

spoke in a strange language and no one in the army understood her. 

‘‘What shall we do with her?” the king said. 
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 ”Ox :וידבע ול ורמאיו י""?תאזל השענ המ" :ךלמה רמאיו .ליחה לכ וניבי אל רשא
 לכאמ השאה לכאתו לכאל הינפל ומישיו *.לזרב ילבכב התוא רוסאנ ךיניעב בוט
 לוכאל התולככ יהיו .דאמ הבורמ הייתש תשתו תותשל הל ונתיו -- ,םישנא םישמח
 תא חקתו .ץעה יתשפכ םתוא רובשתו לזרבה ילבכב שופתתו השאה קזחתתו תותשלו
 וצוריו היבהאמ ירחא הלייאה ץורי רשאכ ץרתו .שיא םינומשו האמ םהב ךתו םיילבכה
 ופדרו בכרה ”WON :ךלמה רמאיו .הגישהלו ANI ףודרל ולכי אלו הירחא םירוביגה
 לחנה לא הניקזה אבתו .הוגישה אלו לחנה דע הירחא ופדריו בכרה ורסאיו "!הירחא
 רשא תא ול ודיגיו ךלמה לא ובושיו .הב השענ המ םירוביגה ועדי אלו המצע ךלשתו
 .ואצמ אלו הנמש םימי ושפחיו .אוהה לחנה לכ הירחא שפחל ךלמה וציו הניקזה התשע
 ישאר ינש םהידגב תחת ואצמיו גרה רשא םישנה ידגב לכ תא ושפחיו ךלמה וציו
 .םהיניב םירוביגהו םישנאה וקלחיו דאמ בר ללש וחקיו םופרשיו ךלמה וציו 'ישחנ

 םישנאה לכו .הב ןיא חמצו השבי איהה ץראהו אשירמא ץרא אביו ךלמה םשמ עסיו
 םא יכ םילכוא םניאו .םדכ םודא םישנה רעשו/גלשכ ןבל םשאר רעשו דאמ םינימש
 .םימה ךותב תונליאב םילידגה םינטק םיזוגא
 .םייעמה ךותב םיסמינו תפזכ םירוחשו שבדכ םיקותמ המהה םיזוגאהו

 האילמ איהה ץראהו שיפל ץרא ואוביו וליח לכ םע ךלמה עסיו תאז ירחא יהיו
 ךלמה שעיו ,תוניפסב םא יכ ץראב אבל ולכי אלו ,דאמ דאמ הנימשו םימ תוכירב
 חור הנהו םימב םרבועכ יהיו .שיפל ץרא תא רובעיו תולודג תוניפס תואמ שלשכ
 ץראה איה ,שוכ ירהנל רבעמ ויתוניפס לכ םע ךלמה הכילשה דאמ הקזחו הלודג
 .םיטבשה תרשעל הכומסה

IL Chronicles 20:12 "השענ המ עדנ אל ונחנאו." 7 

*. . meither know we what we do.” 
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His servants replied: “If it pleases you, let us bind her with iron chains.” 

They put food before her and the woman ate enough for fifty men. 

They offered her drink and she drank a huge quantity. When she had 

finished eating and drinking she was strengthened and seized the iron 

chains, breaking them as if they were threads of flax. She struck one 

hundred and eighty men with the chains. She was pursued by the war- 

riors, but she ran quickly as a doe after its lovers and they could not 

overtake her. The king said: "11812055 the chariots and pursue 61." 

They did so and pursued her to the river, but could not overtake her. 

She came to the river, threw herself in and the warriors did not know 

what happened to her. They searched for eight days and did not find 

her. The king ordered that the clothes of all the women be searched. 

Beneath them they found the heads of two snakes which the king ordered 

burned. They captured a large booty, and the people and the warriors 

divided it among themselves. 

The king journeyed from there and arrived at Amrisa,’* an arid land 

in which nothing grew. All the men were very obese and their hair was 

as white as snow. / The women’s hair was as red as blood. They ate 

nothing but small nuts which grew on trees in the midst of the water. 

Those nuts were sweet as honey and black as pitch, and they melted in 

the intestines. 

Afterwards, the king and his army traveled and came to the land of 

Lapish,’® a fertile land filled with lakes. They could not pass through 

the land except by boats, so the king built some 300 large boats and 

crossed the land of Lapish. As they crossed the waters, a strong wind 

drove the king and all his boats across the rivers of Kush,’° a land neigh- 

boring the Ten '111068.7' The king came as far as the river encircling 

74 In MS. Modena Liii this place is written as Abumrisa which could be acombination 

of two Palestinian cities, Abu M’risa and Lachish. However, the writer is not referring 

to Palestinian cities; according to the story in the manuscript, Alexander left Palestine 

some time earlier. 

In India, however, there is a city Amritsar, closest insound to thecity in the manu- 

script. 

75 MS. Modena Liii has Lachish for the name of the land. 

76 Possibly related to the Paropamisus mountains through which Alexander marched 

in 329 ₪. c. before arriving at Bactria. These mountains are known in Hindu as Koosh. 

Wm. Smith, Dictionary of Biography, Mythology and Geography, op. cit., pp. 48-51. 

77 The Ten Tribes of Israel constituted the northern kingdom in the Biblical period 

and were taken into captivity by the Assyrians in 721-715 8. 0. Eldad Ha-Dani 

109 

f. 2774 



 ןודקומ סורדנסכלא רפס

 םילודג םינבאמ םהילא רובעל לוכי אלו םיטבשה תרשע בבוסה רהנה דע ךלַמה אוביו
 למה ow ןחיו .הכישחל ךומס Naw ברע דע לוחה תומי לכ וב םידדונתמו םיכפהתמ
 ךלמה אביו .ודדונתי אלו םינבאה וחוניו הכשח דע ויתולייח לכ דע יששה םוי דע
 .רבדה לופי ךיא עדי רשא דע םימה לע םש ןחיו םימה רבעמ תא וליח לכ םע רובעיו
 :םהל ודיגיו .המה םע הזיא עדילו רקחל רמאל ץראה ay לא םיכאלמ ךלמה חלשיו

TIN”םידוהי  OYרשא ?יי  SINםיכאלמה ובושיו ".רושא ךלמ בירחנס ימיב ונאצי  
 םהמ לואשלו םידוהיה לא אובל רפוסה םחנמ תא חלשיו דאמ ךלמה חמשיו ךלמל ודיגיו
 רבדיו םידוהיה לא רפוסה םחנמ אובכ יהיו .םצרא ךרד וליח לכ םע רובעי םא
 יכ םעמושב יהיו ."ןכ* :םהל רמאיו "?התא ידוהי* :וילא רמאיו ירבע ןושל םהילא
 ערה שעתו ךיתובא יהלא תא תארי אל ךיאו* :ול רמאיו דאמ םפא רחיו ידוהי אוה
 לא" :םהל רמאיו םחנמ ןעיו "!התא תומ ןב יכ עד .תבשה ar תא ללחתו 'ה יניעב
 אל םאש ,תבשה םויב םימה ?ובעל יתכרצוהו ילע תוכלמ תמיא יכ יב םכפא רחי
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the Ten Tribes,’® but they could not cross over to them because large 

stones were turning and whirling in it during weekdays, until the Sabbath 

eve at twilight. The king camped there with his entire army until the 

sixth day at twilight when the stones did not whirl. Then the king and 

his army crossed the water and camped there until they saw what 

would develop. He dispatched messengers to investigate what people 

inhabited that land. 

They were told: ‘“‘We are Jews, God’s people, who left His land in 

the days of Sennacherib, King of Assyria.”’ 

The messengers returned and told this to Alexander, who rejoiced. 

He sent Menachem, the secretary, to go to the Jews to request their 

permission to pass through their country with his entire army. When 

Menachem, the secretary, came to them and spoke to them in the 

Hebrew tongue, they asked him: 

“Are you Jewish ?”’ 

mYCS. cle Said. 

When they heard that he was a Jew, they grew angry and told him: 

‘‘Had you no fear of the God of your fathers when you did evil in the 

eyes of God by desecrating the Sabbath? Know you are doomed!” 

Menachem said: "1 beg you, do not be angry with me, for I feared 

the crown and was compelled to cross the water on the Sabbath. Had 

(ninth century) reported them apparently in the mountains of Africa. Historically, 

some members of the Ten Tribes remained in Palestine. 

In Jewish legendary, there is a description of the Ten Tribes living far away, behind 

the Mountains of Darkness, by the river Sambatyon. The opposite peoples, the unclean 

people of Gog and Magog, are locked in forceably. They continually try to break the 

wall in order to escape and annihilate the world. 

See A. R. Anderson, Alexander’s Gate, Gog and Magog and the Enclosed Nations 

op. cit., pp. 62ff., who points out that during the Middle Ages the Ten Tribes were 

equated or fused with Gog and Magog by theologians and secular writers. 

78 The lost Ten Tribes were supposed to have lived near the river Sambatyon, a 

mythical river resting on the Sabbath day. The name is found in Josephus, The Jewish 

War, op. cit., VII, chap. 5, para. 1; the Babylonian Talmud, Sanhedrin, p. 650, and 

in the Jerusalem Talmud, Sanhedrin, chap. 10. The historical basis may be a river in 

Syria called by a name similar to the word Sabbath. Josephus knew of the mythical 

river, the waters of which ran dry for six days at atime; Pliny, however, came closer 

to the Talmudic view, saying that it was dry only on the Sabbath. The ninth-century 

traveler, Eldad Ha-Dani related that this river carried sand and rubble rather than 

water, but with such a force that it could crush a mountain. On its other side lived 

the children of Moses. The Jewish Encyclopedia, X (1912), 681-683. 
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 רומשו ךל רמשה PY :הרמא הרותו ,ימצע תא תוער תויחב יתנכתסנו ידבל יתייה ןכ
 !.םהב תומיש אלו ,םהב יחו םתוא השעי רשא' :ורמא ונימכח ףאו :*'דאמ ךשפנ
 ,ץראה לכב הער היח ןיא יכ ,תוער תויחב תנכתסנ אל יכ ,תרבד רקש* :ול ורמאיו
 םניאו הדשב תוערל ונירקבו ונינאצ םע םימי ךלהמ המכ םיכלוה וניתונבו ונינב יכ
 /ה תותבש תלליח יכ התא תומ ןב יכ ץראה ןמ אצ התעו .הלילב אלו םויב אל ןיקוזינ
 159,999 לא בצעתיו רפוסה ONIN עומשכ יהיו **.םיפלאמ רתוי תכלל
 תא םחנמ ול רפסיו ??םויה םיער ךינפ עודמ* :ךלמה ול "מאיו .ךלמה לא אוביו
 םירש חולש ךלמה דוע ףסויו דאמ להביו ךלמה עמשיו .הלאה םירבדה לכ
 ולומי רשא דע רבד םהל בישהל וצר אלו םידוהיה לא ואוביו הלאמ םידבכנו םיבר
 ינא ירה םכבכעמ הז רבד ”ON ;ךלמה רמאיו .רבדה הז ךלמל ובישיו ,םתלרע רשב
 םיעובצ םילהואהו םהילהא ךותב םינוח םאצמיו ?ידוהיה לא ךלמה ךליו *.לומינ
 ךלמה ול לאשיו .ודיב ורפסו בשוי דחא ןקז הנהו דחא להא לא אביו .עבצ ינימ לכב
 Fo ןב ךלמ ינאו ךומכ לומינ ינא :ךלמה רמאיו .רבד ותוא הנע אלו ,םולשל
 ול רמאיו .דאמ והדבכיו ולהאב ובישוהו ומע רבידו ודגנכ דמע ןכ ןקזה עומשכו
 אלה םתעדי אלה ?ידגנכ םחלהל דחי םיצבקתמ םכניאש האור ינאש הז המ" :ךלמה
 אל עודמ/םיה תפש לע רשא לוחכ דאמ בורל לודג ליח יל שיש םתיארו םתעמש

 /?ךילייח לכמ שי המכו" :ךלמה לא רמאיו ןקזה ןעיו PI“ םתארי

Deuteronomy 9 דאמ ךשפנ רומשו ךל רמשה." pI” 158 
“Only take heed to thyself and keep thy soul diligently...” 

* MS Modena 1.11] reads אמא after םיפלאמ 

Genesis 6:6 ובל לא." asyny” 159 

 ”. it grieved him at his heart*...8ם6
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I not, I would have remained alone and in danger of the wild beasts, 

for the Law says: ‘Take care and guard your soul.’ Even our sages have 

said: ‘Man should perform God’s commandments and live by them and 

not die through them.’ ”’ 

““You have uttered a 116," they said ‘“‘for you were not in danger of 

wild beasts. Our sons and daughters are accustomed to lead our flocks 

and cattle to graze in the fields which are several days’ walk from here 

and they are unharmed during the day and night. Now, leave this land 

for you are doomed, since you have desecrated the Sabbath day of the 

Lord by walking in excess of 2,000 cubits.’’”? 

When he heard this, he was deeply saddened. He came before the king, 

who asked him: ‘‘Why do you appear so sad today?’ Menachem 

related all that had happened. Upon hearing this, the king was frightened 

and he continued to send many princes to the Jews, each more exalted 

than the previous, but the Jews refused to answer them unless they would 

become circumcised. 

The messengers related this to the king, who answered: “‘If it is this 

that restrains them, then I am circumcised.” 

The king went to the Jews and found them dwelling in tents dyed 

in many colors. Entering one tent, he found an old man sitting with 

his book in his hand. The king greeted him with ‘‘Peace,’’®° but he did 

not reply. 

The king said: "1 am circumcised just as you are and I am a king, 

son of a king.’’ Hearing this, the old man arose, spoke with him and 

showed him great honor by seating him in his tent. 

“Why don’t you gather together to fight me? Surely you have known, 

heard of, and seen my huge army, as numerous as the sands of the sea- 

shore/and why are you not afraid of me?” 

The old man answered the king saying: ‘‘How many are there in your 

entire army?” 

79 See Babylonian Talmud, Sota, p. 27, Shabbat, pp. 69, 153, which comment on the 

law in the Torah which forbids a man to walk beyond twelve miles. The Talmud ex- 

tends this prohibition to 2000 cubits. The punishment for going beyond this limit 

is a whiplash but not death. Either the writer did not know the law or he exaggerated 

for purposes of his story. 

80 The Hebrew word ‘“‘Shalom” is used in several ways: "06800 be to you,” “Hello,” 

“Goodbye.” 
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 ךממ םיארי ונא ”OPN :ןקזה ול רמאיו ",יליח רפסמ עדוי יניא" :ךלמה ול רמאיו
 םכיביוא ולפנו ופודרי הבבר םכמ האמו ,האמ השמח םכמ ופדרו* :ונב םייקתנ ירהש
 :ןקזה רמאיו "?םיסנרפתמ התאש םכישעמ המ* :ךלמה ול רמאיו **,.ברחל םהינפל
 וניתוביבס רשא םע לע המחלמל םיאצוי ונממ םיטבש השמחו םיטבש הרשע שי ונממ*
 םיסנרפתמ ונממו .םהל רשא לכ םיללושו םיזזובו םורד דצל םינש רשעל תחא םעפ
 םיללושו םיזזובו PIS 'יכלוהו םירחאה םיטבש השמח םיאצוי ,םינש רשע ףוסלו .ונחנא
 םיוושה םינש רשע ףוסבו .םינש רשע לכ םיסנרפתמ ונא ונממו םהל רשא לכ
 םיטבשה השמח םהירחאו .חרזמ דצל םיאצויו םינושארה םיטבשה הלילח םירזוח
 ".םלועל הלילח םירזוחו םישוע ךכ .םיללושו םיזזובו ברעמ דצל םיאצוי םיינשה
 ??תומואה תא םילזוג םתאש תודיסח תדימו הבוט תדימ הז יכו* :ךלמה ול רמאיו
 .הרותה תא ?Yap םלועה תומוא וצר אל ?רשיל הרות הנתינש ”ON :ןקזה ול רמא
 -ישעמ המו* :ךלמה רמאיו 627,02 רתיו האר" :'נש לארשיל םנוממ תא ארובה ריתה

aDםיקסוע םא יכ לוחה תומי לכ םישוע ונא ןיא" :ןקזה ול רמאיו "?לוחה תומי לכ  
 יצח דע התשמו לכאמ ינימ לכב םיגנעתמ ונא תבשה םויבו ,הלילו םמוי הרותב
 רמאיו Naw“ ןיינעמ ונא םישרודו הרותב םיקסוע ונא ךליאו םויה יצחמו ,םויה
 רובעל תושר יל ?nn ייםעה ינזאב אנ רבד ךיניעב ןח יתאצמ אנ ”ON :ןקזה לא ךלמה
 וצבקיו רפושב ןקזה עקתיו "*"!ךירבדכ השעא יכנא* :ךלמל רמאיו ".םצרא ךרד
 ךלמה ירבד תא ןקזה רבדיו ןקזה לא ואוביו .םיה תפש לע רשא לוחכ בר םע וילא
 ךרד םיאמטלו םילרעל ?nn הזה רבדה תא תושעל לכונ אל" :'מאיו רבד והונעיו
 תינשה תבשה avn Ty םש יהיו ובל לא בצעתיו ךלמה yawn *.וניניב רובעל
 .וליח לכ םע םימה תא רובעיו

Should read: px, 160 

Leviticus 25:8 *ברחל םהינפל םכיביוא ולפוי ופדרי הבבר םכמ האמ האמ השמח םכמ ופדרי." 161 

“And five of you shall chase a hundred, and an hundred of you shall put ten thousand 

to flight, and your enemies shall fall before you by the sword.” 

Habakkuk 3:6 םליוג רתוי." ANT” 162 

* ...6 beheld and drove asunder the nations...” 

Exodus 11:2 "םעה ינזאב אנ רבד.* 163 

“Speak now in the ears of the people...” 

Genesis 47:30 ךירבדכ השעא." PIN” 164 
*...[ will do as thou has said.” 
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“I do not know how many soldiers I have,’’ said the king, and the 

old man retorted: 

““We do not fear you for we have realized this, saying: ‘Five of you 

will pursue one hundred, and one hundred of you will chase ten thousand, 

and your enemies will fall before you by the sword.’ ”’ 

The king said: “‘How do you maintain yourselves ?”’ 

The old man said: ‘‘We are Ten Tribes. Five tribes go to war once 

in ten years against the surrounding nations to the south. They pillage 

and take booty. From this we maintain ourselves. At the end of ten years, 

the procedure is repeated; the first five tribes go to the east and after- 

wards, the other five tribes go to the west capturing booty. This is 

repeated continually.” 

“Is this the goodness and righteousness you practice, robbing na- 

tions?” the king said. 

The old man said: ‘‘Since the time the Torah was given to Israel, 

the nations of the world did not want to accept it. Therefore, the Al- 

mighty permitted Israel to take their riches, as it is said: ‘He beheld 
and drove asunder the nations.’ ’’®? 

The king asked: ‘‘What do you do during the week?’ 

The old man said: ‘‘We do nothing but occupy ourselves with the 

study of the Torah day and night and, on the Sabbath, we delight in 

all kinds of food and drink until midday and from noon on we busy 

ourselves with the study of the Torah and deliberations on topics be- 

fitting the Sabbath.” 

The king said to the old man: “If I have pleased you, convince the 

people to permit us to traverse their land.” 

‘I shall do as you have asked,” the 016 man said, and he blew a horn, 

and a multitude as numerous as the sands of the seashore gathered 

before him. They came to the old man and he told them the king’s 

words. 

They replied: ‘“‘We cannot do this, to allow the uncircumcised and 

unclean to pass among us.” 

The king heard this and was saddened. He remained there until the 

second Sabbath, when he crossed the water with his entire army. 

They prepared themselves for the trip to the land of Sinoria®* for the 

81 Habakkuk 3:6 

82 Possibly Syria or Sidon=Tyre. Alexander did pass through Tyre in 332 B.c. 

Sidon was one of the most powerful of the ancient cities of Phoenicia, and was the 
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 וכליו .ןמה דרוי םש רשא םעה לכו ךלמה עמש יכ אירוניצ ץרא תכלל םמעפ וניכיו
 םירה םש ואצמיו ןודיצ ץרא ואוביו רהנה תא ורבעיו םוי השמחו םיעבש רבדמב
 ואצמיו רהה שאר לא וירוביגו ךלמה לעיו .ןבל גלש ןיעכ םירהה לעו דאמ םיהובג
 ךלמה דועב יהיו .ןמה תוקיתמ בורמ ולכאמ תא אקיו ויפב ךלמה םשיו .ןמ ןיעכ םש
 המ" :ךלמה לא רמאיו ,המא הרשע םיתשכ ךורא דחא םדא וילא אוביו רהה שארב
 רמאיו ".ןמה תוקיתמ בורמ יתילחנ יכ* :ךלמה ול רמאיו ??הזה ןמה ןמ תלהבנ יכ ךל
 אלו ןמה םע ברעל ךל היהו דאמ רמ אוהו דחא בשע חנ ןמה לצא אלה* :ןקזה ול
 ךלמה טקליו .קותמל שבדכ רמ ויפב יהתו ויפב ןתיו ,ןכ ךלמה wy *.קוזינ תייה
 אלו דאמ קותמ היה יכ וריתויו ולכאיו ליחה לא ואיביו בשעה ןמו ןמה ןמ וירוביגו
 ויניעב המדנ יכ םישלש םימי אינציד ץראב והינחמ לכו ךלמה ןתיו .ותוא לכאל ולכי
 .האירב ץראה

 חצניו הז םע הז םימחלנ םיבכוכ ינש הנהו ויניע תא ךלמה אשיו אוהה הלילב יהיו
 דאמ להבנ ןכ ךלמה תוארכו .לודג שער ץראה שערתו ,ץראל וליפיו ורבח תא דחאה
 תא תולזמה ימכח ועמשיו .האר רשא תא םהל דגיו תולזמה ימכח וימכח לכל ארקיו
 ??םתלהבנ יכ םכל ”mn :םהל רמאיו .לודג יכב וכביו ףכ לא *ופסיו / ךלמה ירבד
 תמחלמ האור םדא ןיא יכ ,ךציק אב יכ ATI ונשגרה ךלמה ינודא" :ול רמאיו ונעיו
 "וימי ףוסבו ךלמה יתלוז םיבכוכ

 . (clapped) is missingכף  *
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king and all his men heard that manna®? fell there. For seventy-five days 

they marched through the desert and crossed the river. They came to the 

land of Sidon and there found very high mountains. On the tops of the 

mountains there was something that looked like white snow. The king 

and his warriors climbed to the top of a mountain and there found 

something similar to manna. The king tasted it and vomited it because 

it was so sweet. 

While the king was on top of the mountain, a tall man, some twelve 

cubits high, approached him saying: “‘What is the matter? Did the 

manna disagree with you?” 

The king said: “‘I became ill from the excessive sweetness of the 

manna.” 

‘‘Next to the manna,”’ said the old man, is found an herb that is ex- 

tremely bitter. You should have mixed the herb with the manna and 

you would not have become ill.”’ 

The king did this and the taste in his mouth became bitter. The king 

and his warriors gathered some manna and some herbs and brought 

them to the army and they ate it. Some remained since it was too sweet 

and they could not eat it all. Sidonia appeared to be a healthy land so 

the king and his army camped there for thirty days. 

One night, the king lifted his eyes and noticed two stars fighting one 

another.®* One conquered the other and they fell to the earth. The land 

trembled. The king grew frightened and summoned all his wise men 

and astrologers and told them what he had seen. When the astrologers 

heard the king’s words / they clasped their hands and wept bitterly. 

The king said: ‘““Why have you become so frightened ?”’ 

They said: ‘‘Our lord king, we see in this that your end is coming for 

no man can see fighting stars except the king himself and only at the end 

of his days.” 

chief seat of maritime power of Phoenicia. The city was burned in 351 5. 0. but rebuilt 

later. Wm. Smith, Dictionary of Biography, Mythology and Geography, op. cit., p. 873. 

83 Food eaten by the Israelites in the desert (Exodus 16:4—35). It was found on the 

ground every morning except on the Sabbath (a double portion was collected on 

Fridays), and as much as could be eaten was collected by the people. In form, it was 

thin and rough, white in color, and tasted like honey cake. 

84 This legend is also mentioned in connection with the birth of Abraham and the 

fall of Nimrod. Cf. L. Ginzberg, Legends, I, 186, n. 7. 
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 16" השעי ויניעב בוטה אוה 'ה* :רמאיו לודג יכב ךביו ךלמה עמשיו
 סוכ תא קיפא חקיו .םיקשמה רש קיפא לע ךלמה סעכיו הלאה םירבדה ירחא יהיו
 ויעמב תומה םסה אביו תותשלו לוכאל ךלמה בשיו .ולכאמבו ךלמה סוכב ןתיו תומה
 ארקיו .הדלוי ילבחכ ויעמב םיריצו באכ ול היהו ותיארמו ותומד הנתשיו זגריו
 חקיו קיפא רהמיו ".לצנאו איקא ילוא ינורגב המישאו תחא הצונ יל WIT :רמאיו
 .ויפב םשיו ךלמה לא התוא ןתיו םסב התוא םשיו תחא הצונ

 וימכח לכל ארקיו וציק אב יכ ךלמה אריו ,ורעצו ובאכ התבר הצונב הברה רשאכו
 ונתאצמ רשא האלתה לכ תא םתעדי םתא !ימע ינועמש* :םהל רמאיו וירוביג לכלו
 now לע רשא לוחכ בר םע םתשבכ יכ ליח ינבל ויהיו וצמאו וקזח התעו י**ךרדב
 התעו .ונילגר תופכ תחת םידבעל םונשבכה יכ םימע לכ תאשנ םכילע הנהו :*םיה

 הכלממה תא וקיזחהו ימא DY יייתמאו דסח ושע םתאו 3ץראה לכ ךרדכ ךלוה יננה
 ארקיו" ."ימאל ונת הכולמה AND תאו יתוחא ןב הסוכיטב הכולמה תא וריבעהו .הדיב
 ךלמה לא ואוביו .ויתולייח ישאר ינמגא לאו םייסילופ לאו טיבצ לאו איילמוט לא ךלמה
 ,ידמע NAN TON םתישע םתא* :ךלמה םהל רמאיו ??הוצמ ינודא המ" :ול ורמאיו
 אלו םכצראמ םתאצי רשא םינשו םימי המכ הזו הקוחר ץרא ימע וכלתו םאו בא ובזעתו
 .ימא דיב הכלממה תא וקיזחהו םכיניב תוכלמה תא וקלחת התעו .םכתלחנ תא םתיאר
 ואשו ימצע וחק יתומ םויבו .איה ליח תשא יכ היפ תא ורמת לאו הדגנכ וזיעת לאו

PAXיתדמח תויכש לכו ,םוי םיעבש ילע ודפסו םיכלמה תורבקב םתוא ורבקו םירצמ  
 ינשה קלחהו ,ימאל ונת דחאה קלחה ,םינשל וקלחת ,הרקי ןבאו בהז ,יתרצא רשא

I Samuel 3:18 ויניעב בוטה אוה "הל." 5 

“Tt is the Lord: Let Him do what seemeth him good.” 

Exodus 18:8 "ךרדב םתאצמ רשא האלתה לכ תא.* 166 

* . . . and all the travail that had come upon him by the way...” 

Genesis 22:17 "םיה תפש לע רשא לוחכ." 7 

 ”. as the sand which is upon the seashore...8ם6 *

I Kings 2:2 *ץראה לכ ךרדב ךלוה יכנא," 168 

* go the way of all the earth...” 

Genesis 47:29 תמאו." TON *ידמע תישעו 169 

* ...668[ kindly and truly with me.” 
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When the king heard this he wept bitterly and said: ‘‘Let the Lord do 
what is just in His eyes.” 

After these events, the king grew angry at Afiq, the cup-bearer. Afiq 

took some poison and placed it in the king’s glass and in his food.®* 

As the king ate and drank, the poison entered his stomach, and he trem- 

bled and his appearance changed. The pain in his intestines resembled 

labor pains. He cried out: ‘‘Bring me a feather to place in my throat. 

Perhaps I can vomit and be 58060. Afig hastened and took a feather 

and dipped it into poison and handed it to the king, who placed it in 

his mouth. As he continued to manipulate the feather, his pain and 

suffering increased. He realized that his end was approaching and he 

summoned all his wise men and warriors and said to them: 

“O, hear me, my peop!e. You know all the troubles and tribulations 

we have encountered on our journeys. Now take courage and be men of 

valor! You have conquered people as numerous as the sands on the 

seashore and you have incurred the enmity of all the nations we have 

subdued and made our servants. Now I am dying and I implore you to 

act kindly and honorably to my mother and place the kingdom in her 

hands. Transfer the kingdom from my nephew Tikosa and give the crown 

to my mother.”’ 

The king summoned Tomalia, Sabil, Polysium, and Agmani, chiefs 

of his army.°° They came to him and said: ‘‘What does our lord command 

Us. 

The king said: צסט" have always acted justly and kindly to me. 

You left your father and mother and came with me to distant lands. 

Many days and years have elapsed since you lef your country and 

have seen your inheritance. Divide the kingdom among yourselves and 

strengthen the government in the hands of my mother. Do not defy her 

or rebel against her word for she is a valiant woman. When I die, take 

my remains and carry them to the land of Egypt and bury them in the 

sepulcher of the kings and mourn over me for seventy days. Divide my 

treasures — gold and precious stones — into two parts. Give one part 

to my mother. The second part place in the temple of Digonia, god of 

Egypt; and the remaining silver which I have accumulated divide among 

85 See Genesis 40, the tale of the attempted poisoning of Pharoh. 

86 Tomalia should read Talmai; Sabil should read Selucedes; Polysium should read 

Phillipus; Agmani should read Omani, in order for the names to be historically accurate. 
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 ןודקומ סורדנסכלא רפס

 יהיו ".םכיניב וקלחת ,יתרצא רשא ףסכה ראשו ,םירצמ הולא ,אינוגיד לכיהב ונת
 לכ רביש םסה יכ םיער םיאולחתב יייתמיו הטמה לא וילגר AION תוצל ותולככ
 .ויתומצע

 סורדנסכלא ףוג תא וחקיו יייותיכב ימי ורבעיו .םוי םיעבש ויתולייח Poy וכביו

 ץרא םכילוהל יבצ רועב םונתיו תומצעה וטקליו .םתוא ולשביו תוכיתח והוכתחיו

 ץקמ ומא לא איינודקומ ואוביו םירצמ הצרא ובושיו םתמחלמ ילכ וכרעיו .םירצמ

 הדמחה תויכש לכ האירטפולג הכלמה לא ואיביו .סורדנסכלא תתימל םינש שלש

 תואת לכב םינש הרשע שמח ךולמתו .תוכלמ רתכ הילע ונתיו הוכילמיו הרקי ןבאו
 .הבל

 שעתו הכלממה לכ לע הטילשה ינמגא תאו םייסילופ תאו ליבצ תאו איימלוט תאו

 היתורצואב הנתנ יכ הכלמה הרבק אל 'נסכלא תומצע תאו .הקדצו טפשמ הכלמה

 *.ירבקב ינב יתומצע ורבקי יתומ םויב :הרמאו

 תומצע תאו םיכלמה תורבקב התוא ורבקיו םינש עשתו םינומש תב הכלמה תמתו
 ץראה םע תא וטפשיו םירשה העבראל הנתינ הכלממה תאו .הרבקב ונתנ סורדנסכלא
 ךלמה רצא רשא הדמחה תויכש לכ תאו .ץראב הקדצו טפשמ ושעיו םהייח ימי לכ
 לכב והומכ השענ אל רשא לודג לכיה ונבו םשמ וחקל איינוגיד לכיהב סורדנסכלא
 י:,הדסויה OV םירצמ ץרא

 wy תיבב ךלמ רשא ןודקומ סורדנסכלא לש רפסה םלשש

Genesis 49:33 *עוגיו הטמה לא וילגר ףוסאיו.* 170 

“He gathered up his feet into the bed and yielded up the ghost.” 

Genesis 50:4 *ותיכב ימי ורבעיו.* 1 

“And when the days of mourning were past...” 

Exodus 9:18 “Any דעו הדסוה םויה -- ןמל םירצמב והומכ היה אל IwR” 172 

 ”. 85 hath not been in Egypt since the foundation thereof even until now*...5טסמ

* The queen’s name is given variously as Golofira and Galopatria in the manuscript. 
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yourselves.’ When he concluded his testament he pulled his feet together 

into his bed and died in great pain, for the poison had crushed his bones. 

For seventy days his armies mourned him. At the end of this time, they 

took Alexander’s corpse and cut it up into many pieces and boiled them. 

They collected the bones and placed them in deerskin to carry, them to 

Egypt. They prepared their weapons and returned to Egypt. Three years 

after the death of Alexander they came to his mother in Macedonia. 

They brought all the precious possessions and precious stones to Queen 

Galopatria* and they crowned her queen. She ruled as she wished for 

fifteen years. She appointed Talmai, Sabil, Polusium and Agmani as 

provincial rulers and the queen reigned with justice and righteousness. 

She did not bury the remains of Alexander but placed them in her trea- 

sury saying: ‘“‘On the day of my death, bury the remains of my son in 

my grave.” 

At the age of eighty-nine years the queen died and was buried in the 

sepulchre of the kings, and the remains of Alexander were placed in her 

grave. The kingdom was given to the four princes, who ruled the people 

in justice and righteousness all their lives. They removed from the temple 

of Digonia all the precious possessions that Alexander had placed therein 

and they erected an immense temple such as had never been built in 

Egypt since the days of its founding. 

This concludes the Book of Alexander of Macedon who reigned in 

the days of the Second Temple. 

* The queen’s name is given variously as Golofira and Galopatria in the manuscript. 
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APPENDICES 

A. Glossary of Hebrew Terms 

Aggadah or Haggadah consists of stories, sayings of the wise, and moral 

instructions; it is distinguished from the Halachah, which is com- 

posed of the customs, usages, interpretations forming the Law which 

the Jew observes in his daily activities. 

Apocrypha and Pseudepigrapha: These constitute fourteen Hebrew and 

Greek texts written during the period of the Second Temple and 

for some time after its destruction (516 B. 6.-135 A. D.). Though 

resembling the canonical books in style and materials, they were 

not admitted as part of the sacred Scriptures (i.e., they were not 

included in the canon) because they were composed after the era 

that the rabbis permitted books to be included into the biblical 

canon, or because they were written in Greek. The term ‘‘Apocry- 

pha’’ is normally applied only to the non-Biblical books incorporated 

into the Septuagint which were canonized by the Catholic church. 

The non-canonical works are called Pseudepigrapha. 

Cabbalah (Hebrew “‘tradition’’) is the mystical religious stream in Juda- 

ism. In the twelfth century, the term Cabbalah was adopted by 

mystics to denote the alleged continuity of their mystical ‘“‘tradition”’ 

from early times. 

Haftorah (Heb. “‘conclusion’”’): This term is applied to the selection 

from the Prophets read in the synagogue immediately after the 

reading of the Torah on the Sabbath and on festivals. 

Megillat Ta’anit (Hebrew, “‘Scroll of the Fast’’): An Aramaic text com- 

piled before 70 A. D. which lists by month, those days which com- 

memorate miracles and joyous events, and in which it is forbidden 

to fast. It had been used as a source for Jewish holidays during the 

Hellenistic and Roman periods. 
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Midrashic Literature consists of rabbinical interpretations and com- 

mentaries on the Old Testament from the first century A. D. to the 

tenth century A. .כ Some scholars extend this date to the fourteenth 

century. This literature can be divided into works connected with 

books of the Bible and works whose subject matter is taken from 

the readings for festivals. Of the Biblical collections Midrash Rabbah 

is the best known. This contains expositions of the texts of the 

Five Books of Moses and also of the Five Scrolls (Song of Songs, 

Ruth, Lamentations, Ecclesiastes and Esther). For example, the 

Midrash to the Book of Numbers is known as Numbers Rabbah. 

The group of Midrashim linked with festivals and special Sabbaths 

are known as Pesiktot. The Pesikta d’ Rav Kahana is one such col- 

lection. Pirke d’ Rabbi Eliezer and Yalkut Shimoni are others. 

Pirke d’ Rabbi Eliezer: This Midrash, dated variously from the third to 

the eighth century A. D., is a collection of commentaries on Genesis 

and the first chapters of Exodus. 

Sambatyon: This is a legendary river whose turbulent waters are active 

six days a week and rest on the Sabbath. In time, tales circulated 

that the Ten Lost Tribes lived near the Sambatyon. Josephus men- 

tions this legend in the Jewish Wars, Book 7, Chapter 5, para. 1. 

Babylonian Talmud, Sanhedrin, p. 65b and Jerusalem Talmud, 

Sanhedrin, Chapter 10 also note the Sambatyon. Ginzberg (Legends 

of the Jews, VI, p. 407, n. 56) notes that Pliny, Historia Naturalis, 

31.2, agrees with the Rabbis that this river rests on the Sabbath. 

Talmud (Hebrew, “‘teaching’’): This name is applied to each of two great 

compilations, the Babylonian Talmud and the Palestinian (Jerusalem) 

Talmud. Here are collected the Jewish civil and religious law, and 

the related rabbinic commentaries and records of decisions made 

by scholars and jurists during several centuries after 200 A.D. 

The Babylonian Talmud (better known, and studied more, than 

the Jerusalem Talmud) was compiled about 500 A.D. and the 

Jerusalem Talmud about the end of the fourth century A. D. 

Targumim (Targum, Aramaic, “‘Interpreter’’): The Targum is the Aramaic 

translation of the Bible. All Targumim are written in a somewhat 

artificial Aramaic, partly Biblical Aramaic and the Hebrew language 

spoken in Palestine. 

124 



TALES OF ALEXANDER THE MACEDONIAN 

Ten Tribes: After the fall of the northern kingdom of Israel, (586 8. 6.( 

the Israelites were carried away by the king of Assyria. Popular 

fancy locates the Ten Lost Tribes in different countries. One refer- 

ence places these tribes near the legendary river Sambatyon. 

Yalkut Shimoni: This isa Midrashic commentary on books of the Bible, 

and was compiled in the thirteenth century by Simeon ha-Darshan, 

presumably of Frankfurt am Main. 
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B. Motif-Index of Folklore Themes in Ms. Bodl. Heb. d. 11 

Folklore themes in the Bodleian manuscript are categorized here ac- 

cording to the method of Stith Thompson’s Motif-Index* by the motif 

number and title appearing in the Motif-Index. These appear in italics. 

To those motifs which are not listed by Stith Thompson, I have 

given appropriate numbers which appear in parenthesis and are followed 

by a description. Themes that are listed in the Motif-Index but do not 

mention this Alexander romance are recorded under the appropriate 

number and title, but I have placed two asterisks before my reference 

to the Alexander romance in the Bodleian manuscript. 

A1101.2.1 Trees Speak in the Golden Age 

(A1101.1.2) Trees speak to Alexander and tell him how long 

he will rule and whether he will return to his native 

land. 

B25.1 Man with Dog’s Head 

(B2>s 83) People bark like dogs in the land called Kalbinah, 

one of the lands Alexander visits. 

B240.9 Dog as King of Animals 

(B240.9.1) Dog as ruler of men when the king is confined 

because his wife has given birth. See T583.1.0.2. 

B512 Medicine Shown by Animal 

It heals another animal with a medicine and thus 

shows the man the remedy. Sometimes the medicine 

resuscitates the dead. (The animal who heals is fre- 

quently the serpent.) 

* Stith Thompsn, Motif-Index of Folklore, 2nd. ed., 7 vols. (Bloomongton, Indiana: 

1955-1958). 
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(B512.1) Serpent appears with herb in mouth and this is used 

to cure the king. Wise men urge people not to kill 

serpent. 

B776.5.2 Blood of Lion Venomous 

(B776.5.2.1) Vomit of a lion in the form of pitch, apparently 

kills the king. 

C631.1 Tabu: Journeying on the Sabbath 

** Menachem, the secretary of Alexander and a Jew, 

is admonished by the Jews for crossing the river on 

the Sabbath. 

₪692 City’s Inhabitants Turned into Fish 

(D692.1) Children transformed into fish. 

(D1262.1.1) | Magic stone makes dwarf invisible. 

D1274.1 Magic Conjuring Bag Filled with Nail Parings, Human Hair, 

Feet of Toads, and the Like 

** Magic bag of old woman contains nine stalks of 

garlic, nine grains of pepper, nine chips of stone, 

nine heads of serpents, and nine heads of fishes. 

D1346.10 Magic Water (Sprinkled) Gives Immortality 

** Servant of the king, having drunk of the life-giving 

waters, remains immortal even after head is cut off. 

D1361.11 Magic Herb Renders Invisible 

(D1361.11.1) Magic stone of dwarf renders him invisible. 

1645 Self-Luminous Objects 

(D1645.1.1) Stone provides light to Alexander as he descends 

into the sea. 
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01665.4 Manna Tastes Bitter to Gentiles 

(D1665.4.1) Alexander tastes manna and it is too sweet for him. 

D1889.7 Rejuvenation by Being Reborn. Man in Fish Form Eaten and 

Reborn 

(See D692.1) Children transformed into fish, fish eaten and ear- 

rings found as remnants. 

D2126 Magic Underwater Journey 

** Alexander’s descent into the sea to see all that there 

is therein. 

El Person comes to Life 

** Alexander and the queen come to life by means of 

herbs. See D1505.1.1. 

E80 Water of Life: Resuscitation by Water 

** Dead birds come to life and fly away after being 

dipped into water (of life). 

E149 Means of Resuscitation — Miscellaneous 

(E149.4) Resuscitation by black horn of ram filled with glow- 

ing coals placed on Alexander’s neck. 

E783 Vital Head: Retains Life After Being Cut Off 

** Faithless servant, headless, goes to sea and remains 

there, alive, unable to be killed because he drank of 

the water of life. 

F110.1 Wonder Voyages 

** Alexander’s ascent to heaven by means of four 

eagles and his descent into sea in a glass cage. 
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F112 Journey to Land of Women 

** Alexander visits the land of women and learns wise 

counsel from them; upon another occasion he fights 

with the wives of the men whom he has slaughtered. 

F157.1 Journey to Other World in Crystal (Glass) Boat 

(F157.2) Journey into sea in a glass cage. 

F167.5 Headless People in Other World 

(F167.5.1) Headless person in sea, frightened by the utterances 

of Alexander’s name, refrains from harming travelers. 

F451 Dwarf 

F451.3. Characteristics of Dwarf 

(F451.3.3.9) | Dwarf made invisible by magic stone. 

F451.5.1.8 Dwarf Serves King Sleeping on Mountain 

(451.5.1.8.1) Dwarf aids King to detect those men who were not 

loyal to the king, by means of the dwarf’s stone which 

renders him invisible. 

F511 Person Unusual as to His Head 

(F511.0.9.4) Alexander meets person with eagle’s head. 

F511.2.2 Person with Ass’s Ears 

** Alexander meets such a creature. 

F541 Remarkable Eyes 

F541.6.1 One Eye Brown, the Other Blue 

(F541.6.1.1) One eye resembling a cat’s, one eye a lion’s, one 

looks up and the other down. 
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F566.2 Land Where Women Live Separately From Men. Cohabit with 

Water Monsters 

(F566.3) Land where women live separately from men, cross 

the river to the men in order to become pregnant. 

F817 &xtraordinary Grass 

(F817.5) Herbs and grass serve as remedies. 

F931 Extraordinary Occurrence Connected with Sea 

(E9303) Sea vomits up blood of hen killed by Alexander 
during his descent into the sea. 

F932 Extraordinary Occurrences Connected with Rivers 

(F932.6.4) River vomits up blood. 

F962.2 Extraordinary Behavior of Stars 

(F962.2.6.1) Fighting stars portend death of Alexander. 

F989.17 Marvelously Swift Horse 

(989.17.1) Alexander owns such a marvelous horse. 

F1041.1 Extraordinary Death 

(F1041.1.11.5) Men die from stench of frog. 

(F1041.1.11.6) Dogs die after eating fish given to Alexander by a 

people he visits. 

HI257 Quest for Location of Paradise 

** Alexander seeks paradise after seeing that the waters 
revive the dead birds. 

H1321 Quest for Marvelous Water 

H1321.1 Quest for Water of Life (Which will Resuscitate) 

** Alexander seeks water which resuscitated dead birds. 

130 



TALES OF ALEXANDER THE MACEDONIAN 

11596.3 Women to Appear Naked in ‘“‘Beauty Contest”’ 

(H1596.4) 20,000 women appear before Alexander with one 

breast bared. 

K2248 Treacherous Minister 

(K2249.4.2) Alexander’s prince seeks to poison him. 

L400 Pride Brought Low 

L410.1. Proud King Humbled: Realizes that Pomp, Possessions, Power, 

Are All of Short Duration 

(L410.1.1) Alexander is given a piece of eye-flesh and learns 

from this symbol that his appetite will never be 

satiated until he dies. 

or: (L425.1) Alexander is shown how death takes all, (in the 
symbol of the eye-flesh). 

L414.1 King Vainly Attempts to Measure the Height of the Sky and 

Depth of the Sea 

** Alexander seeks to learn the secret of the heavens 

and sea. 

M302.7 Prophecy Through Dreams 

(M302.7.1) | Alexander sees vision of angel who warns him not 

to destroy the city of Jerusalem. 

M312 Prophecy of Future Greatness of Youth 

** Maidservant prophesies that Alexander will become 

a great ruler. 

V570 Guardian of Treasure 

(N595.1) Guardian of king’s treasure refuses to tell Alexander 

where the treasure is hidden if the king punishes 

him for violating a woman. 
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P481 Astrologer 

(P481.1) Astrologers tell King Philip of Alexander’s future 

greatness. 

Q241 Adultery Punished 

(Q242.5) Alexander advises another king to punish the adultery 
of a priest by destroying the entire temple. 

T551.4.1 Child Born Beautiful on One Side, Hairy on Other 

** Alexander born hairy from sole of feet to navel. 

T583.1 6007006 — Father Goes into Confinement at Time of Childbirth 

T583.1.0.2 Couvade Imposed on Man During Wife’s Menstruation 

(T583.1.0.3) Husband is restricted from approaching his wife for 

six months after childbirth; king cannot rule his 

kingdom during that time and a dog rules in his stead. 

V82 Circumcision 

** Alexander is circumcised in order to enter gates of 

Paradise. 

V235 Mortal Visited by Angel 

** Alexander is visited by an angel who tells him that 

it is he, the angel of God, who guides Alexander 

into battle and makes him victorious. 
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C. Stemma 

I. THE PSEUDO-CALLISTHENES TRADITION 

The following brief survey is a summary of Professor Magoun’s and 

George Cary’s conclusions. 

a. Pseudo-Callisthenes, c. 200 8. 0.-300 A.D. was composed 

by an Alexandrian; it is the source of numerous translations. The four 

major recensions are called: wf y 6; the latter three are dependent upon 

the earliest, the a recension. 

1. The « recension is represented by Paris, Bib. Nat. MS. 

Fonds Grec. 1711. It was translated by Julius Valerius, Res Gestae Ale- 

xandri Macedonis, c. 320 A. .כ and became the source of many of the 

versions of the Alexander romance known in the Middle Ages. 

2. The ] recension, a revision of the 6 recension, is the 

source for the majority of Greek manuscripts of the Pseudo-Callisthenes 

tradition. 

3. The y recension is represented by Muller’s MS. C 

(Paris, Bib. Nat. MS. Suppl. Grec. 113). This recension was expanded by 

a Jew from a Pf type manuscript. Its principal interest to this study lies 

in one of its derivatives, the Hebrew romance, Bodl. Heb. d. 11 which is 

the subjectof this study. The manuscript is concerned principally with the 

marvelous elements in Alexander’s life. 

4. A 6 recension can be postulated only from its apparent 

ultimate (lost) source, a Syriac and an Ethiopic version, and the (lost) 

Greek manuscript translated into Latin by Archpresbyter Leo of Naples 

in the tenth century. This translation is called Historia de Preliis and was 

one of the most important sources for medieval knowledge of Alexander. 

b. Medieval Derivatives of Pseudo-Callisthenes 

1. As we have indicated, Res Gestae Alexandri Macedonis 

by Julius Valerius, the earliest Latin translation of Pseudo-Callisthenes 
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was translated (c. 320 A.D.) from a ₪ type manuscript of the Greek 

text. It is best known by its abridged version, the Zacher Epitome (c. ninth 

century) which was the principal source for Thomas of Kent, author of 

Roman de Toute Chevalerie, as well as for chroniclers of the Middle Ages. 

2. Alberic. The earliest vernacular Alexander book, extant 

only in a fragment, was wsitten in the early twelfth century by Alberic, 

a native of Pisangon near Romans in southern Dauphiné. The principal 

sources of Alberic’s work were Julius Valerius and the 12 Historia de Pre- 

liis. Alberic’s work was rewritten in part in 1165 to form the Decasyllabic 

Alexander. 

3. Alexander of Pfaffe Lamprecht. The earliest German 

Alexander poem, the Alexander of Pfaffe Lamprecht continues the in- 

complete Alberic poem. It exists in three manuscripts: Vorau MS. (c. 

1155), the Strassberg MS. (c. 1187) and the Basel Alexander (final 

revision c. thirteenth century). 

4. Decasyllabic Alexandre and Roman d’ Alexandre. The 

Decasyllabic Alexandre (c. 1165-1175) is based upon Julius Valerius and 

I’ of the Historia de Preliis. \t was one of the earliest components and 

foundation of the great French Roman d’ Alexandre. 

A redaction, based on the above versions was made after 

1177 by Alexandre de Bernai, also called Alexandre de Paris, and subse- 

quently divided into four “branches” corresponding to the original inde- 

pendent sections of the text. The Roman d’ Alexandre, where Alexandre is 

pictured as a courtly prince, became very popular, giving rise to various 

other poems which were finally interpolated into it. These are: 

1. a) Venjance Alexander (c. 1181) by Jean le Nevelon. 

b) Vengement A (before 1191) by Gui de Cambrai. 

2. Prise de Defur (c.1250) by Picard containing a version 

of the Wonderstone story. 

3. The Voyage au Paradise Terrestre (an altered French 

version of Jter ad Paradisum, c. thirteenth century). 

4. Voeux de Paon by Jacques de Longuyon (c. 1312) is 

famous for its introduction of the figures of the Nine Worthies. This 

romance appears as an episode in two Scottish Alexander books, the Buik 

of Alexander and the Buik of King Alexander. 

5. L’ Histoire d’ Alexandre by Jean Wauquelin (before 1448) 

is a prose life of Alexander. Wauquelin’s sources are Roman d’ Alexandre 

(including Prise de Defur, Voeux de Paon, and Venjance Alexandre). 
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6. Scottish Alexander Books 

a) The Buik of Alexander is a fifteenth-century Scottish 

poem known from an edition appearing in 1580. 

b) The Buik of King Alexander written by Sir Gilbert 

Hay (c. 1456) includes a life of Alexander and Fwerre de Gadres and 

Voeux de Paon. 

7. Derivatives of ‘Zacher Epitome’ 

a) Romande Toute Chevalerie (c. second half of the 

twelfth century) by Thomas of Kent, an Anglo-Norman verse romance 

extant in Cambridge MS. Trinity College, 0.9.34. It is derived from the 

Zacher Epitome of Julius Valerius and was the principal source of the 

Middle English Kyng Alisaunder. 

b) Kyng Alisaunder (before 1330) based on Roman de 

Toute Chevalerie is an adaptation of the work by Thomas of Kent. 

8. Historia de Preliis 

This work (c. 950 A. D.), a Latin translation of Pseudo-Callisthenes by 

Archpresbyter Leo of Naples, is from the Greek manuscript of the 6 

recension of Pseudo-Callisthenes. This version does not exist, but the 

text closest to the original has survived in the Bamberg Manuscript 

(E.iii. 14). Interpolations of the Historia de Preliis are known as I’, I’, 
and I?. . 

6. Interpolated Recensions of the ‘Historia de Preliis’ and Their 

Derivatives 

1. The I’ recension: This recension is thought to date 

earlier than Alberic’s poem (c. 1110) in which this recension was used 

for the first time. The editor of Leo’s edition of the Historia de Preliis 

improved the style of the book and added new material. This recension 

was used as a source by Alberic, Lamprecht, and Jacques de Vitry. 

2. The I? recension: This recension, a revision of the I’ 
recension, is of uncertain date, despite attempts to establish an eleventh 

century date. It was used from the twelfth to the fifteenth century. 

a) The Old French Prose Alexander Romance is the 

most important and successful of the medieval vernacular prose renditions 

of the Alexander tale. Written between 1206 and about 1290 it probably 

was translated by an unknown writer of northeastern France. 
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b) English Fragments 

1. Alexander A (c. 1600). This fragmentary Middle 

English alliterative poem (Bodl. Library MS. Greaves 60) is derived 

from the 12 recension of the Historia de Preliis. 

2. Alexander B (c. fifteenth century). This fragment 

(MS. Bodl. 265) tells of Alexander’s meeting with the Gymnosophists 

and his correspondence with Dindimus. 

c) Hebrew Derivatives of I? ‘Historia de Preliis’ 

1. Anon. A., a translation of the eleventh or twelfth 

century is attributed to the translator Samuel ben Jehuda ibn Tibbon. 

2. Anon. B. Both A. and B. may descend from 

the Historia de Preliis through a lost Arabic version. 

3. Chronicle of Yossipon (c. tenth century) contains 

an account of Alexander. These three works date from the eleventh or 

twelfth century and were probably written in southern Italy or Sicily. 

3. The I? recension (before 1150): This recension appears to have been 

derived independently of I*, from the 11 recension. Most of its interpola- 

tions appear to have been derived from Oriental sources and are of a 

moralizing nature. It is supposed that its redactor was probably a Jew. 

About 1150 it underwent a revision in England and this second edition 

is called the 1" recension and is the source of the Wars of Alexander 

and the Thornton Alexander. 

a) The Thornton Alexander is an abridged English prose 

translation of the I°* Historia de Preliis (first half of the fifteenth century). 

b) The Wars of Alexander is a translation of a 1°* 

manuscript of Historia de Preliis. This work (c. first half of the fifteenth 

century) is extant in two manuscripts: MS. Bodl. Ashmole 44, and MS. 

Trinity College, Dublin, D.4.12. 

c) The Dublin Fragment is incorporated into the Dublin 
manuscript of the Wars. It is a fragment of a Middle English version 

of the popular medieval work: Dicts and Sayings of the Philosophers. 

MEDIEVAL HEBREW ALEXANDER ROMANCESזז.  

Medieval Hebrew versions of Alexander’s history further attest its popu- 

larity among the Jews. Except for the version under study, all the extant 

Hebrew manuscripts are based on the Pseudo-Callisthenes or the 12 re- 

136 



TALES OF ALEXANDER THE MACEDONIAN 

censions of the Historia de Preliis. There are five manuscripts in the latter 

category and though they are not relevant to our study deserve mention: 

1) MS. Cod. Heb. 671.5, Bibliothéque Nationale, Paris. 

2) MS. 145, Jews’ College, London. 

These two manuscripts are similar to each other in content and order 

of events and follow the 12 recension of the Historia de Preliis. 

3) MS. Cod. Heb. 1087, Bibliotica I. B. de Rossi, Parma, ap- 

parently is based primarily on recension 8 of Pseudo-Callisthenes. 

4) MS. Cod. Heb. 750.3, Bibliothéque Nationale, Paris, is a 

translation based on recensions 11 and 12 of the Historia de Preliis. 

5) An Alexander romance is also found in Yosippon (c. tenth 

century), a popular medieval history of the Jewish people dealing with 

the period of the Second Commonwealth. 

6. Three manuscripts, similar in content and differing greatly 

from the other medieval Alexander romances noted above are: 

a) MS. Bodl. Heb. d. 11, the subject of this study; 

b) MS. Modena L111, Estense Library, Modena, Italy; 

c) MS. Damascus. present whereabouts unknown. 
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SEDER NEZIKIN II, trans. Maurice Simon (1935). 

Baba Batra (Heb. ed., p. 53b), pp. 218-220; see p. 218. 

(Heb. ed., p. 74 8-0(, pp. 292-298; see p. 294. 
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** The above pagination in the Soncino edition is to the 1961 edition. Dates in 

parenthesis refer to first printings. 
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